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CHAPTER I 
INTRODUCTION 
1. Statementof the Problem 
What, if any, is the relationship between certain 
interpretations of the sources of psychic disharmony 
by depth psychologists and the concepts of the Fall 
of man as understood by certain theologians who may 
be broadly characterized as nneo ... orthodox11 ? -Tl:iis is 
the question~with which we propose to deal in this 
dissertation. 
2. Area of the Study 
This study is on the boundary line of psychology 
and theology. It is immediately obvious, in view of 
all the material available in both these fields, that 
we cannot study all their possible relationships. Even 
the problem of sin as it relates to the findings of 
psychology is too broad a field to be adequately 
covered in one dissertation. 
Our concern here is more narrowly conceived. We 
seek to understand the relationship of the source of 
psychic disharmony and the source of sin as viewed by 
2 
psychologists and theologians respectively. 
Even with this more restricted field, we cannot 
consider all relevant contributions. On the psycho-
logical side we are dealing with representatives of the 
group which has been most concerned with the inner mo-
tivations of human behavior -- depth psychology. Sig-
mund Freud, Carl Jung, and .Alfred Adler are the three 
chief representatives of this emphasis, but we shall 
also consider more briefly some relevant contributions 
of Otto Rank, Karen Horney, and Fritz Kunkel. 
In dealing with the work of these authors we shall 
not attempt to understand.all of their contributions to 
psychological science. We shall be concerned only with 
~heir discoveries and theories relating to the source 
of psychic dishar:tnony and such of their more general 
theories regarding the nature of man· as may be necessary 
for background understanding. 
On the theological side we shall not discuss the 
problem of sin in~general, but the more limited question 
of the origin:of sin, whether in society or the indivi-
dual. Our attention· shall be give~ to those theologians 
who·have recently placed most emphasis on the importance 
of recognizing the sinfulness of man, namely, those 
thinkers popularly, though rather loosely, known as 
3 
ttneo-orthodox. 111 
We shall consider the work of two recent theologians, 
Emil Brunner and Reinhold Niebuhr, who have made note-
worthy con~ributions to the discussion of sin and its 
origin.and who seek to relate their theology to other 
disciplines, such as depth psychology. Before dealing 
with the work of these men, however, we shall give a 
brief review of the bac~ground of the doctrine of the 
Fall of man: in the Bible, Augustine, the Reformers, and 
siren Kierkegaard, these being sources which have largely 
influenced the two men selected for special attention~ 
3. Significance of the Problem 
Great progress has· been made in recent years through 
the specialization of scientific research. By taking 
one small aspect of experience in isolation fi'om all 
complicating factors and considering it as thoroughly 
as possible, investigators have learned much that has 
benefited the human race. Psychologists, for example, 
1. The term "nee-orthodox" is used generally to charac-
terize those theologians who, while accepting a criti-
cal approach to the Biblical wri tinge, emphasize di-
vine revelation, the otherness and sovereignty of God, 
man's inability to know God by reason, inherent human 
sinfulness, and man' f3 need for salvation as a gift of 
God. The concept of the "encounter" between Creator 
and creature also looms large in their thought. 
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having declared their independence from philosophy 
and theolog~; made great discoveries that would have 
been impossible as long as they were under the domina-
tion of these two disciplines. No one would wish to do 
anything which would stop such specialization as one of 
the movements of science • 
. Something more is needed, however, as many psychol-
ogists realize. Independence without interdependence is 
dangerous. Specialized investigation needs eventually 
to be related to wider, realms of knowledge. If this is 
not done, the specialization will lose touch with the 
real problems of living men. One very easily gets the 
impression that this has of.ten happened in psychology. 
A list of titles of dissertations written in this field 
in recent years includes very few that att·ampt to re-
late psychology to other disciplines, or even to relate 
the various branches of psychology. The tendency is to 
deal with more and more narrowly restricted problems. 
Perhaps this is the normal self-assertion-1 of a young· 
science striving to feel significant. Even~ so, it seems 
very important to try to improve the understanding be-
tween such a science and other disciplines which are 
older, at least in their present form. 
If psychology may be accused of juvenile self-
assertion; theology may be equally guilty of adult 
rigidity. To suggest that new light can be cast upon 
established doctrines is regarded by some as the next 
thing to heresy, and to suggest, further, that these 
doctrines might have to be modified makes the ch~~ge 
of heresy definite. Faith often has thus been turned 
into static belief whinh looks not to the present nor 
to the future, but only to the past from which the 
solution of all problems is supposed to come. 
Fortunately, however, there is an increasing num-
ber of both psychologists and theologians who realize 
that their fields are related, and that they can be 
mutually helpful in the quest for the truth about the 
baffling questions of what man is and why he acts as he 
does. There is definite need for fUrther studies along 
these interdisciplinary lines. Perhaps even as there 
is a "philosophical theology" there is need for a "psy• 
ohological theology. u There is also need for psycholo-
gists who understand religion and are sympathetic to its 
claims. This dissertation is intended to be an explo-
ration of only one possible point of contact between 
psychology and theology. 
This point of contact does appear to be an espe-
cially significant one. In recent years there has been 
a growth in psychological interest in the self, its 
origin, and its development. Freud, in his later years, 
6 
gave increasing attentiomto this subject. Later depth 
psychologists, such as Adler, Horney and Kunkel have 
gone into it more ~lly. Other schools of psychology, 
such as the genetic, the Gestalt, and the personalistic, 
have made their contributions. Connected with this 
growth of psychological interest in the self is the 
question of· just what is the source of the disharmony 
experienced by man. 
The self is also a problem for theology, especially 
in relation to the question of the nature and the source 
of sin. The subject of sin and the question of how it 
happens to occur is receiving mora attention now in 
theological circles than it has received for some years. 
This is not only true in the ~~itings of those theolo-
gians grouped more or lass arbitrarily under the name 
"neo-orthodox,u but also of the equally ill-defined group 
called, for want of a better name, "liberal." Writers 
such as Harris Franklin Rall, Georgia Harkness, and L. 
Harold DeWolf have been giving· considerable attention- ··· 
to the subject. 
Finally, we must note that sin·or disharmony, or 
whatever it may be called, is very much with us and is·· 
a daily, practical problem f'or psychologists and theo-lo-
gians alike, both in: their own li vas and in the li vas of 
7 
those whom they seek to help• The conditions of our 
modern world make it rather easy to conclude that there 
is something basically wrong 1d th the people who inhabit:. 
it. If so, all the light which can be thrown on the 
source· of this "something," from whatever field the 
light comes, shoUld be useful. 
In view of all this interest in the self, it would 
appear that an exploration of the relation of the devel-
opment of disharmony in the' eel:f and society to the ori-
gin of sin in the race and in the individual might be 
very profitable and lead to results useful to the dis-
ciplines of psychology and theology. 
4. Previous Related Studies 
The general area of investigation here attempted 
is not a new one. There have been many books and arti-
cles in:recent years attempting to bring together the 
findings of psychology and theology. It seems, how-
ever, that many have been·: prejudiced in one direction 
or the other instead of keeping an open mind toward 
truth from both sides, or at least that they have been 
superficial in:. their understanding of the :field which-
is not their primary concern. 
Our concern is not, however, with all books whiclt 
seek to relate these two disciplines, but rather with 
8 
those that seek to relate the problem of the origin of 
sin-in human life to the findings of psychology. A 
pioneer work in-this field was that of J~ .A •. Hadfield 
whose book is entitled Psychology and Morals. Dr. Had-
field was both a clergyman and a psychologist. He dis-
tinguished between sin due to "wrong sentiments 11 and 
moral disease due to "morbid complexes. ul He has a :· · 
chapter on· "self-phantasytt in which he ·deals with the 
extravagant early conceptions many children form of them-
selves, conceptions which carry.- over into adult life 
forming "morbid complexes. 112 These problems are re-
~ated to our subject, but Hadfield's central interest 
is other than that of this dissertation. 
Another early work is Sin and the~ Psychology: by 
Clifford E. Barbour. He seeks, and in: general finds,. 
support from the "nBw psychology" (psychoanalysis and 
its close relatives).for his revised orthodox concept of' 
sin. For him sin is a wrong relationship· with God and 
an attempt to be self-sufficient. He distinguishes be-
tween a neurotic who has an: "uncontrolled unconscious" 
and a sinner who has a 11tw1sted consciousness. 113 Thus 
1. James .Arthur Hadfield, Ysychology and Morals (N·:.y$: 
R. M~ McBride and Co., 1924), p. 55f .. 
Ibid., p .. 69f. 
Clifford Edward Barbour, Sin and the New Psychology 
(N;Y.: Abingdon Press, 1930), p .. 90: 
he believes that psychic evil and sin are two dif-
ferent, though related, things. 
As to the origin of sin, Barbour finds support 
from psychology for his semi-Pelagian view, which 
holds that the first sin has left a bias toward sin 
in the race. Mankind is basically. one in its bias 
toward sinfulness. JUst what the nature or occasion 
9 
of the firs.t sin might be,. either in the race or in 
the individual, is not considered. The Fall is not a 
significant part of his-presentation. 
Cyril Hudson, an Anglican clergyman, in Recent 
Ysychology and the Christian ~fe, finds that the new 
psychology supports the Christian doctrine of original 
sin. He states the position of depth psychology as 
being that 11whether or not there ever was a fall, at 
1 least we are fallen." He does not, however, develop 
\ 
a concept of the Fall, but. simply states that the in-
stincts of man lead more easily to wickedness than to 
goodness. This is the basic truth in the doctrine of 
original sin; and is supported by psychology, according 
to Hudson. 
Another work is that of Roy Stuart Lee, Freud ~ 
Christianity, which relates sin to the Oedipus complex 
1. Cyril Edward Hudson, Recant Fsychology and the Chris-
tian Life (London: Allen and Unwin, 1923}, P• 96. 
--
10 
and finds that some Christians look at sin as "indul-
gence in sex and defiance of the primal father."1 He 
does not accept this view, however, and is not very 
interested in:its possible implications. 
A book which is in part closely related to the sub-
ject of this dissertation is Christianity after Freud 
by ~. G. Sanders. His expressed intention is to show 
that, assuming the existence of God, Freud t s theories ·.,· 
regarding the psychological nature of religion are not 
inconsistent with a rather traditional Christian thea-
logical system. I:n:developing this point of view, 
Sanders discusses the nature of the Fall, and finds it 
to be a rebellion against God, composed of both sexual 
and aggressive elements. 2 The sin of Adam was basically 
pride, or the desire for equality with God. This was 
expressed especially through sexual activity leading to 
procreation, because it is in this way that man becomes 
moat like God. However, Sanders is not interested in 
why this sort of "fallt1 takes place, nor does he con-
aider the possibility that rather than happening once 
for all it may take place anew in each individual. 
Neither does he consider the work of writers other than 
1. Roy Stuart Lee, Freud~ Christianity (N~Y.: A. A. 
Wyn, 1949), P• 98. 
2. B. G. Sanders, Christianity after Freud (London: 
Blea, 1949), PP• 88-92. 
11 
Freud. Thus, while his approach is related to that of 
this dissertation, and has stimulated the thought of 
the author, the problems diverge considerably. 
David E. Roberts' book on Psychotherapy and A 
Christian View 9.! Man is, like the others, primarily 
oriented toward the theological side. His treatments 
of psychotherapy are general rather than specific. His 
interest "begins at the point where psychotherapy and 
l Christian theology overlap, intervene, and conflict." 
He examines the findings of the depth psychologists 
and certain Christian doctrines with the aim of finding 
some sort of synthesis between them. One of his chav-
ters is on "Bondage to Sin," in which he states that 
"at certain points there is a remarkable parallel be-
tween- the Pauline-Augustinian conception of original 
sin and_ the psycho-analytic conception of nem:o sis. 112 
Both see man as caught in an inner conflict lrhere what 
is needed is not superficial change, but a reorientation 
of the \dll. Also, man is seen-' as involved in his en-
vironment, past and present, to such an extent that it 
is difficult to distinguish the limits of his personal 
responsibility. Psychology gives helpful "clinical 
1. David E. Roberts, Psychotherapr and A Christian View 
ol" Man (N.Y .. : Charles Scribner s Sons, 1950), p. xi. 
2. Ibid., p. 104. . 
12 
details" on the problem of' sin, but it does not go far 
enough. 
Roberts is not especially ooneerned with the 
origin of' this bondage in which both psychologists and 
theologians find man. In fact, he suggests that such 
an origin cannot be found, for "sin presupposes it-
self'," in the words of' Kierkegaard. This dissertation 
differs from the above work in that it will explore 
further the relationship of theology and psychology 
on the question of the origin of disharmony and of sin. 
Another recent book is that of Albert c. Outler 
on Psychotherapy ~ the Christian Message. Outler 
sees psychotherapy and Christianity both as rivals 
and as potential allies. He seeks to show that the 
conflict between them is due to bad soienoe on the 
part of Christians and bad theology on the part of 
psychotherapists. He examines several areas of possible 
conflict, and seeks to show that such conflict is not 
necessary. In one of' his chapters, 11The Human Quan-
dary, •• he discusses the insights of the two disciplines 
into the origin of' man's disharmony. The views of' 
Freud, .Adler, Jtmg, Rank, and Horney are all discussed. 
The struggle for freedom and signif'icance in relationship 
13 
to the familf and society~· is seen as the common element 
in the thoug t of these writers. Although the views of 
psychology a e illuminating to Christians, they fail to 
see man in the perspective of his relationship to God. 
Sin, he defi human will and desire that God 
should not e st."1 He aooepts the view that the story 
of the Fall symbol of the individual experience of 
each man, an of our unity in sin. Man does not trust 
God, but see a his o~r.n security, and iS thus estranged 
from the reality of God. In connection with anxiety 
and sin, the views of Niebuhr are quoted. 
OUtler . 1nds that psychology does not look far 
enough into n's relationships. Psychologically nor-
mal people a estill-disturbed by sin. Christianity 
gives a broa context in which the truth of psychol-
ogy can be s and used. ~his chapter is closely re-
lated to our subject, but it is not a thorough attempt 
to analyze 
disharmony 
and 
e relationship of the source of psychic 
the Fall, as seen by the psychologists 
In Guil · and Redemption. Lewis Joseph Sherrill 
deals with tie findings of both theology and psyc.hology 
on the questlon of how guilt arises in human life and 
I 
1. Albert c. OUtler, Psychotherapy and the Christian 
Message ( .Y.: Harper and Brothers, 1954), P• l3le 
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how it is overcome. He brings the views of' depth psy-
chology to bear on the subject, dealing with the '\"10rk 
of' Freud, Jung, Adler, Rank, and Horney. He finds the 
three main sources of' psychic disharmony to be primitive 
impulses, the desire for emotional security, and com-
peting emotions w1 thin the individual. The f'act that 
repressed guilt can reinforce conscious guilt he f'inds 
to be a significant discovery of depth psychology. The 
close relationship·- between anxiety and hostility as a 
source of' guilt is observed, and the f'indings are re-
lated to the work of' Kierkegaard an~ Niebuhr. He says 
that "it is evident that psychologists and theologians 
are here observing the same phenomena.. ul Throughout his 
book Sherrill seeks npoints of kinship" wher~ psychology 
and theology throw light upon each other. 2 .· HOwev.e:r,· he 
does not deal specifically with the Ohristian doctrine 
of' the Fall, so while his woi'k is related to the subject 
of' this dissertation, and while the attempt to recognize 
relationships between the t1elas of psychology and the-
ology is similar, the actual area of investigation is 
quite diff'erent. 
The volumes of Doctoral D±filt=JS:I?~lat1ol1-s Accepted zY. 
1. Lewis Joseph Sherrill, GUilt and Redgr£lPtion (Rich-
mond: John Knox Press, 1945), p·• lOa. 
2. ~·, P• 132. 
15 
American Uili versi ties reveal nothing dealing directly 
with the subject of this dissertation. The closest is 
the more general treatment of nA Psychological Approach 
to the Problem of Sin, u by William w. Leathers, Jr., at 
1 Southern Baptist Seminary in 1935· 
It would seem then that. although there have been 
related works,. largely of a more general nature, and 
mostly from the theological side, there has been no pre-
vious sustained consideration of the subject of this 
dissertation. It should be noted, of cour~e, that sev-
eral of the writers whose work is being considered in 
this dissertation,are aware of a relationship-between 
the source of psychic disharmony and the Fall. This 
will be discussed later, especially in Chapter IV. 
5-. Methods of Pl:'ocedure 
The plan of this dissertation is first to give a 
brief account of the intellectual climate in which 
depth psychology was born, then to discover what Freud, 
Adler, and Jung have said about the source o.f p·sychic 
disharmony 1 and then more briefly to see what Rank, 
Horney, and Kunkel add to this. We shall observe some 
of the general theories of these writers in so far as 
1. See Doctoral Dissertations Accepted £[ American Univer-
sities 1934-1935, edited by Donald E. Gilchrist (N.Y.: 
H~.- w. Wilson Co., 1935), P• 4. 
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they have a bearing on our subject. Then we shall 
brierly give a background account of the developments 
in the Christian doctrine of the Fall of man which 
have had the most influence on the theologians whose 
work we shall then study, namely, Brunner and Niebuhr. 
We shall consider thei.r doctrines of the Fall and any 
relevant related subjects· .. 
Our next task will be to relate our findings in 
these two fields. First, we shall observe references 
to the Fall by the psychologists under consideration, 
and references by the theologians to psychological 
discoveries regarding the source of psychic disharmony. 
In this section·we shalJ: also note the general attitude 
of the psychologists studied toward theology, and of 
the theologians toward psychology. Then we shall dis-
cuss particular concepts where there seems to be some 
contact between the writers in the two fields, and try 
to discover similarities and differences. 
We shall conclu~e by bringing together what we have 
found in summary form, evaluating it, and suggesting: 
what implications it may have for the fields of psy-
chology and theology. Finally, we shall mention any 
questions which may suggest possibilities for further 
research. 
... ·,• 
CHAPTER II 
AN EXAMINATION OF CERTAIN PSYCHOLOGICAL CONCEPTS OF THE 
SOURCE OF PSYCHIC DISHARMONY, 
1. Background 
Ifi seeking to understand the views of depth psy-
chologists regarding the source of psychic disharmony, 
it will first be necessary to get a little perspective. 
Although the work of Freud and his successors appears 
in many t'l'ays to be a "new psychology , 11 it has roots in 
the past. 
The origins of scientific and medical· interest 
are generally credited to the ancient Greeks. Their 
views were largely speculative, but there was a be-
ginning of more exact observation .. · Although many of 
their answers are no longer accept'ed, they at least be-
gan to ask some of the right questions. 
Christian Europe in t_he early centuries had other 
interests, but the Moslem Arabs preserved and developed 
much of the ancient Greek concern for mathematics, 
natural science, and medicine. This concern was re~ 
introduced into Europe in the twelfth and thirteenth 
centuries, and has developed steadily from that time. 
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Copernicus overthrew dogmatic ideas in the realm 
o~ astronomy, and at the same time, 
••• swept man out o~ his proud position 
as the central ~igure and end o~ the 
universe, and made him a tiny speck on 
a third-rate planet revolving about a 
tenth-rate SU£ dri~ting in an endless 
cosmic ocean. 
Galilee experimented in order to discover how 
certain objects actually behave in the physical world. 
Mathematics became the key to understanding. The idea 
o~ a universal law, working in a mechanical universe 
seemed to open great new regions to human knowledge. 
Sir Isaac Newton was the man who act~ally showed how 
the movements o~ the heavenly bodies can be compre-
hended under the one physical law o~ gravity. 
So it was that man turned his interests to the 
natural world, and began to examine himself as a part 
of nature. Related to this interest in the natural 
world was the idea of certain thinkers that the natural 
was the primitive, that which existed be~ore priests and 
kings had corrupted the original harmony o~ li~e. 2 
Thomas HObbes was the first consistently to interpret 
1. John Herman Randall, The Making of the Modern Mind 
(London: George Allen and Unwin1' Ltd., P• 226.-
2. Ibid., P• 277. 
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man as wholly a part of the natural order and complete-
ly subject to its laws.l Interestingly enough' he held 
that in its primitive condition the life of man is 
"solitary, poor, nasty, brutish and short. 112 
The idea of man as a machine, and reason as the 
royal road to truth, was not, however, in sole posses-
sion of the fieldo The romanticists gave their atten-
tion to feeling, passion, and will, ·as well as to 
reason. Rousseau, for instance, felt that natural man 
left to himself could develop in accordanc_e '\'lith his 
real inner needs. GOethe's great variety of interests 
revealed his basic romantic belief that man should grow 
through experiencing the many possibilities of life 
and thus find richness and creativity. 
Related to Goethe's views was the philosophy of 
Schelling, which included a pantheistic view of nature, 
and later bordered on mysticism. Carl Gustav Carus, 
whose ideas included that of an unconscious, and whose 
writings influenced Jung, was a follower of Schelling. 
Schelling's emphasis on the will also helped to 
prepare the way for Schopenh~uer, who taught that the 
l. ~., P• 31lfo 
2. Thomas Hobbes, "o-f Man, Being the First P"'art of 
Leviathan·; n Harvard Classics, ed. by Charles w. Eliot 
(N·.-y.: p-. F. Collier and Son, 1910), P• 405. 
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will was more primary than the reason. He believed 
that the will defeats itself, and thus was pessimistic 
regarding the possibility of happiness in the world. 
His work includes a theory of repression, which Freud 
found to be in agreement with his own, although he was 
not consciously influenced by it.1 
Eduard von Hartmann wrote a book in 1869 on The 
Philosophy of ~ Unconscious. ~ke Schopenhauer, he 
emphasized the will, believing that it was separated 
from reason at the Fall, and now functions through the 
unconsoious. 2 
Friedrich Nietzsche should also be mentioned as 
one whose work entered into the thought world in which 
depth psychology was born. He too emphasized will, 
especially the will to power, which was for him the 
basis of true morality. Consciousness was for him the 
servant of the will. 
The romantic emphasis on life~as a growing, ex-
panding thing, joined with rationalism in paving the 
way for the theory of evolution and especially for the 
1. Sigmund Freud, 11The History of the Psychoane.lytic 
Movement," The Basic Writings of Sigmund Freud (N.Y.: 
The MOdern ~brary, Random House, 1938), P• 939· 
2. "Karl Robert Eduard von Hartmanill,n Eno:vtolopaedia 
Britannica (1947), Vol. XI; P• 228. 
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work of' Dart'lin.1 Darwin's discoveries and theories 
continued the revolution in human thought, for they 
related man more closely to natural processes. This 
ferment of evolutionary thought entered very strongly 
into the thought world in which Freud and depth psy-
chology were born and grew. 
Another related influence was that of the growing 
body of physiological research. · Robert Mayer and others 
·had discovered the principle of the conservation of 
energy. This "ras applied by Hermann Helmholtz to liv-
ing organisms, and related to the work of' Johannes 
MUller, who developed a chemical view of organic life. 
Life, according to these and other workers of the middle 
eighteenth century, is as much a matter of cause and ef-
fect as is the physical world. The essential·difference 
between· living and non-living organisms is simply the 
power of assimilation possessed by the former. These 
views were very much. in the background of depth psy-
chology, for Freud studied with Ernst BrUcke, who in; 
turn had studied and worked with Muller and Helmholtz. 
Another background influence for depth psychology 
is to be found in the work of Herbart, who tried to 
develop ~psychology based on mathematics. He also 
1. Randall, The Making Q!. the Modern Mind, P• 454. 
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held a dynamic view of the unconscious, believing that 
there is a "threshold of consciousness" over which·, 
ideas pass only under certain conditions. Fechner 
further developed the mathematical aspects of Herbart's 
thought, by attempting to correlate the strength of a 
sensation with that of its stimulus. Freud was famil-
iar with the work of these men, either directly or 
through his teachers, Meynert and Brucke, and his 
friend, Breuer. 
Finally, we must note the influence of the growing· 
science of psychiatry. Although there had long been an 
interest in mental disease, the scientific approach to 
it can probably be dated from the work of Pinel who un-
chained the inmates when he became director of an insti-
. l 
tution for the insane in::Pa.ris in 1792. Charcot, Janet, 
and Bernheim were French psychiatrists of the later nine-
teenth century, who studied hysteria and employed hyp• 
notism in their work with mental patients. These men 
had a direct influence on Freud's early work. 
1. Richard Miiller-Freienfela, The Evolution of Modern 
Psychology, trans. by w. Beran Wolfe (New Haven: 
Yale University Press, 1935), P• 349. 
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2. Sigmund Freud 
i. Introduction. We begin our investigation of 
the psychological concepts of the source of psychic 
disharmony with the work of Sigmund Freud (1856-1939). 
The reason for selecting this point of departure is 
that Freud was the pioneer of ttdepth psyohology. 11 By 
this term we refer to the study of the unoon~cious as-
pects of mental functioning. Freud termed his own 
studies "a psychology of the depths of human nature. ul 
Freud was born in MOravia, but lived all his life 
in Vienna, except at the very end, when he fled to 
London from the prospects of Nazi persecution. His 
family was Jewish, although his own parents were far 
from orthodox. 2 He was, however, well acquainted with-
the traditions of his people, and especially with the 
Hible. 
Freud was very much interested in the search for 
origins. His biographer finds this interest to have 
been a motivating factor throughout his life work. 
Freud himself is quoted as stating that he felt no 
1. Sigmund Freud, New Introductory Lectures on Psycho-
Analysis, trans. byW. J~~ H. Sprott (N.Y.: w. w. 
NOrton and Co., Inc., 1933), p .. 15. 
2. Ernest Jones, The Life and Work of Sigmund Freud 
(N.Y.: Basic Books, 1953), p.. 19. 
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special interest in medicine as such, but 11was moved, 
rather, by a sort of curiosity, which was, however, di-
rected more towards human concerns than towards natural 
objects. ul In another place he says, ttin my youth I 
felt an overpowering need to understand something of the 
riddles of the world in which we live. 112 Freud passion-
ately desired to know the origin and nature of humanity; 
what human beings are, and how they came to be so. In-
terestingly enough, he oredi ts his childhood acquaintance 
with the Bible stories, as well as his later knowledge of 
the theories of Darwin, and Goethe's "Essay on Nature, tt 
as having influenced this interest.3 
ii. The Anatomy of Personality. The basic, and 
perh~ps the greatest, contribution of Freud to the 
scientific understanding of man was his revelation of 
the importance of the unconscious factors in human 
striving. According to Freud, the motives of most of 
o~r actions are hidden from consciousness, and further-
mo.re, are generally repudiated when brought to light. 
The unconscious is largely composed of the id. 
This "contains everything that is inherited ••• above all, 
1. Ibid., P• 28. 
2. Ibid. 
3. Ibid. 
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therefore 1 the instincts ••• ul "It is the obscure, in-
accessible part of our personality ••• a cauldron of seeth-
ing excitement. "2 Obscure as the id is, however, it is 
the cent'er of personality in Freud r s concept of man. 
It is the source from which come all our strivings and 
desires. It knows· no logic nor values, and only obeys 
the pleasure principle. 
The ego is in a sense a part of the id, or at least 
has developed out· of it as the personality becomes organ-
ized. It is in contact with the external world and seeks 
to mediate between the environment and the id. Irt m~y be 
called the executive officer of the personality, seeking 
to gain as· much pleasure as is possible under the condi-
tions of reality. While consciousness is apparentlY: a 
function of the ego, the latter is in: part unconscious. 
A third division of the mental personality, accord-
ing to Freud, is the super-ego. .This is a differentiated 
portion of the ego composed of the internalized prohibi-
tions and standards of society, especially or the parents. 
It too may be largely unconscious, and it derives energy 
directly from the 1d which is then turned against the 
1. Sigmund Freud, An Outline of ~sychoanalys1s, trans. 
by James Strachey (N.Y.: Norton, 1949), p·· 14. 
2. Freud, ~ Introductory Lectures ..Q.!l Pgvohoanalysis-, 
P• 103f. 
~g~~ as we shall see a little latera 
iii. ~ Instincts. With the above brief de-
scription of Freud 1 s concept of the nanatomy of the 
-
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mental personalityl' as a background, we can turn to his 
view of the instincts, or motivating factors behind 
human striving. These are the demands of the body upon 
the mind. From an early period Freud divided the- in-
stinctual forces of man into two basic parts. The first 
was the sexual instinct, or libido. 11Libido is a term 
used in the theory of .the instincts for describing the 
dynamic manifestation of' sexuality.tt1 This covers not 
only what is commonly tho'l,l.ght of as sexual in a narrow 
sense, but a.lso 11infantile sexuality," perversions, and 
erotic strivings of all kinds. At times it seems to be 
eg.uated with "organ pleasure" in general. 
We do not ••• believe that there is a 
single sexual instinct ••• On the con-
trary, we see a large number of com-
ponent instincts, arising from various 
regions of the body, which strive for 
satisfaction mo:r:-e or less independently.-
of one another, and find this satis-
faction in something that. may be called 
'organ-pleasure~•2 
1. Sigmund Freud, "Libido Theory," Collected Papers, 
trans4 under supervision of Joan~Riviere (Vol. V by 
James Strachey), (London: The Hogarth Press and The 
Institute of Psycho-Analysis, 1930), Vol. V, P• 131. 
2. Freud~ ~ Introductory Lectures Qn Psychoanalysis, 
P• 135'. 
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In another place, "sexuality" is compared by Freud to 
11 the all-inclusive and all-pervading Eros of Plato's 
Symposium. nl 
The other division of the motivating forces behind 
human behavior was at first referred to as the "ego-
instincts. 11 These were the non-sexual instincts of self-
preservation, having to do especially with the nutri-
tional processes. 2 
Later Freud altered his concept of this second di-
vision of the instinctual life, and spoke of the 11ag-
gressive,11 11destructive, 11 or "death" instinct.3 This 
instinct has as its ultimate aim the destruction of 
life and a. return to the inorganic state. 
The aggressive instinct is obviously in opposition 
to the libido, or life-creating force. However, neither 
of these instincts are ever found in a pure state, but 
rather are combined together in various mixtures. "All 
1. Freud, nResistances to Psychoanalysis," Collected 
Papers, Vol. V, P• 169. 
2. See Sigmund Freud, Three Contributions ~ ~ Theory 
of Sex, in The Basic Writings of Sigmund Freud (N.Y.: 
The Modern Library, Random House, 1938), pp. 610f and 
Sigmund Freud, A General Introduction to Psychoanalysis, 
trans. by Joan Riviere (Garden City, N. ~: Garden City 
Publishing Co, Inc., 1943), p. 307. · 
3. Freud, ~ Introductory Lectures QB Psychoanalysis, 
PP• 14lf and Freud, Au Outline of Psychoanalysis, p. 20. 
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the instinctual impulses- that we can study are made up-
of' .... :fusions or alloys of' the two kinds of' instincts. ttl 
In another place, Freud states that the t'act "that 
cruelty and the sexual instinct are most intimately 
connected is beyond doubt taught by the history of 
civilization. 112 
The :fusion ot' these two instincts is most clearly 
seen in sad1Bm and masochism. 
The concept of sadism fluctuates in 
everyday speech from a more active or 
impetuous attitude toward the se·xual 
object to an abBelute attachment of 
the gratit'ioation to the subjec~ion 
and maltreatment of the object. 
In more extreme cases, this is considered to be a sexual 
"perversion. u In le aser degrees_, however, it is pre sent 
in most people. "The sexuality of moat men shows an ad-
mixture of' aggression, of a desire to subdue ••• tt4 
Masochism, while the app-arent opposite of sadism, 
is actually closely related to it. It is the passive 
attitude toward sexuality which finds pleasure in 
1. Freud, New Introductory Lectures 9B Psychoanalysis, 
P• 143. - · -
2. Freud, Three Contributions to ill Theory of' Sex, in 
BWSF, P• 570. (BWSF here and elsewhere refers to The 
Basic Writi~s of Sigmund Freud.) 
3. Ibid., P• 5 • 
4. ~-
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suffering at the hands of the sexual object.1 
Originally Freud believed masochism to be a sec~ 
ondary condition originating out of sadism. Later, how-
ever, he came to feel that it was more primary than 
sadism. The destructive instinct originally functioned 
within the undifferentiated id, and only later was di-
rected out~ard as aggressiveness. A portion of the 
destructive tendency remains within the person, where 
it is "bound up with the erotic instincts so as to form 
masochism," while the rest is "turned on to the external 
world (with a greater or lesser erotic addition.)" in the 
shape of aggressiveness. 112 BUt this aggressiveness may 
. J be hindered by conditions in the external world, im 
which case it then seems to turn back upon the person 
and increase the amount of inner destructiveness, or 
masochism. It then appears that "we have to destroy 
other things and other people, in order not to destroy 
1 u3 ourse ves ••• The death instinct Has to be directed 
outward if the individual is to be preserved. 
1. Ibid., P• 565. 
2. Freud, Ne'-1 Introductory Lectures Q.S Psychoanalysis, 
P• 144. 
3• IQ!S!•, PP• 144f .. 
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The self-destructive tendency is clearly seen in 
what Freud calls, with some apology, ttan-, unconscious 
sense of guilt."1 The super-ego 
is endowed with that part of the 
child's aggressiveness against its 
parents for which it can find no 
discharge outwarda ••• 2 
So the sense of ,.unconscious guilt" is basically due 
to the limitation and inhibition of outward aggression, 
a limitation which Freud calls "the first and perhaps. 
the hardest sacrifice which society demands from each 
individua1."3 
Another Freudian concept related to our search is 
that of nnarcissism." This is, in brief, a condition 
of being in love with.oneself. It is related to the 
concept of egoism as its "libidinal complement.n4 By 
this !-understand Freud to mean that narcissism is ego-
ism invested with libinal or sexual energy. In rare 
cases this conditionof being in love with oneself be-
comes the outstanding characteristic of life. It is, 
however, chronologically, the primary condition of all 
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persons. Narcissism is "the universal original con-
dition, out of which object love develops later ••• 111 
The foetus is completely narcissistic, according 
to Freud.2 The young child, too, is primarily self-
centered, loving himself first, and even loving others 
only for what they can give him. "To the uncurbed 
self-love (narcissism) of the child every inconvenience 
constitutes the crime of l'ese ma.1estef ••• n3 In another 
place we find Freud using the phrase, nthe megalomania 
of the child. 114 
This condition of primary narcissism always remains 
in the background. 
The narcissistic or ego-libido appears 
to us as the great reservoir from which 
all object cathexis is sent out, and 
into which it is drawn back again, while 
the narcissistic libido-cathexis of the 
ego appears to us as the realized primal 
state in the first childhood, which only 
becomes hidden by the later emissions of 
libido, and is retained at the bottom 
behind them.5 
1. Freud, A General Introduction to Psychoanalysis, p. 
360. . . 
2. Sigmund Freud, Inhibitions, Symptons ~Anxiety, 
trans. by Alix Strachey (London: The HOgarth Press 
and the Ifistitute of Psychoanalysis, 1949), P• 95. 
3. Sigmund Freud, ~ Interpretation of Dreams, in~ 
Hasic Writings .Q! Sigmund Freud (N:.Y.: The Modern 
Library, Random HOuse, 1938), p. 302, footnote. 
4. Ibid.; p. 274. 
5· FreUd, Three Contributions .iQ. ~ Theory .Q! Sex, in 
BWSF, P• 611 .. 
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The condition o:f "dementia praecox," now more 
commonly known as "schizophrenia,n demonstrates, ac-
cording to Freud, a childlike situation of complete nar-
cissism in '\IThich the libido is turned back upon the 
ego, giving rise to delusions of grandeur.1 
The continuing presence of basic selfishness is 
especially evident in dreams where the usual inhibi-
tions of society are eased. Freud believed that dreams 
are always egotistica1, 2 and spoke of "the unbounded 
egoism o:f the dreamer.n3 Here destructive and sexual 
tendencies are· combined. ttnreams have their origin in 
actively evil or in excessive sexual desires.tt4 This 
is equally. true of day dreams, which are "imaginary 
gratification of ambitious, grandiose, erotic wishes ••• n5 
From all of this we may conclude that Freud saw 
human.nature as basically selfish and aggressive. We 
will return to this point later. 
iv. The Oedipus Complex. Now we must take up 
l. Freud, 
354f. 
A General Introduction to Psychoanalysis, p. 
2. Freud, ~ Ihterpretation £!. Dreams, in BWSF,, P• 312. 
3· Freud, A General Introduction to Psychoanalysis, P• 
181. 
4. Ibid. t P• 179· 
5· Ibid. t P• 325· 
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another line of Freudian thought having to do with his 
concept of the Oedipus domplex. 
This concept is, briefly, that every child in the 
process of growing up, goes thro~gh a stage in which he 
has incestuous love feelings toward the parent of the 
opposite sex and at the same time hates the parent of 
the same sex even to the point of entertaining death 
wishes toward him. It is most properly applied to the 
boy's love for his mother and hate for his father, but 
is extended in a general way to the opposite situation 
in the life of the girl. The Oedipus complex is ' 
a situation:which every child is 
fated to pass through and which 
follows inevitably from the factor 
of the length of his dependence in 
childhoo~ and of his life with his 
parents. 
This complex receives its name from the ancient 
story of Oedipus who, without knowing it, actually 
murdered his father and married his mother. 
The Oedipus ~omplex is very important in the 
Freudian scheme of personality development. When not 
properly resolved, it is the basis of neuroses in later 
years. nThe nucleus of all neuroses as far as our 
1. Freud, An Outline of Psychoanalysis, P• 88. 
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present knowledge of them goes, is the Oedipus com-
plex.n1 When development is more normal, the Oedipus 
complex is overcome, but its heritage remains in the 
super-ego. 11The super-ego · is in fact the heir to the 
Oedipus complex and only a.ri sea after that&, complex 
has been disposed of. tt2 We have seen above how th1 s 
happens according to Freud. The aggressive feelings 
which the boy has toward his father cannot· be openly 
expressed. Not only are they thwarted by the objective 
power of the father, but they are also hindered by the 
tenderness which the boy feels toward him. SO the 
boy• s inhibited aggression: turns back against himself 
and becomes his super-ego, creating a sense of guilt. 
This sense o:f guilt is further strengthened by the 
fact that the boy actually was in competition with 
his father for the affection of his mother. He was 
in a state of rebellion in which he feared retaliation 
in the form of castration. 
It is apparent that in the Oedipus complex, as 
understood by Freud, the sexual and the destructive 
instincts are both present in powerfUl manifestation. 
1. Sigmund Freud, Totem and. Taboo, in The Basic Writings 
of Sigmund Freud (N.Y.: The Modern Library, Random 
House, 1938), P• 927. 
2. Freud, An Outline of Psychoanalysis, p. 121. 
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Freud finds evidence in drama and elsewhere that even 
"long before the time of psycho-analysis the ~wo crim-
inal offenses of Oedt.pus 'Were recogn1z~d as true ex-
pression of unbridled instinct. ul 
Net only is the o-edipus co~J.ex important in the 
development of the individual. Freud expresses the 
hypothesis that 
the sense of guilt ef mankind as a 
· who~e, which is the ultimate source 
·of re1ig1on and morality, was ac-
quired in the beginnings of ~story 
through the Oedipus complex. 
His theory is that mankind originally lived in a horde 
ruled over by a father. The younger males or sons 
hated the powerful father who stood in the way of their 
sexual and aggressive desires. The father expelled 
them from the horde where they might be his rivals. 
But one day the brothers joined together, killed the 
father, and took his wives for themselves.3 
·So Freud says, ttparracide is the principle and 
primal crime of humanity as wel+ as of the individual ••• 
1. Freud,. A General. Introduction to Psychoanalysis,. 
P• 296. 
2. Ibid., P• 291 . 
3. See Freud, Totem and Taboo, in B11SF, pp. 915-919. 
i ul the main source of the sense of gu lt ••• The result 
of this primal crime was totemistic religion, in which 
the sons attempted to overcome their sense of guilt 
through refusing to kill the totemistic animal which 
stood for the father, except at the special totemistie 
feast in which this animal is ceremoniously killed and 
eaten, and also through the incest taboo by which the 
sons gave up their claims to the father 1 s wives. Ac-
cording to Freud, nall later religions ••• are ••• reactions 
aiming at the same great event with which culture began 
and which ever since has not let mankind coma: to rest.tt2 
Ifi Moses and Monotheism, Freud shows how J"'udaism 
arose, according to his theory, from the repressed 
guilt of thiS primal crime, reactivated by the postu-
lated murder of Moses, a Father-GOd figure. He alsa 
states that the Ohristian: religion was brought into 
being by Paul who traced the widespread guilt feelings 
of his time to a primal source. "This he called orig:-
inal sin; it was a crime against God ••• n3 
If.t fact, the very concept of "G"od the Father" 
comes from the gui~t arising· from the killing of the 
J.. Freud, Oollected Papers, Vol. v:, p. 229. 
2. Freud, ~ot·em ~· Taboo, in BWSF, p. 9J.8. 
3. Sigmund Freud, MOses ~ Monotheism, trans. by 
Katherine JOnes (N-.Y.: A. A •. Knop:t·, 1939), P• 136. 
primal father .. 
If the original sin was an offense 
against God the Father, the primal 
crime of mankind must have been a 
parracide, the killing of the primal 
father of the primi ti v.e human-, horde, 
whose image im memory- was later 
transfigured into a deity•l 
Not only religion, but also morality, art, and even 
society itself arise from the Oedipus complex and 
its ~any ramifications. 
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v. ~ Struggle for Freedom. But let us return 
to the individual and note how Freud conceives of his 
struggle for independence~ keeping in mind all that 
has been said above. · The freeing of the growing child 
from parental authority is a necessary though painful 
process.2 The child is at first completely dependent 
upon those around him, especially his parents. He has 
to submit completely to their authority. Then there 
is an inevitable reaction, in which the child rebels 
against the authority and the stern-: demands of the 
parents. 
Such rebellion-! appears to be an inescapable part 
of the development of the child, 
1. Freud, Collected Papers, Vol. IV, p. 309. 
2. Freud, Collected Papers, Vol. V, po 74. 
since even the mildest form of educa-
tion cannot avoid using compulsion~ 
and introducing restrictions, and 
every such encroachment on its free-
dom must call forth as a reaction in 
the child a ten~ency to rebellion and 
aggressiveness. 
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This rebelliousness is closely related to the sexual 
or libinal strivings of the child. 
The sexual investigations of these 
earl~ch~ldhood years _is always con-
ducted alone; it signifies the first 
step towards an independent orienta-
tion of the world, and causes a marked 
estrangement between the child and 
the persons of his environment who 
formerly-.: enjoyed his full confidence. 2 
There is also an early development of 11the cruelty 
component of the sexual instinct ••• 11 resulting from the 
"mastery impu1se.n3 This impulse of' the child is also 
connected with sadism. 
The child is not sufficiently aware of his limita-
tions to be able to understand the limits of his indepen-
dence. 11A child overestimates his powers •• .,," says Freud, 
in another connection.,4 .And again we are told that 
1. Freud, New Introductory Lectures 2n Psychoanalysis, 
P• 169. 
2. Freud, Three Contributions to~ Theory-of Sex, in 
BWSF 1 P• 596. 
3• Ibid., ppo 593f• 
4. Freud, A General Introduction to Psychoanalysis, p. 
353· 
a child 't"lants nothing more intensely 
than to grow big, and to eat as much 
of everything as grownups do; a child 
is hard to satisfy;1he knows no such word as 'enough' ••• 
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This immoderate striving places the growing child in 
competition not only with his parents, but also with 
his peers. 
A child is absolutely egotistical; 
he feels his wants acutely, and 
strives remorselessly to satisfy 
them, especially against his com-
petitors, other children, and first 
of all aga2nst his brothers and 
sisters ••• 
It is important to note that this rebelliousness 
is seenby Freud as an unavoidable part of growth. In 
fact, without it, there would be rio possibility of de-
veloping a mature and independent personality. 
This striving for independence is not completed 
in childhood, but has to be taken up again at puberty, 
where the youth breaks away from the parental authority. 
This too is seen as not only inevitable, but also de-
sirable because it is through this break that nalone 
is found that opposition between the new and old 
1. Freud, The Interpretation Q! Dreams, in BWSF, p. 312, 
footnote. · 
2. Ibid., P• 299. 
,. 
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generations, which is so important for cultural prog• 
ress. nl In fact, we are told that nthe whole progress 
of society rests upon the opposition between successive 
2 generations." 
The "hero, u according to Freud, is one "who stands 
up manrully against his father and in the end victori-
ously overcomes him. u3 The progress of culture thus 
has a tragic aspect, as seen in the great plays of' 
G:t>eece. 
Even puberty does not end this p:t'ocess of' f':t'eeing 
oneself' f':t'om the parents. It is a lifelong job. The 
neurotic is one who has failed at this and "struggles 
to attain to personal independence of judgement, tt and 
whose ambition is still controlled by its ea:t'liest 
aim, "to equal o:t' excel the father. n4 The normal hu-
man being has similar ambitions, but in a ~ess extreme 
:f"orm, for, according to Freud, the neu:t'otic shows in 
clea:t'er outline what all men are basically like. 
We see, then, in the Freudian concept of man that 
evil is ever present. Psychoanalysis uconfirms what 
l. Freud, Three Cont:t'ibutions :!!£ :!ill§. Theory of ~' in 
BWSF_, p. 618. 
2. Freud, Collected Papers, Vol. V, P• 74. 
3. Freud, Moses ~ Monotheism, p. 10. 
4. Freud, A General Introduction .].Q. Psychoanalysis, p. 
256 .. 
41 
the pious were wont to say, that we are all .miserable 
s1nners."1 Even the highest ranges of self-sacrifice 
and of morality are outgrowths of the primitive in-
stincts which are at the same time sexual and destruc-
tive, as ,.,e saw in our survey . of Freud • e basic ideas. 
In the growing child these tendencies lead to a re~ 
belliousness which cannot be avoided, and which is, 
in fact, the basis of independent growth. And what is 
true of each person is true of society as a whole, for 
each individual repeats in his childhood the whole 
range of human development.2 Like the individual, 
"mankind as a whole also passed through conflicts of a 
sexual-aggressivenature ••• u3 
The strivings for sexual-gratification and for power 
are an inevitable part of human history. The hostility 
and the repressions which grow out of these are basic 
to the development of civilization. In fact, the 
capacity for cultural development is closely related 
to the capacity for neuroses, which Freud sees as being 
an essential difference between man and the other 
animals. 4 The highest reaches of human creativeness, 
1. Freud, Totem and Taboo, in BWSF, p. 862. 
2. Freud, A General Introduction to Psychoanalysis, p. 
17T~ 
3· Freud, Moses and Monotheism, p. 126~ 
4. Freud, A General Introduction to::Psychoanalysis, P• 
359· 
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faith, and love, are intimately·related to the most 
base forms of evil, for all are manifestations of 
primitive combinations of sexual and aggressive in-
stincts. 
vi~ Conclusion. It is this combination of sex-
uality and aggression which is the Freudian theory 
of what we have called the source of psychic dis-
harmony. Sadism, Narcissism, and the Oedipus com-
plex are all manifestations of the forward thrust 
of the individual, bringing him into conflict with 
those about him. The child's inevitable rebellion 
against his parents, and the beginning of society 
as a whole in the rebellion: of the sons against the 
father, are the source of sexual-aggressive strivings 
which permeate our lives and cause disharmony. 
3· Alfred Adler 
i. Introduction~ Alfred Adler (1870-1937), like 
Sigmund Freud, was a Viennese physician of Jewish back-
ground~ From about 1902 to 1911 he was a member of 
the Psychoanalytic circle and, in fact, one of Freud's 
closest associates. Even during this early period of 
cooperation, however, divergencies appeared which 
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finally led to a s.pli t attended by considerable bitter-
ness on both sides. 
ii. The Sense of Inferiority. Adler's psychology 
was founded on his early studies of "organ inferiority." 
In his major work on this subject (Studies in Organ In-
feriority) he sought to show that bodily inferiority 
leads to overcompensation in the psyche as well as in 
the body. In a later work he sums up his findings in 
these words: "The realization of somatic inferiority 
by an individual becomes for him a permanent· ·impelling 
force for the development of his psyche."l 
This sense of inferiority is the basis of neurotic 
striving and conflict. The neurotic is very often one 
who did have some kind of somatic inferiority, and the 
uncertainties of his existence arising out of this fact 
lead to overcompensations. 
The feeling of inferiority, how~ver, is seen by 
Adler as a universal condition. He states that "man, 
seen from the standpoint of nature, is an inferior 
. I 
organism.tt2 It is especially true that all human 
1. Alfred Adler, ~ Neurotic Const1tution, trans. by 
ff-ernard Glueck and John E. Lind N·.y.: Moffat, Yard 
and Co • , 1917 ) , p. 1. 
2. Alfred Adler, Understanding Human Nature, trans. by 
Walter Beran Wolfe (London: G. Allen, 1932), p. 29. 
children have objective reasons to feel inferior in re-
lationship to their environment. They are small and 
weak and surrounded by adults who are big and strong 
and more able to satisfy their own desires. 
Of course, children with actual somatic defects 
are more likely to feel this sense of inferiority. But, 
we are told, "the actual inferiority of a child ••• is no 
criterion of the weight of his feeling of insecurity 
and inferiority ••• ul Even the normal child has a certain 
. sense of insignificance, helplessness, and uncertainty. 
One of the causes of this childhood situation is un-
certainty as to the sex role. Young children, according 
to Adler, are not sure of their own sex, or, at least, 
are under the impression that is possible to change or 
to be changed from one sex to the other. This uncer-
tainty, when prolonged, is one of the early prepara-
tions for neurosis, but to a certain extent it is pre-
sent in all children. 
iii. ~ Guiding Fiction. All of this uncertainty 
and sense of inferiority leads the child to develop 
what Adler calls a nguiding fiction" or "fictive goal." 
In order to find a secure place for himself in the midst 
of an uncertain and threatening environment, the child 
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must have a goal toward which he strives, a goal "where 
he sees himself greater and stronger, where he finds him-
self rid of the helplessness of' infancy."1 
The normal ohild•e insecurity leads to the setting 
up of' such a goal in order to give him a sense of' di-
rection and a :feeling of' security. But the normal child 
does not tie his li:f'e to this as an actual goal as the 
neurotic does, nor make it into reality itself, as does 
the psychotic. 
Those who become neurotic and psychotic are in :fact 
rurther :from the goal. Their greater sense of inferiority 
demands more overcompensation. They cannot afford to let 
go of' the guiding fiction. The normal person's behavior 
is somewhat influenced by this fiction, but he is still 
in touch with reality. 
iv. ~ ll.1lJ. 12. Power. The guiding fiction of 
which we have just spoken is the goal of' power, of being 
11above, 11 "masculine, n and "God-like. n According to 
Adler, "'&he goal of' superiority, of power, of the con-
quest of others, is the goal which directs the activity 
of' most human beings • 112 This is basic to Adler's '\"Thole 
1. Adler, TJ:ie Neurotic Constitution, p. 27. 
2. Adler, Understanding Human Nature, p~ 161. 
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scheme, an ttabsolute principle.," more fundamental than 
the quest for pleasure or self-preservation.1 
This will to power arises out of the childhood 
sense of inferiority and uncertainty. The child learns 
to put a premium on the size and strength which en-
ables others to do what he cannot do. "A desire to 
grow, to become as strong or even stronger than all 
others, arises in his soul. 112 
Will to power is present in some children more 
than others, depending in part upon their actual in-
feriority and distance from the goal, but even more 
upon their concepts of these. But it is to be found 
in all children. "Every child grows greedy for domi-
nation, becomes ambitious for power, and inordinately 
vain. u3 
This childhood condition is carried over into ma-
ture years and appears in every human being, though in 
some more than others. In its extreme form it becomes 
a striving fol:' "God-likeness" in which one has the de-
sire to project himself beyond the boundaries of his 
personality.n4 
1. Adler, ~ Neurotic Constitution, P• 34f. 
2. Adler, Understanding Human Nature, p. 34. 
3· Ibid., p. 280. 
4. Ibid., P• 215. 
47 
v. The Masculine Protest. Closely related to 
Adler's concept of the will to power is that of the 
"masculine" protest. The early weakness and sexual 
uncertainty of the child compels him "to set up a de-
fence against effeminacy, that is to say, to be ob-
liged to act in a manly and forceful manner. ul When 
present in· unchanged form, this· forces the individual 
to act itt every situation in what seems to him to be 
the masculine way. 
However, in the case of those who are becoming 
neurotic, this masculine protest may work by circui-
tous and even apparently effeminate methods to avoid 
setbacks. The individual maintains his feeling of 
superiority by not putting it to the test. The basic 
drive remains the same, however, even when it is mani-
fested by its apparent opposite. 
The masculine protest is present in girls as well 
as in boys, the former being impelled by the generally 
accepted notion of the.social and physical inferiority 
of the female. The sense of having been cheated by the 
lack of a penis is also a motivating factor in the fe-
male "masculine protest." 
1. Adler, The Neurotic Constitution, P• 50. 
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Related to the idea. of masculin1 ty is that of 
11being.above." The neurotic, like the child, sees 
everything in terms of the contrast, "above-beneath, 11 
and strives constantly to achieve the superior posi-
tion; which is equated with masculinity. 
vi. The Rupture .Q.! Relationshin. The will-to-
power, the masculine protest, and the striving for 
superiority have, according to Adler, a boundless 
nature. This 1 s especially true of the neurotic, but 
there is in all people an "expansion tendency. nl KU-
ma.n,l:ieings have a tendency to exceed the proper lim-
itations. of their lives in order to control certain 
aspects of experience and to make themselves secure 
from danger. 
It is to be expected that this boundless striving· 
for a superior position would rupture the harmonious 
relationships of family and society. This is precisely 
the finding of Adler. 11The goal of godlikeness trans-
f'orms the relation of the individual to his environ-
ment into hostility. • • "2 The striving toward a guiding 
1. Alfred Adler, The P~actice and Theor 
Psychology, trans. b:y p-., Rodin N.Y.: 
Brace, and Co., 1924), p. 336. 
2. Ibid., P• 13. 
of Individual 
Harcourt, 
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fiction of superiority can be a creative factor in our 
lives, but also introduces into them a hostility which 
separates us from reality. This estranged and hostile 
relationship· has its original source in the very ear-
liest periods of life. 
The necessary denial of the gratifi-
cation of certain orgimic functions 
forces the child from the first hour 
of his extrauterine life into assum-
ing a combatative attitude towards 
his environment .1 
The child thus manifests his negativism and obstinacy 
through which he seeks power over his environment, thus 
overcoming hrs sense of inferiority. In this, as in 
other matters, there is a marked resemblance between 
the child and the neurotic adult. It is also noted by 
Adler that there is a similarity between the traits of 
the neurotic and those which can be observed in the 
early stages of culture~ "What impresses us in primi-
tive man ••• is the overbubbling power, the Titanlike de-
fiance, the raising of oneself from nothing to the god-
head ••• "2 
1. Adler; ~Neurotic Constitution, p. 8e 
2. Adler, The Practice ~Theory of Individual Psy-
chology-;-p. 45. 
50 
vii. ~ Unity of' Personality. Adler stresses 
"the indivisible unity of' the personality."1 He then 
seeks to discover how all of' the manifestations of' 
this personality are related to its unity. The basic 
goal is, as we have seen,,a striving for power, mascu-
linity, godlikeness, in an attempt to overcome the in-
feriority felt by all in early life. 
our psyche is first of' all an organ 
of aggression born out of the dis-
tress of the too restricted limita-
tions which from the first renders 
difficult the grat~fica.tion of 
natural appetites. 
The individual develops his "fictive goal" in order to 
find the desired superiority, and wears the traits of 
character demanded by this goal as a mask or "persona. n3 
All of the apparent strivings of the individual 
are thus related to his ~11 to power. The sexual 
manifestations in neuroses, on which Freud placed such 
stress, are seen by Adler as figurative. The sexual is 
a readily available and obvious sphere for the working 
out of the contrasts "masculine-femininett and "above-
beneath•" Sexual symptoms are not to be taken at face 
1. Ibid., P• v. 
2. idiSr, The Neurotic Constitution, p. 26. 
3· Ibid., p:-"39. 
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va~ue, but as manifestations of the deeper striving_ 
:f'or power. The Oedipus ~omplex is not what it seems 
on the surface but "a figurative, sexually clothed con-
ception of what constitutes masculine self conscious-
ness, superiority over woman•··"~ It is "an especia~~y 
arranged fiction, uti~ized as a means o:f' expression for 
the mascu~ine prates~ against a :f'ee~ing of uncertainty 
and inferiority ••• "2 The desire to possess the mother 
is not basioal~y sexual, but is a symbol of the desire 
for mascu~ine superiority. 
Religion and conscience also are manifestations 
of the need to overcome inferiority feelings. They are 
"fictitious guiding principles of caution ••• and sub-
serve the craving for security.u3 
viii. Conclusion. What has here been said, and 
its re~ationship to the problem of this dissertation,. 
can be summarized in these words of Adler: "out o:f' ••• 
~owered se~f-esteem ••• there arises the struggle for 
self-assertion.n5 .All children struggle upward against 
their real and imagined inferiority, pushing themse~ves 
~. Ibid., P• 32. 
2. !:Q.M., P• 99· 
3· Ibid., P• 2~. 4. -Ibid.. 
s. Ibid., P• 2 .. 
-. '>! 
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for~ard in whatever direct or devious ways may seem 
bes~. This over-compensating push leads to a rupture 
of relationships with others and causes vicious circles 
of tension and misunderstanding. 
4. Carl Gustav Jung 
i. Introduction. Carl Gustav Jung (1875- ) is 
the son of a Swiss Protestant pastor$ and has made his 
home in Ziirich. Like Freud and Adler, he was trained 
in medicine and made an early specialty of mental dis-
ease. He became ~: collaborator of Freud • s, and for a 
time was second only to him in the psychoanalytic school. 
Divergences between Freud and Jung were present, 
ho'\iever, from the beginning, and by 1912 they led to an 
open and permanent split. Jfing has since then developed 
his psychology in his own way. He claims that it com-
bines the true features of the work of Freud and Adler, 
but goes beyond them.; He has carried his explorations 
into many fields, and has had a special interest in re-
ligious phenomena, which brings his work into elose 
connection with the problem of this dissertation• 
ii. The Libido. A fundamental difference between 
Freud and Jung lies in their respective conceptions o~ 
53 
the libido. For Freud, as we have seen; it is basically 
composed of' sexual energy. For Jtm.g, however, the libi-
do is synonymous with the whole of' psychic energy, or 
the "life f'orce.n It is an abstract concept, which 
covers all the possible manifestations of' such energy. 
iii. The Unconscious. Another point at which 
Jlmg departed f'rom Freud was in his view of' the uncon-
scious •. Instead of' seeing it as composed of repressed 
·material from the period of infantile sexuality, Jung· 
finds the unconscious to be a reservoir of psychic 
creativity. He does not deny the presence of' repressed 
infantile matter, but his emphasis is not placed here. 
There are two major divisions ot the unconscious 
for Jung. First, we find the personal unconscious, 
made up of the experiences of each individual which 
are not open to consciousness. This includes the 
11preconscious,n which is quite easily accessible, as 
well as more deeply repressed matter. However, even 
this personal unconscious points beyond the individual, 
and Jung is able to say that nonly our conscious mind 
is personal. nl 
1. Carl Gustav Jung, Two Essays QE: Analytical Psychology, 
trans. by R. F. c. liUll (Vol. VII of The Collected 
lforks Q! Carl Gustav June;)~ (N.Y.: Bollingen Founda-
tion, Inc., Pantheon Books, Inc., 1953), p·. 132. 
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On a deeper ~eve~ the unconscious is even more 
c~early collective. Here it does not depend at a~~ up-
on the experiences or the individual, but is made up 
o:r the residual experiences o:r ~arger human groupings. 
There are also several ~ayers of' the collective uncon-
scious, based on the experiences o:r the :f'amily, the 
cultural, nationa~ or racial groups, the whole human 
race, and :f'inally all living organisms. "our persona~ 
psyche bears the same relation to the collective psyche 
as the individual to society."~ 
The evidence :f'or this concept o:r the collective 
unconscious lies in the :f'act that in many people :rrom 
widely scattered times and places, the same or similar 
symbo~s appear. The "myths" o:r creation, the Fall, 
and the dying-rising God, are among these evidences o:r 
a universal collective unconscious. 
This leads us to the "archetypes," a term 'tihich 
J1mg ~earned :f'rom Saint AugUstine. Each person, be-
sides :ror his own memories, has the "primordial ~mages," 
which represent the age-old experiences o:r mankind, 
such as the rising and setting o:r the sun, and the 
phases o:r the moon, and are passed on :f'rom one generation 
~. Ibid., P• ~44. 
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to the next through the structure of the brain.1 They 
also grow out of interpersonal relationships such as 
those of father, mother, and son. These primordial 
images, or archetypes, are not only thoughts, but also 
feelings, and have a somewhat independent existence, 
according to Jung. The great religious symbols such 
as GOd, resurrection, and the devil are based on arche-
types. 
1 v. ~, ~, .~ Persona. The self, according 
to Jung, includes both the conscious and the uncon-
scious. It is the totality of the psyche, more than 
we are personally aware of when we look within. 
The really fundamental subject, the 
Self, is far more comprehensive than 
the ego, because the former also em-
braces the unconscious, while the 
latter is essenti~lly the focal point 
of consciousness. 
The ego then is a much more limited concept, com-
prising only that part of ourselves with which we are 
acquainted. 
Closely related to the idea of the ego is that of 
1. ~., PP• 64-68. 
2. Carl Gustav Jung, Psychological Types, trans. by 
a; Goodwin Baynes (N.Y.: Harcourt, Brace, and Co., 
Inc., 1923), P• 475· 
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the persona, or mask 1 which the individual develops in 
his relationships with the environment. It helps to 
make these relationships easier, but in so doing it 
creates a false self. The persona is 11that general 
idea of our nature which we have built up from expe-
riencing our effect upon the world around us and its 
effect ·upon us. nl The persona separates us from the 
larger, collective aspects of the self and creates an 
individualism which is "an unnatural usurpation. "2 
v. The Opposites. Jung is much impressed by the 
existence of ttopposites" in the human psyche. There 
are four psychological ufunctions" -- thinking, feeling, 
intuition, sensation. Each person relates himself to 
the environment primarily through one of these, which 
is his "dominant function,'' the one which is conscious 
and well differentiated. The opposite function is un-
conscious and poorly differentiated. Thus, feeling is 
the opposite of thinking, intuition the opposite of sen-
sation. .A person who belongs to the "thinking" type in 
his consciousness is of the feeling type in his 
1. ~·, P• 268. 
2. Carl Gustav Jung, The In.teffiation of the Personality, 
trans. by Stanley M. Dell N.Y.: Farrar and Rhine-
hart, Inc., 1939), P• 288. 
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unconscious. The unconscious function is infantile 
and primitive. Its manifestation often seems like a 
foreign intrusion into the personalityo 
Another pair of opposites which Jung find5 is 
extroversion and introversion. The extroverted type 
is oriented toward the objective outer world, the in-
troverted toward the subjective, inner world. Again, 
the unconscious ia oriented in just the opposite way 
from the conscious. Thus, a conscious extrovert find5 
his subjective relationships poorly differentiated and 
largely out of control. 
These opposites act toward each other in a com-
pensatory fashion. A person who differentiates and 
develops one function or one attitude exclusively, 
builds up an unconscious protest from the inferior 
function or attitude. This causes psychological dis-
turbance and conflict, particularly in later life. "The 
more one-sidedly, rigidly, and absolutely the one posi-
tion is heldt the more aggressive, hostile, and incom-
patible will the other become."l 
As a matter of fact, Jung finds that the problem 
of opposites pervades all of lif'e and thought. Questions: 
1. Jung, Two Essays QB Analytical Psychology, p. 77• 
58 
o:f good and evil, God and the Devil, are problems o:f 
opposites. 
. 
vi. Sex and Aggression. The task of'. the :first 
half of' life, according to Jung, is to make a p-lace in 
the world -- to be successful. Or, to put if' differ-
ently, sexuality and self-assertion are the primary 
urges of youth. Jung believes that Freud and Adler 
each had oD;e side of' the truth here. 11Freud' s 'in-
fantile eroticism' and AdleP's 'power drive''are one 
and the same thing. nl 
There is a necessary "wrench from childhood112 at 
the time when sexuality and the will to power are de-
v.elop1.~ng. The prohibition of incest is actually a 
symbol of' this deeper breach in which an independent 
personality comes into existence. This is at once a 
blessing arid a curse: a blessing in that civilized 
exi stance is impossible without it; a curse in that 
the individual becomes separated :from the collective 
source o :f' his being. and thus loses touch with a part 
of' his own nature. ·Creativity itself' is based on this 
breach. 
1. Ibid., P• 163. 
2. Carl Gustav Jung, PsychoAA¥ of' the Unconscious, 
trans. by Beatrice M. Hink e TN.Y.: Dodd, Mead and 
Co., 1927), p. 346. 
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Evil is necessary in ~he process of growth. By 
cutting himself off from the collective consciousness, 
man becomes a.n individual. He differentiates his 
superior and inferior fUnctions and attitudes, and 
develops a persona. But he then identifies himself 
too completely with this partial self which masquerades 
as the whole self. He develops pride; or what the 
Greeks called nhubris." Because of this inflated con-
sciousness lie identifies himself with the archetypes 
and develops a nridiculous self-deifica.t~on.n1 In 
other 't'lords, he overreaches the limits of humanity. an¢1 
thinks himself to be God. 
Jung is thus very much aware of the fact of evil. 
He speaks of "the un1 versal problem of evil and sin, 112 
and states that "sin is in effect unavoidable.n3 This 
fact he relates to what he calls "the salutary dogma 
of original sin.n4 
vii. Individuation. Jung 1 s concept of psychic 
disharmony can be seen through his positive contribu-
tion: the theory of "tndividuation. n This is not to 
1. Jung, ~ Essays on Analytical Psychology, p. 70. 
2. Ibid. , p. 79 • 
3. Quoted in Victor White, God and the Unconscious 
(London; Harwell Press, 1952.,-;-p-. 255· 
4. Jlln:g:, 1!!Q. Essays QJ! Analytical Psychology, p .. 29. 
be confused with uindividualism,n but is actually 
just the opposite. 
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The task of' the :first half of lif'e, we have seen,. 
is to make a place in the world. This demands indi-
vidualism, which is a separation :from the collective 
involving a :false self'. The mo.re successful this sep-
aration~ is, however, the more insistently the suppressed 
elements of personality demand recognition. So it comes 
about that the task of' the second half of life is to 
come to terms with the t1shadow11 -- the suppressed as-
pects of the personality. The aim of individuation is 
stated to· be "nothing less than to divest the self of 
the false wrappings of the persona on the one hand and 
the suggestive power of the primordial images on the 
other. 111 
Individuation i~ the creation of' a true self which 
is in harmony with the basic nature of man and the 
universe. An individuated person recognizes his re-
lationship with all life through the collective uncon-
sciouso He accepts life and is able to take dowtt.the 
barriers which he has erected against its fullest mani-
festation. The unconscious functions and attitudes are 
1. Ibid., P• 1.72~ 
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incorporated into consciousness. The opposites are 
reconciled in an inclusive symbol. . "I'hdividuation 
means becoming a single, homogeneous being ••• becoming 
one' s true self'. nl 
viii. Conclusion. Psychic disharmony f'or Jung 
seems to be a necessary accompaniment of' the growth 
process. It is a one-sided approach to life which be-
gins with the prohibition of incest in ear~y child-
hood. This approach makes creativity possible at the 
same time that it breaks up harmonious relationships. 
5.. Others 
i. Otto Rank. Otto Rank (1884-1939) was, like 
Freud and Adler, a Viennese. He early came to the 
attention of Freud, and worked with him until 1922. 
His major interest, apparently encouraged by Freud, 
was in the cultural relationships of psychoanalysis. 
I:tr pursuing this line, however, his views gradually 
diverged from those of' Freud. The open break came 
with the publication of ~ Trauma .2.! Birth, in· which 
Rank developed an idea of Freud's much further than 
the latter approved. 
1. Ibid., P• 171. 
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In his later years Rank came to the United States, 
and was quite inf'luential in the field of' psychiatric 
social. work. 
Rank's theory of' the utrauma of' birthn marks, as-
we have seen, his point of' departure f'rom Freud. The 
view he put forward was that the primal anxiety of' man 
which stands behind all his later lif'e is the painf'ul 
experience of' being born. The prenatal existence in 
the mother's womb is a pleasant one in which all needs 
are met without conf'lict. Birth, painf'ul in itself, 
initiates a new and very different kind of existence. 
There is an unconscious attempt throughout life to re-
sume this primitive bliss. It is unconscious, because 
the memory of the primal pleasure of' the womb is "blot-
ted out" by the primal anxiety caused by birtJ:L.l. Here 
lies the basic and primal repression: the repression 
of the memory of' the womb. The real content of the 
unconscious consists of the primal relation of' the 
embryo to the womb. 
The individual spends his life trying to return 
to this pleasant, primal situation. However, when he 
approaches it, the anxiety of~the birth trauma rises 
1. Otto Rank, The Trauma of' Birth (N~Y.: Robert Brunner, 
1952), P• 188. -
up to bar the gates oX paradise. Thus there-is in all 
human striving a "primal ambivalence." 
The Oedipus C:omplex is a reactivation of' this 
primal situation on a sexual level. The child desires 
basically to return into the womb of' the mother, but 
is prevented from doing so by the father. The whole 
of' childhood is spent trying to work out this problem. 
Finally, a normal person accepts heterosexuality as 
the nearest possible substitute~ In sexual relations 
the man reenters the mother in the person of his wif'et 
and the woman is able to be reborn through her childl 
This is, of course, an oversimplification of Rank's 
rather complicated and of'ten vague ideas, but it gives 
us sufficient background :f"or our purposes. 
Rank also developed his theory on a cultural level. 
He sees various social organizations as attempts to 
deal with this primal problem of birth and rebirth. 
Art, religion, and philosophy are also such attempts. 
In his later work Rank places less emphasis on 
the birth trauma, and more on the question of will. By 
will he means man•s capacity to do more than react to 
pressures; it is the power of initiating action and of 
putting his own stamp on his life. Willing, he says, 
is "an apparently spontaneous and incommensurable cause 
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of visible effects. nl 
The problem of will is related to that of birth; 
in this case, it is not physical birth, but psycho-
logical birth, the struggle of the individual to tree 
himself from inner and outer pressures which seek to 
contro 1 him. 
This Will has its origin in. negativity. It begins 
as denial of the attempt of others, especially the 
parents, to control the life of the child. "The child. 
breaks h1 a will on the will of the parents and at the 
same time strengthens it."2 The child wants that which 
is prohibited, and the prohibition ustrengthens the im-
pulse.113 He first becomes aware of himself in his con-
flict with others. Fecause the first expressed content 
of his will is rejected by the parents as bad, he comes 
to believe that will itself is bad. 
Growth comes through separation, but, as in the 
primal situation of birth, this is painful. It brings 
conflict and guilt to the individual. Life is a con-
tinp.al series of separations, or births. 
1. Otto Rank, Psychology and the Soul, trans. by William 
. D. Turner (Philadelphia: University of p-ennsylvania 
Press, 1950)~ P• 167., 
2. Otto Rank, ~ruth and Realit~t:tra.ns. by Jessie ~aft (N·.y.: Alfred A. Knopf, 193 J, p,. 94. 
3. Ibid., P• 105. 
The creative person is one who is able to affirm 
himself and to build his own world. In him will is no 
longer negative, but positive. He "evolves his ego 
ideal from himself, not merely on the ground of given 
but also of self-chosen factors which he strives after 
consciously. ttl 
· But the creative person is guilty. Infact, "the 
creative will automatically brings the guilt reaction 
with it.u2 He goes beyond the limits set by nature 
and uses that which is given him to further his own 
purposes. Thus the creative person is like Adam who 
was punished because. he wanted to use his knowledge 
"to force the. sex instinct into the service of his ·in-
dividual will."3 He uses it in order to achieve his 
awn immortality by being "reborn in his mother. u But 
this also involves a denial of the father and brings 
with it guilt, as experienced by both Oedipus and Adam. 
It leads to death, 
as a return to the 
and feared. 
Thus we find 
separation in the 
1. Ibid. ; p. 9. 
2 • .IQ19.•; P• 61. 
3· Ibid., P• 136. 
which is unconsciously interpreted 
mother, and is thus both longed for 
that Rank emphasizes the importance of 
development of the individual and the 
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race. This separation begins with the birth trauma, 
and later is manifested in the various relationships 
of the person. 
ii. Karen Horney. Karen HOrney (1885-1952) was 
for fifteen years a Freudian psychoanalyst. Eventually, 
however, her views began to diverge from those of Freud, 
although she continued to speak of him with great re-
spect. In 1932 she came to the United States and did 
her most significant work in tb1 s country. 
Perhaps her most basic disagreement with Freud was 
over his view of neurotic conflict as based on biologi-
cally determined instincts and thus universal. Horney 
seeks to replace this ''pessimistic'' view of hUm.an nature · 
w1 th an "optimistic" v1 ew based on the real po ssi bili ty 
. 
of human~ goodness and growth.. Neurotic conflict is not 
a necessary result of civilization, according to Horney. 
Neurosis is basically a deviation from the accepted 
patterns of each culture. What is normal in one culture 
is neurotic in another. Therefore, there is no univer-
sally valid criterion of normality or neurosis. The 
Oedipus complex, for instance, on which Freud based so 
much, is not, as he thought, a.'.universal phenomenon, but 
rather the result of particular family patterns in cer-
tain cultural settings. 
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Miss Bhrney deals with the neurotic problems of our 
western culture. Here she finds competitiveness to be ~ 
pervasive factor in all human relationships. This com-
petitiveness naturally generates hostility and insecurity. 
Competitiveness and its resultant hostility are present 
very early in the life of children born in our culture. 
It is the main source of 11basic anxiety." Other drives 
are related to and distorted by this hostility. The sex 
drive, for instance, is "coupled with" the hostile im-
pulses in generating anxiety.1 Of course, this is not 
a universal situation, but is characteristic of our 
culture. Hostility arouses anxiety among us because 
it conflicts with other basic needs, such as affection, 
and is therefore repressed. The repressed hostility is 
usually projected on to external persons or situations 
in whose presence the individual feels helpless. The 
anxiety generated in turn creates further hostility, 
thus setting up a vicious circle. 
Anxiety, then, which.is 11the dynamic center of 
·neuroses112 is based on repressed impulses, specifically, 
in our culture, hostility. This anxiety began in child-
hood. The child who later becomes a neurotic has lived 
1. Karen HOrney,. ~ Neurotic Yersonali ty of Our ~ (N.Y.: WoW. Norton and Co., Inc., 19371T P• 63. 
2. Ibid., P• 41. 
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irn_a home situation where lack of warmth gives rise to 
hostile reactions, which are repressed because of help-
lessness, the need for affection, or fear. The basic 
anxiety is "a feeling of being small, insignificant, 
helpless, deserted, endangered," in: a world that is 
hostile.1 It "results largely :f"rom a conflict between 
existing dependency on the parents and rebellion against 
them. "2 
The neurotic then, is one who is caught between 
his hostility toward others and his dependence upon 
them. He reacts to others in a rigid and compu1sive 
manner, rather than according to the real needs of each 
situation. nNeuroses are generated by disturbances in 
human relations .. n3 
In Miss Horneyts later writing she has emphasized 
the :ract that the basic anxiet~ leads to the "search 
for glory."4 Man is uncertain of his limitations and 
so "reaches out for the ultimate and the infinite."5 
1. Ibid.' p. 92. 
2 .. Karen Horney, New Ways in Psychoanalysis (N.Y.: W. W. 
Norton and Co., Inc., 1939), p. 203. 
3. Karen Horney, OUr Inner Conflicts (N·~Y~: w. w. Worton 
and Co., Inc., 1945)~ p. 12. 
4. Karen Horney, Neurosis and Human Growth (N~Y .. : w. w. 
Norton and Co .. , Inc .. , 1950), p .. 24. -
5· Ibid., p. 377. 
This is the 11pact with the devil," in which a man gives 
up his real self and creates an ttidealized image" into 
the development and prote9tion of which he pours much 
of his energy. Such a man seeks "godlike perfect1on. 111 
Narcissism, according to Miss Horney, is being "in love 
with one's idealized 1inage.n2 
Miss HOrney distinguishes between the actual self$ 
that is, the empirical self, the totality of what a per-
son now is; the real self, uthat c antral inner force ••• 
which is the.deep source of growth;"3 and the idealized 
image which is the inflated goal of the neurotic. 
The pursuit of the idealized image causes one to 
hat.~ his actual self and his real self. He comes under 
the "tyranny of the should; u in other words, he sets up 
rigid standards and then condemns himself for not living 
up to them. A man hates himself because he tries to go 
beyond his self. He :feels guilty for not reaching the 
absolute, for failing to become that which he is not. 
Pride and self-hate are thus closely related. nself-
esteemu theref'ore is incompatible with "self-inf'lation.u4 
Here we find the center of neurosis not so much in 
1~ Ibid.; P• 88. 
2. ~.; P• 194. 
3. Ibid.,· p. 17. 
4. Horney, ~Ways in Psychoanalysis, p. 99. 
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relationships with others as in alienation from one's 
real self in the search for glory. Of course, the 
neurotio also is separated from others because he is-
nwrapped up: in himself," in his idealized image, that 
1 
which is not his real self. 
There is a difference between "self-assertion,u 
'\'Thioh is normal in our culture, and · 11 sel:f-inflation, n 
whi.eh is neurotic. The :first is born of strength, the 
second of weakness. 2 
BUt how do we distinguish the normal from the 
neurotic? Miss Horney' states that there is a "normal'' 
basic anxiety-, due to the fact that we are actually 
helpless in the face of many powerful forces. · This 
:feeling of helplessness begins in childhood and stays 
with us throughout life.3 The competitive spirit is 
"a problem for everyone in our culture .. "4 The "normal" 
person, however; is able to handle himself without the 
rigidity and the insatiability characteristic of 
neurotics, and yet neurosis is "always a matter of 
deg;ee.u5 Miss Horney means by a uneurotic, u "a 
1. Horney, Neurosis and HUman-Growth, P• 29lf. 
2. HOrney, ~ Neurotic Personality of Our Time, p·• 162. 
3. Ibid • , p • 94:f. 
4. Ibid., p·• 188. 
5. Horney, Our Inner Conflicts, p;. 27. 
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person to the extent that he is neurotio."1 The sug-
' gestion is made that the difference is that while every-
one keeps up a fa~ade, the neurotic actually becomes 
one. 2 It is also stated that "shouJ.ds and taboos of 
whatever kind and degree are altogether a neurotic 
force. e., 11 which would seem to make neurosis fair.J.y 
universal. 
Thus, aJ.though Miss Horney is noptimistic" about 
human goodness and denies the universality a:rid the 
instinctive basis of psychic disharmony, she so de-
fines basic anxiety and the resuJ.tant alienation from 
seJ.f and others as to make it appear to be rather 
characteristic of human life. 
iii. Fritz Kunkel. Fritz Kunkel (1889- ) is 
a doctor of German origin who came to the United States· 
in the thirties. H~.has been influenced by the works 
of Freud and Adler, and most especially Jung. The re-
ligious interest is so prominent in his work that he 
forma in a way a transition from the psychological phase 
to the theo1og1cal phase of this dissertation. His book, 
In Search Q! Maturiti, is a conscious attempt to develop a 
1. Ibid. , · p. 27. 
2. Horney, ~Ways !!! Psychoanal-ysis, P• 216f. 
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"religious psychology. u 
Kunkel speaks of the. "we-psychology,n The inf'ant 
lives in·a situation described as the "original we." 
He and his mother function essentially as one unit. 
Hdwever, the time comes when there is a conflict. The 
mother enf'orces a demand on the child which "seems to 
be the arbitrary command of a dictatorial adult," and 
the 11we-feelingn is broken. The chil.d di'scovers his 
own ego as something which is over against the ego of 
the mother. 
Kunkel states that this "breach of the we" is a 
result of the egocentric environment which is passed 
on from one generation to the next. 2 How did it be-
gin? No one knows. 
Kunkel suggests that primitive people also live 
in a 11prima1.-we" experience. He speaks of "the tribal 
consciousness, the Group-Self, in the beginning of his-
tory.113 Ibgical.ly it would seem that there must have 
al.so·been a col.lective breach of the we in the develop-
ment of civilization, :for Kunkel. states that "children 
repeat ••• more or l.ess, the development of their race."4 
1.. Fritz Kunkel, In Search of Maturity (N~Y.: Oharl.es 
Scribner's Sons, 1944), P• 116. 
2. Ibid., P• 81.. 
3. Ibid., P• 93. 
4. Ibid., P• 208. 
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Although K'Unkel in places suggests that this 
breach of the we could be avoided, in other places it 
appears to be an inevitable part of growth in our so-
ciety, and probably in any civilized society. The 
"primal we 11 is not a satisfactory resting place. The 
child must 11learn the lesson of individualism," and to 
do this "without becoming egoc'entrically rigid ••• ap-
pears even a theoretic impossibility."1 
By becoming egocentric, the growing child obscures 
the true Self, which is the source of creativity. The 
ego is a false self or mask which becomes rigid and is 
unable to meet adequately the demands of life. There 
is a split between the ngood,n acceptable, ego-image 
and the nshadow,u or dark, unacceptable aspect of the 
personality. "Before the breach of' the we, the child 
does not know the difference between good and bad."2 
But.af'ter the breach, the opposites of' ago and ~hadow 
develop. The striving for superiority and the fear of' 
inferiority appear. Rigidity cuts off the individual 
from others and from God, as well as :from his true 
Self, and anxiety, which is "the opposite of oreativity 113 
1. Fritz Kunkel, Character, Grolrnh, Education, trans. by 
Earbara Keppel•Compton and Basil Druitt (N.Y.: J. B. 
Lippincott Co., 1938), p. 41 •. 
2 .. Kunkel, In Search of Maturity, p. 115. 
3· Ibid., P• 90. 
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appears. 
6.. SUmmary 
The source of psychic disharmony is seen by 
Freud to lie in the inevitable conflicts of the in~ 
atinctual drives of the individual with each other 
and with the realities of the environment. The re-
lation of the child to his parents, especially in the 
Oedipal situation, is the main theater of this conflict. 
Adler finds the source of psychic disharmony in 
~he weakness and uncertainty of the child in the pre-
sence of his environment. This leads to immoderate 
attempts by each individual to establish a secure and 
even commanding position for himself. 
For Jung, the source of psychic disharmony is 
found primarily in the separation of the child from 
the mother in the repression of the incest wish. This 
carries with it the separation of the persona from the 
unity of the larger self, much of which now becomes 
unconscious. 
Rank also emphasizes the separation of the child 
from the mother, but sees this as more of a physical 
event. He also emphasizes will as the source of 
separation as well as of creativity. 
T5 
H6rney emphasizes the cultural .setting in which 
psychic disharmony appears. She also is concerned 
with the false self which replaces the true self in 
neurotic striving. 
Kunkel 1 s special contribution is the idea of the 
o;r:iginal tt.\'Te" which is breached by the conflict between 
the chi.ld and his parents. 
Freud, Jung, Rank, and Xtmkel all sugg_est that 
psychic disharmony may have a source in the history of 
the race which is analogous to that in the de-v.elopment 
of each individual. 
CHAPTER III 
AN EXAMINATION OF CERTAIN THEOIDGICAL CONCEPTS OF THE 
FALL OF MAN. 
1. Historical Background 
i. Biblical Concepts.. The "Fall of Manu is not 
necessarily to be equated with any particular event in 
the history of the race or of the individual. However, 
the doctrine of the Fall has traditionally been con~ 
nected with the story of man's disobedience and its re-
sults as told in Genesis 3. This story is not to be 
seen as the :foundation o:f the doctrine o :f the Fall. 
According to Burrows, 11 The Old Testament has no doc-
trine e:f the Fall of man. ul The story in Genesis 15 
not made the basis o:f any :further developments in the 
Ol.d Testament, and~ as we shall see, it is only used 
very slightly in the New Testament. However, it is a 
pictorial representation o:f the Fall, and as such has 
been used a great deal in later Christian developments. 
The doctrines of the men we are studying are not based 
1. Millar Burrows, An OUtline .9.! Biblical Theology 
(l'hiladelphia: The Westminster Press, 1946 )', p·. 168. 
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on the s~ory of Adam, but they do use it as material for 
discussion- and illustration. Therefore, we may well be-
gin w1 th a brief examination of it. 
'\'le should note that the book of Genesis is regarded 
by many scholars a:s a composite work, combining material 
:f'rom several sources with editorial transi tiona and addi'-
tions. It is not our purpose to consider the various 
scholarly theories as to the origin and date of the story 
in Genesis 3. Many scholars agree that this story was 
based on an ancient my~h which was altered and adapted by 
one or more editors and included in the portion.of the 
' 1 
Hebrew Scripture which later was attributed to Mo sea. 
Itt; ~-Emesis 2 :4b-25, we read how God created man "o·f 
the dust of the ground, u and pUt him in a garden of 
pleasant trees·, including the "tree of life" and the 
t1tree of the knowledge of good and evil.. 11 He was for-
bidden on the pain of death to eat the :f'rui't of this· 
last tree. God created as companions for man the var-
ious beasts, and finally, from one of man's own ribs, 
1. ·See CUthbert A. Simp·son,. articles on uThe Growth of 
the Hexateuch," and "Genesis" in The rnterpreter 1 s 
Bible, edited. by George Arthur Buttrick (N,~Y.: Abing-
don-Ookesbury Press, 1.951- )~ Vol. I; and Robert 
H~ Pfeiffer, Introduction~ the Old Testament (N~Y.: 
Harper and Brothers, 1941)~ pp. 159-167for two 
theori·es as to the process by which this occurred. 
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God created woman. Chapter 2 concludes w1 th the state-
ment that tithe man and his wife were both naked, and 
were not ashamed. nl 
Then the serpent appeared and convinced the woman 
that God did not mean what He said. If she ate of the 
fruit of the tree, she would nbe like Ged, knowing good 
and evil. tt2 The woman then ate the fiwui t and gave it to 
her husband. The first result was shame due to nakedness. 
When they heard God approaching they hid, and then· the 
man gave his sin away by admitting that he felt shame. 
For their sin, the man and woman were expelled trom the 
idyllic garden into the world of toil, pain, and death. 
Several things should be noted about this story. 
First, man's life before the eating of the forbidden 
fruit was apparently that of simp-le innocence, w1 th all 
needs effortlessly supplied, and w1 th none of the results 
of oivil.:tzation, such as morality, industry, ae;ricul.ture, 
and art-. 
Secondly, sex was apparently present, at least 
potentially, for men were told to 11be fruitful and 
l. Genesi.s 2:25, The "Holy Bible, Re\ttsed Standard Ver-
sion (N.Y.: Thomas Nelson and Sons, 1.952). All Bib-
lical. quotations will. be from the Revised Standard 
Version.' 
2. Genesis 3 :5b. 
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mul tiply,• ul But it was taken ~n a natural, perhaps 
even an animal, manner. Only after the eating of the 
fruit did sex become a problem for man. 
Thirdly, the sin committed was basically that of 
disobedience or rebellion toward God. Tbis rebellion 
involved the desire to become ttlike God" in.knowll.edge. 
Sexual knowledge is undoubtedly an important element 
here. This is apparent from the sense of shame over 
nakedness involved, and is also suggested by the pres-
ence of the serpent, a phallic symbol. 
Fourthly, we note that the word "Adam" is cor-
rectly understood by the Revised Standard Version as 
simply ttmanu and not as a personal name. 
Finally, it is clear that this story does not 
give us a clear theological doctrine of the origin of 
sin. Rather, it is suggestive, and can be used as a 
peg on which to hang a variety of theories. 
In the rest of the Old Testament, we find no 
defini"te stat~ments regarding the origin of sin. What 
we do find is a general acceptance of the fact of sin, 
and beyond this, of an inclination toward sin. This 
inclination to sin was identified in many Rabbinic 
1. G"ene si a 1 : 28 • 
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wri tinge with the "evil imagination!' referred to i:m 
Genesis 6;5. In fact, the story in Genesis 6:1-7 was 
sometimes used as an explanation of the source of man's 
sin. Briefly, the story is that the "sons of God 11 co-
habited w1 th the 11daugh.ters of men" and that the union 
produced the "mighty men of old. n. Tbi s story is tied· 
in w1 th the fact of wickedness on. the earth·, so that, 
although the Bible does not specifically say so, the 
11 evil imagination" could be interpreted as a result of 
the unnatural union of divine and human. 
Satanwas also identified as the source of man's 
temptation: to evil, as in I Chronicles 21:1. This 
idea, like the others, was not consistently developed, 
however. In general, man's universal inclination to 
evil was "simply accepted as a :f'act ••• revealed by ob-
servation and introspection. ttl 
The sin which receives the most attention· in the 
Old Testament is the dual one of disobedience to God 
and the giving of allegiance to false gods. It was 
"an act of rebellion" against God. 2 This theme is re-
peated again and again. Frequently it is associated 
1. Albert C. Knudson, The Religious Teaching of' the ~ 
Testament (:N~'Y1~: The Abingdon Press, 1918), p·• 222. 
2. IQ!£.., P• 265. . 
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with sexual unfaithfUlness. Thus in the prophet HOsea, 
the unfaithfulness of his wife is seen as a parable of 
the unfaithfulness of the Hebrew people to their God. 
Before we leave the Old Testament period, we should 
note the basic Biblical concept of man as a unity of 
body and spirit. 11Ma.n was conceived as a unified psy-
choc-physical organism, and thus nearer to the point of 
view of modern psychology than to that of the Greeks. nl 
The ttfleshtt was the term signifying the unity of body 
and soul:. Its ,·weakness might be the occasion of sin, 
and also perhaps an excuse for it, but flesh was not 
in itself evil.2 The uheartu was also seenas the seat 
of man's psycho-physical. unity, and as the locus of sin 
and the c "evil imagination. n 
As we come into New Testament times, then, '\>Te have 
a background of Jewish thought which assumed a universal 
tendency toward evil. The source of this tendency liad 
not been given much thought, calthough some writers in 
the intertestamental. period had connected it with the 
disobedience of Adam and Eve, or with the story in 
G·t;mesis 6 :l-7. 
1. G. Ernest Wright, "The·Faith of Israel," The Inter-
preter's Bible, Vol. I, P• 368. . · 
2. Knudson, The Religious Teaching of ~ Old Testament., 
P• 222. 
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Jesus apparently shared the general beliefs of his 
people on~ this subj.ect. He took for granted the univer-
sality of sin;, as for instance, when he began his mini a-
try with a call to repentanae,1 and included the plea 
for forgiveness in the prayer he taught to his discip:I.es. 
At another time he asked, "If you then; who are evil, 
know how to give good gifts to your children, how much 
more 'Will your Father who is in heaven·: give good things 
to those who ask him. 112 These, and similar passages· do 
not, however, give us any theory as to the source of 
this evil within man. As Williams says, 
It seems clear that our Lord did not 
regard it as part of his immediate 
mission ••• to decide between the var-
ious theories- of the origin of evi3 
then current in the Jeldsh church. 
BUt as Williams points out, silence does not necessarily 
express disapproval of any theory. In fact, it may even 
suggest passive consent to commonly accepted theories. 
The theory relating sin to Adam•s disobedience must 
have been current in the primitive church, for Paul uses 
it not as a novel idea, but as a frame of reference for 
1. Mark 1:15. 
2. Matthew 7:11. 
3. NOrman P. Williams'; The Ideas:- of the Fall and of Orig·-
inal Sin (London: Longmans, Green and Co., Ltd., 
1927) j p-. 105f. 
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his explanation of salvation through Christ, as in 
Romans 5:17-21. It is in such rather unsystematic 
references of Paul's, especially in his letter to 
the Romans, that we find the scriptural starting point 
of most Christian speculation on the problem of the 
origins of evil. AJ.though not an abstract thinker, 
Faul, according to BUltmamr" was ttthe founder of' 
Christian theology, ttl so his ideas are of' great im-
porta.nce for us. 
In Romans 1:18-32, Paul gives a graphic account 
of the evil he finds about him. ~hen he makes clear 
that this is not the condition of just a few people, 
but of all: 
Therefore you have no excuse, 0 man, 
whoever you are, when you judge an-
other;~ for in passing judgment upon 
him you condemn yourself, because you, 
the jud~e, are doing the very same 
things .. 
And again ih 3 :9b we read that "all men;. •• are under the 
power of sin, 11 a position Paul seeks to substantiate 
with quotations from the Old Testament. 
1. Rudolf Bultmann, Theology of ~ New Testament, 
trans. by Kendrik Grabel (N.Y.: Charles Scribner's 
Sons, 1951), Vol. I, P• 187. · 
2. Romans 2:1. 
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All of' this started with Adam; ••sin came into the 
world through one man• and death through sin ••• , " and 
others i'ollowed: "So-death spread to all menbecause 
all men sinned. n And yet it was not just a bad examp-le, 
tor "by one man's disobedience many were made sinners ••• n 
-
Not·only so, but "one's man's trespass led to condem-
.. 1 
nation tor all men ••• n 
But "sin is not counted where there is no law. tt2 
In other words, Paul was struggling with the problem of' 
how mexr. could be called sin:f'ul 1r1hen they did not know 
that they were disobeying God. His answer seems to be 
that there was an inherent sini'ulness which only became 
apparent when the law was given. The giving of' the law 
brought sin out into the open. 
The conception which is struggling tor 
expression in Paul's mind is that of' a 
hereditary disease, somehow introduced 
into-the human stock by Adam's sin, 
existing· in a suppressed i'orm in the 
pre-MOsaic generations, but since the 
promulgationof the Decalogue mani-
i'esting itself j.n a perpetual irritation 
and stimulus toward wrong-doing.:> 
1. Romans 5:12-18. 
2. Romans 5:13b. 
3. Williams, The Ideas of the Fall and .Q.! Original Sin, 
P• 132. 
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Bul tmann suggests that Paul could not consistently 
hold that all men are gui~ty because of' Adam's sin and 
that in making such statements he is "under the influence 
o:f the Gnostic myth .. ul The analogy o:f Adam and Christ 
in ROmans 5:12-17 suggests that as Christ made obedience 
possible to men~ so Adam's sin created the possibility 
-
o:f sin, "a po.ssibili ty which does not become reality 
until individuals become guilty by their own responsible 
action. "2 BU.ltmann suggests t~t, 
at the base 0 :f tne ide a 0 :r in ... 
herited sin lies the experience 
that every man is born into a hu-
manity that is and al11ays has 
been guided by a :false striving.3 
4 The law brings to light the :fact that man is sinful. 
This is, in :fact, a necessary part o:f the history o:f 
salvation. 
In Romans 7:7-25, we :find a more psychological 
and perhaps personal account o:f the origin o:f sin which 
casts some light on the :foregoing historical accounm. 
John Knox suggests that 11Paul sees in his own early 
1. Bultmann, Theology of'~ New Testament, p. 251. 
2. Ibid., P• 252. 
3. Ibid., P• 253 .. 
4. Ibid., p·• 265. 
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childhood a reliving of the Eden story. 111 At one time 
Yaul was innocent of the Law and of sin, "but when the 
commandment came, sin revived and I died.n2 Even as 
Gbdrs commandment to abstain from the fruit of one tree 
became the occasion of disobedience, and the giving of 
the commandments to MOses.made clear the latent sinrul-
ness of man, so the Law was the occasion of sin for Paul. 
"For sin;;. finding opportunity in the commandment, de-
ceived me and by it killed me.tl3 After this, Faul 
found himself unable to do what he knew was right. "For 
rdo not do the good I want, but the evil I do not ·want 
is what I ·do.n4 It should be noted that Bultmann finds 
in Ro·mans 7:14-24 not a personal confession, but a 
picture of the Jew as seen by the Ohristian.5 
In Paul's thought, sin is connected with the 
uflesh, n which word, however, means more than just the 
bodily appetite. We can assume that he shared the He-
brew concept of~·.the unity of personality. So the sins 
of the flesh include, according to Williams, "the 
1. John Knox, The Epistle to the Romans, Exegesis, The 
Interpreter's Bible, Vol. IX, p~ 495. 
2. Romans 7:9b. 
3. Romans 7:11. 
4. Romans 7:19. 
5. Bultmann, Theology Q!. ~ ~ Testament, p .. 266. 
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sel~-assertive instincts which ~all more naturally 
under the head o~ pride .. ••1 The "~leshly" attitude iS" 
uthe sel~-reliant attitude o~ the man who puts his 
trust in his own strength and in that which is con-
. . 2 . . 
trollab1e by him. tt 'When Paul lists the results o~ 
man's ai.ienation from God, we ~ind sins o~·the body 
and o~ the spirit included together.3 
We may sum up by saying that Paul believed in the 
universality of sin, in some way inherited from Adam, 
but only made clear in the presence of the command-
ment. There is an analogy between the e:x:perience of 
the race and of the individual in this matter_. The 
resulting sin is both sensual and sel~-assertive. 
At other points in the New Testament, as in the 
Johannine literature and in I-Peter and James, sin is 
4 
referred to as a work of the devil.. Throughout the 
New Testament as well as the Old, sin is assumed to be 
a real force in human life, for which man is himself 
responsible, though he may have been tempted.. There is 
1. Will~,ams, The Ideas 9.! the Fall and Q.! Original Sin, 
P• 1~7 • · 
2. Bultmann, Theolog.y of' the New Testament, P• 240. 
3. See Romans 1:21-31. · 
4. See Jn. 8:44, 13:2, I Jh. 3:8, I Peter 5:8, and 
James 4:7. I am indebted to Burrows, ~outline of' 
Biblical Theology, P• 170, for these references. 
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little or no speculation as to the origin or the exact 
nature and extent of sin anywhere in the Bible. Yrac-
tical rather than theoretical interests are central. 
ii. Augustine. The theologian who has undoubtedly 
had greater influence than any other in the western 
church on the development of the doctrine of the Fall 
and its consequences is Saint Augustine of Hippo. 
In his early life Augustine had been under the in-
fluence of the Ma.nicheans, who taught that man was by 
nature evil. When he became a Christian he could not 
accept the belief that this was man's original nature 
as created by God.. But the experience of sin in his 
own life, "rhich was overcome only by what he believed 
to be a direct _intervention of God, influenced him 
toward the view that in his present state, man is in-
capable of any real goodnes·s. 
As originally created by God, man was very good. 
He was in complete harmony with God.. His mental and 
physical powers were those of a super-man. If he had 
not sinned, there would have been no death. God was 
ready to help him remain in this state, but left him 
.free to choose. God left man 11to the freedom of his 
own will .... and .He placed him amid the happiness of 
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Eden,. as it were in a protected nook of life ••• nl 
He was forbidden to eat of the tree of the knowl-
edge of good and evil, not because it was of itself 
bad, but to shol'T that the soul 11ought not to be in its 
own power, but in subjection to God. "2 BUt .Adam chose 
to disobey this one command and thus rebelled against 
God. This sin involved "pride, because man chose to' be 
under his own dominion, rather than under the dominion 
of God ••• tl It also involved "blasphemy, ••• murder, ••• 
spiritual fornication, ••• theft, ••• and avarice .... n3 
There is also a sexual element in this sin. Before 
the Fall sex was, or at least could be, employed without 
passion, solely for the preservation of the race. But 
after the Fall sex took on the characteristic of ex-
cessiveness and uncontrollability which led to the 
shame of the first couple at their nakedness. 
This first sin has been transmitted as a kind of 
"hereditary moral disease 11 to the whole human race.4 
This disease is known as concupiscence, which is a 
1. Aurelius .Augustine, Enchiri dion, xx:v.:. This and all 
other references from Augustine; unless otherwise 
indicated, ar~ from Basic Writings of Saint .Auf.stine, 
ed. 'Whitney JJ. Oates (N.Y.: Random House, 1948 • 
2. Augustine, Concerning the Nature of Grace, xxx.v-. 
3. Augustine, Enchiridion, XLV~ 
4. lfilli
6
ams, The Ideas of ~ Fall and of Original Sin, 
P• 3 5. 
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turning from God to the creature, and involves 11the 
hypertrophy· of' those bodily instincts which in them-
selves are necessary for the preservation of' the in-
. nl di~idual or the race ••• 
Augustine, like Paul, illustrates his doctrine 
from his own life: 
But what was it that I delighted in-
save to love and to be beloved? But 
I held it not in moderation .... but out 
of the dark concupiscence of' the flesh 
and effervescence of' youth exhalations 
came forth which obscured and overcast 
my heart, so that r was unable to di a-
cern ~re affection from unholy de-
sire. · · 
Se:x: is the most obvious of' these instincts, and is 
involved in the transmission of this concupiscence from 
one generation to the next. ·It is impossible to ha~e 
sexual relations which stop· short of lust and concupis-
cence. The burning of' lust always carries man beyond 
what is proper for the simple propagation of the race.3 
·Inasmuch as every person is conceived in the se:x: act, 
which since the Ya11 is lustful and not control.Ied by 
1. Ibid., P• 366. 
2. Augustine, Confessions, Book II, Chapter 2. 
3. See Aurelius Augustine, On Marriage and Concupiscence, 
Book I, in A Select Library Q! the Nicene ~ Post-
Nicene Fathers of the Christian Church, edited by 
Philip Schaff (N.Y.: Charles Scribner's Sons, 1887), 
Vol. V, pp. 263-280 passim. 
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the will, all are "born in sin. n 
Man has no power of his own to overcome this sit-
uation. He has :free choice only ·in superficial things, 
no:t as between good and evil. Ih the :fallen state he 
is :free only to choose evil.· 
And yet man is responsible :for this situation. Each 
individual was already present in' Adam, who was the whole 
of the human race at that time. By Adam's sin "the whole 
race of which he was the root was ~orrupted in him, and 
thereby subjected to the p·enalty of death. nl 
iii. The Reformers.· For over a thousand years after 
Augustine, there was li ttl~ new thinking on, the subject 
of the Fall. Augustine's views on this matter were ac-
cepted with modifications. Saint Thomas, the great theo-
logi·an of the thirteenth century, taught that man at the 
Fall did not lose the freedom and the reason which were 
li.is natural endowment from God, although through sin 
they became somewhat distorted. What man. did lose was· 
the supernatural grace whi·ch God had given Adam, above 
and beyond this natural human endowment. This super-
natural grace was·what made faith and love possible. 
1. Augustine, Enchiridion, XXVI •. 
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Man in his natural, fallen state does not have these 
virtues, which must be restored by God through Christ. 
The great reformers, Martin Luther and John Calvin, 
rejected this Thomistic view and returned to Augustine, 
as they understood him. According to Luther, Adam, be-
fore the Fall, was a paragon:. o:f' all virtues, bodily,.. 
mental, and spiritual. "Had he not fallen by sin ••• he 
would have eaten and drunk, worked and generated, in 
all innocence, sinlessness, and happiness."1 But Adam 
refused to accept the limitations God set for his life. 
Through his rebellion he lost all possibility of' pleasing 
God. Every part of' his life was distorted and corrupted 
by sin. Man's ability to discover and choose the good 
was utterly lost. Apart from redemption in Christ, man 
is wholly evil .. 
It is interesting to note that Luther connects 
man's evil nature w1 th the condition of' being "curved 
intAfards upon himself'. "2 Whatever man does, evan his 
love :f'or God, has a self-reference. 11For man cannot 
but put self-seeking first, loving himself above 
1. Martin Luther, Commentary on Genesis, p. 83:f', quoted 
in~ Compand Q.t Luther* s Theology, ed. ~~ T. Kerr 
(Philadelphia: Westminster Press, 1943); p. 79. 
2. See J·; s. Whale, The Protestant Tradition (Cambridge: 
University Press, 1955)~ p. 35:f'. 
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everything else: this is the root of his sinning. 111 
Calvin was a more thorough theologian, than LUther 
and develop-ed a carefully worked out theory of man's 
"total depravity. n Calvin, like Luther, and practically 
all previous theologians, accepted the Genesis story a~ 
literal hi story. He went b.eyond it, however, in ac-
cepting the view that Adam in his original state was-
not only innocent but comp-letely virtuous. lib. order to 
test his obedience, however, GOd .made the one prohibi-
tion: that he should not eat of the tree of the knowl-
edge of good and evil. 2 But disobedience, infidelity, 
pride, and ambition combined to turn Adam from his-
Creator and thus comp·letely obliterated the divine image 
il:l him·. By wanting more than God allowed and refusing 
to accept the limitations set for his life, Adam lost 
all power to do good. 
This Fall injured~ not only Adam, but also all his 
descendants through heredity.. "We derive an innate 
depravity :from our very birth ••• tt3 Not only our 
bodily appetites, but also our mental and spiritual 
1. Martin Luther, Lec-tures on Ronians, Ir, TB, 8. Quoted 
by Whal ~, QJZ• cit • , p-. 30. . 
2. John, Calvin, Iflsti tutes of the Christian Religion-, 
trans. by J'~hn· Allen (Philadelphia; Presbyterian Board 
of PUblication, Fifth American Edition), Vol. I, ~· 224. 
3. Ibid. , I , p• 226. . 
capacities are depraved. Reason is not wholly destroyed, 
but it has no power to discern spiritual things. The 
will is depraved so that it cannot choose the good. 
Even apparently good actions are not done to the glory 
o'f God and are therefore sin'ful. Everything in man is 
' 
polluted. He is tto'f himself nothing else but concu-
piscence."1 
And yet man sins voluntarily, though by necessity. 
This means that man is not co arced into sin; he 'freely 
chooses to sin, 'for this is his nature. 
These views o'f the Reformers have been_ in:fluential 
in all later development o'f Protestant theology. 
iv.- Kierkesaard. S~ren Kierkegaard (1813-1855) 
was a Danish Lutheran. He studied philosophy and the-
ology, and wrote many books. In these he portrayed the 
three stages o'f li'fe -- aesthetic, ethical, and reli-
gious. The religious stage is divided into ttreligion 
Au and ttreligion B;n the latter being the Christian 
stage. This stage is entered only through a sense o'f 
sin, in which man~ is aware o'f his complete separation 
'from God. 
K!erkegaard 1 s conception o'f the Fall is, on the 
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theological side, that of orthodox Lutheranism. But 
Kierkegaard believes it c~ also be dealt with psycho-
logically in-such a way that it will lead us to the 
borders of theology. This is done in the two books 
which Kierkegaard called "psychological, n ~ Concept 
Q! Dread, and Sickness Unto Death, and also in the 
Concluding unscientific Yostscript! All of these were 
published under p-seudonyms, whic.h means that we cannot 
necessarily assume that the ideas expressed are those 
of Klerkegaard.. However, this problem will not disturb 
us greatly, for we are not seeking primarily to under-
stand Kierkegaard, but rather to glance at his work as 
a part of the tradition which has influenced Emil 
Brunner and Reinhold Niebuhr. The ideas expressed in: 
these books mentioned have beerr, thus influential, 
whether or not, Rl:erkegaard would claim them as his o1.m. 
Man; according to Kierkegaard, is a unity of body 
and soul, united by spirit; "a synthesis of the tem-
poral and the eternal."1 
Every man is, in a sense, Adam. He is both himself 
and the race. He begins life as Adam did, in innocence. 
1. Soren Kierkegaard, The Concept Q! Dread_, trans. by 
Walter Lowrie (Princeton: Princeton University Press, 
1944), P• 76. 
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Bilt innocence contains ambiguous possibilities, and thus 
prepares the way f'or ttdread, 11 which is a kind of dizzi-
ness in the presence of freedom. · The prohibition or 
commandment brings out this dread, because it reveals 
clearly the possi bil~ ty of sin. 
Dread does not cause sin, but it opens the door 
for it. Sin·.actually is caused only by itself'; it 
"presupposes itself' .. " Man is born a sinner, not that 
he was a sinner by nature bef'ore birth, but "by coming 
into exi.stence he becomes a sinnar. 111 
Each parson is as able and as unabie to avoid sin 
as was Adam.. . The quality of sin has not been changed, 
although the quantity· has increased through history, 
especially as a result of sexual generation. It is 
still true, however, t;b.at sin is not "caught u like a 
disease; each person. sins f'or himself'. 
For Kierkegaard sex is inseparably related to sin, 
although it is not in i tsel:f' sinful. The sexual dis-
tinction'came into the world at the Fall, With the dis-
tinction between good and evil. Dread is always present 
in erotic enjoyment, and thus sin·ia close at hand. 
1. S¢'ren Kierkegaard, Concludi~ U"Iiacientif'io Postscript, 
trans. by David F. Swenson Princeton: Princeton. 
University ~ress, 1941), P• 186. 
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Sexua~ ~ave is a form of se~f-~ove.1 
Selfishness is also inseparab~e from sin. It comes 
into existence- 11by sin and in sin. "2 
Despair is a state of inner contradiction due to 
man1 s separatio~from God. It is a sickness, we might 
say a cancer, w1 thin: the se~f'. But it is also that which-
distinguishes man f'rom the beast. It is because man1is 
a synthesis of the finite and the infinite that he can 
despair. The more man is conscious, the more he is in: 
despair; although unconscious despair is the most common 
and moat dangerous form. All peop~e despair in one way 
or another. 
According to Breta~l despair is Kierkegaard1 s psy• 
chological term for what the church ca~ls sin.3 -Kierke-
gaard himself says 11 sin is despair."4 
Sin·! can. be the passive despair of the man who 
chao sea not to be himself, or the defiance of one who 
despairing~y wil~s to b~ himself in separation! from 
; 
GOd. The two forms are related, however, for all de-
spair includes defiance and "the first expression of 
1. S¢'ren Kierkegaa.rd, The Sickness Unto Death, trans. 
by Walter Lowrie (Princeton: Princeton University 
Press, 1946), P• 71·-
2. S¢'ren Kierkegaard, The Concept of Dread, P• 71. 
3· Robert Breta1~ (ed.),A Kierkegaard Antho1og{o (~inca­
ton: Princeton Utliversity Press, ~951), P• 3 • 
4. s¢'ren- Kierkegaard, The Sickness Unto Death, p-;. ~32. 
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defiance is precisely despair over one's w~akness.n1 
Sin is a :function of' the will. It develops uout 
of' itself' ••• a more and more positive continuity .. "2 
Thus 1 t is not reversible by the will but goes f'orward 
on its ov-m momentum •. Each :new sin is simply a clearer 
manifestation of this momentum. 
2. Emil Brunner 
i .. Introduction. Emil Brunner (1889- ) is a 
Swiss theologian who has taught in the Un1 versi ty of 
ZUrich, in, Princeton, aP.d in the Far East. He is often 
associated w1 th Karl Barth as a leader of 11neo-orthodoxy." 
However, his views dif'fer from those of Barth at several 
important· points. 
He has been very much interested in the problem of 
the nature of man, and states- that the. consideration of 
this question is an important point o·:r contact betweeii> 
theology and those working in other fields. 3 Because 
he recognizes the po ssi bili ty; oi' such contact, and even 
of cooperation, his thought is of particular interest 
to us as we seek to discover the relation: between the 
1. Kierkegaard, The Sickness Unto Death, p. 105. 
2. Ibid., P• 172. 
3. Heinrich Emil Brunner, The Christian~ Doctrine Q! 
c-reation and Redemption-;-(Dogmatics, Vol. rL trans. 
by Olive Wyon (Londont Lutterworth Press, 1949), p. 46. 
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views o:f' psychologists and theologians regarding the 
source of human disharmony. 
ii. The Nature of Man. According to Brunner, 
"man has been created by God as a psycho-physical 
unity. nl · 'While body and- mind are to be distinguished. 
"phenomenologically," they are "ontologicallyn one. 2 
Man is not a good mind imprisoned in an evil body, as 
taught by certain philosophers, but was created. by God 
as t1goodtt in both mind and body. 
The unity of personality is expressed in the Bible 
by the word nheart, u according to Brunner. t1From the 
point of view of. the Bible the 1 heart' is primarily 
the unified centre of all the fundamental functions o~ 
the psyche. u3 . This concept o:f' the heart is re1ated by 
4 Brunn-er to the psy:'.chological idea o:f' the libido, pre-
sumably Jung• s, although this is not clearly stated. 
Brunner speaks a great deal o:f' man as "created in 
the image o:f' God.n By this he means that man, alone 
o:f' all creatures, is in· a responsible relationship· to 
GOd. God 1 !; intent was that this relationship should be 
1. Heinrich Emil Brunner, Man in Revolt, trans. by Olive 
Wyon (N.Y •. : Charles Scribnerra Sons, 1939), 17·. 218~ 
2. See footnote in Brunnel;', Man.in Revolt, p~. 373. 
3. Brunner, Man in Revolt, p:-. 22'4." · . 
4.. Ibid., p. 223:f'.. . . 
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one of loving dependence upon Himself. In complete 
obedience to GOd man would have perfect freedom and 
would not know sino 
Man was not onJ.y created in a responsible relation-
ship to God 1 but also as a member of a human community. 
1 11Man ••• can only be man in community." The individual 
develops only in relationship to others. 
iii. The Fall. But man as we know him is a 
--
"fallen creature. 11 He still lives in a responsible re-
lationship to God, but it is a perverted rele.tionship, 
due to disobedience. Man was created with freedom to 
say 11No u to God, and this 1 s what he has done. The 
primal sin of man is nthe revolt of the creature against 
C t n2 the rea or ••• It is the revolt of the son against 
the Father, the "assertion of human independence over 
against. God., u3 the desire actually to be on a level 
with God. In this primal sin· we find. distrust and arro-
gance un1 ted. Man, made for loving fellowship "L'd th God, 
and given polter over all other creatures, was not sat-
isfied. He wanted the one thing that he could not 
have -- actual equality with God, symbolized in the 
story of the Garden~ of Eden by the tree in the center 
1. Ibid., P• 106. 
2 .. _Ibid., P• 129. 
3. Ibid .. 
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of the garden whose fruit '\'las the one thing forbidden 
to man. Man· was made dizzy by his own height and 
thought he could stand alone. "Sin is like a fire 
which is kindled by the divine destiny of man. 111 It 
is due to a misunderstanding of his situation, a feeling 
of false independence.2 
But man did not invent this deceptive idea of in-
dependence. It was suggested to him by a power outside 
himself, symbolized by the serpent in the garden.3 
This leads us to the fact that for Brunner the Fall 
is not a specific historical evente He does use the 
story of the Fall as found in Genesis 3, and states 
that "there is perhaps no part of ·the Old Testament 
which impresses us so directly as a divine revelation ••• u4-
But he does not accept it as literal historical fact. 
It is rather a myth or story through which a great 
truth is told .. 
And yet, to a certain extent, this story is a bur-
den.5 Brunner believes that taking it literally has 
1. ~er, ~ Christian Doctrine of Creation and B&-
demption, P• 92. 
2. See Brunner, ~in Revolt, p. 287. 
3 • lli.9.. ' p. 80. 
4. Brunner, ~ Christian Doctrine Q! Creation and ~­
demption, p. 89. 
5• Brunner, Man in Revolt, P• 112. 
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obscured the true Christian doctrine which is based on 
:facts which go deeper than the story o:f Adam. He would 
pre :fer to sta.rt with the New Testament rather than the 
Old. Thus he :finds in Jesus' parable o:f the Prodigal 
Son a suggestive illustration o:f how man rebels against 
God by "leaving home.'' 
Actually the Fall is not something which happened 
. j.ust once in connection with a man named Adam. It is 
something that each o:f us repeats in his own li:fe. 
11Every man is 'Adam, • the creature who has been made in 
. 1 
the image o:f God, and has :fallen away :from God." And 
yet the Fall is not a purely individual matter, :for not 
. 2 
only is each o:r us Adam, but "we all together are Adam. n 
I:f we ask when and how the :fall occurs in each in-
dividual, Brunner will sa.y that we ca:rinot really be sure. 
The psychology o:r the :fall is hidden :from us in the mists 
o:f early childhood. I:f :forced to say, however, Brunner 
would suggest that the :fall occurs at ttthe moment when 
the little child :first becomes conscious o :r himself' as 
an 'I' and when he actually expresses it ••• u3 
l. Ibid., P• 301. 
2. Ibid., P• 149. 
3. :a-runner, The Christian Doctrine .Q.! Creation and Re-
demption, P• 106~ 
There is perhaps some truth, according to Brunner, 
in the idea of Irenaeus that Adam is to be thought of 
as nman: in the stage of childhood. nJ. The infant is in 
a state of innocence regarding good and evil. He is 
only potentially a person, because he is not yet re-
2 
sponsible. ApparentJ.y Brunner would say that the 
fall takes place when the chiJ.d becomes responsible; in 
other words, when he becomes a parson. So he is able 
to say that "sin itself is a sign and an expression of 
the fact of our humanity."3 
.It is the growth of seJ.f-consciousness that leads 
man to oonf'use himself with God. And yet 1 t is only 
such a self who can be responsible before God. 
Man is also given the power of creativity, which 
he shares with God. But this capacity is especialJ.y. 
vulnerabJ.e to misunderstanding and misuse. The higher 
man aspires in his .creativeness, the more surely he 
con~ses himself with God.4 
It .is not basically man's bodily nature which 
leads to sin, but his spiritual nature which he con-
fuses with God. Man's reason, with which he can reach 
l. Ibid., P• 82. 
2. See Brunner, Man in Revolt, p. 404:r. 
3. Brunner, The-Christian Doctrine of Creation andRe-
demption; P• 123. 
4. See Brunner, ~in Revolt, P• 249. 
to heights of greatness, and which creates culture and 
civilization; "is continually exceeding its rights itt 
1 
sinful arrogance and forgetfulness of God ••• 11 
So it is, as we have said, the divine destiny of 
manwhich creates the conditions of sin. Sin begins 
in the mind, and from there spreads and corrupts the 
whole person, so that it is in practice an act of the 
whole person. 2 
iv. Results of the Fall. As a result of turning 
away from God, man becomes divided at the very heart. 
This "heart, 11 which stands for the unity of the self, 
"is divided into an upper and a lower sphere; it 
strains after what ought to be, and yet it is dragged 
down'\'Tards by an opposing force, blind and powerful. n3 
Man in his sinful state can never will one thing with 
his whole heart. He is still responsible before God, 
but the relationship has been perverted. Instead of 
putting God in the center, he puts himself there. He 
revolves around himself. Brunner quotes the phrase of 
Martin Luther in which he speaks of 11the self which is 
bent upon itself," as describing the condition of man.4 
1; Il>idq P• 248. 
2. Brunner, Th! Christian Doctrine of Creation and Re-
demption, P• 93f. 
3· Brunner, Man in Revolt, P• 235· 
4. ill£.•, P• 136:-
Now, instead of' being in a loving relationshi·p 
with God, man is in: a state of' tension '\-Ti th Him. This 
is :felt as "Law" or obligation. This sense of' obliga-
tion comes between God and man, destroying the intimate 
relationship of' love and creating in its place an im-
personal and rigidrelationship. A:f'ter the Fall, 11o-bli-
. ' 1 
gation and desire are in opposition to one another." 
Man. :feels the obligations of' his relationship to God, 
but is unable to :f'ulf'~ll these obligations. The belief' 
that he can do so is the height of' alienation and sin. 
Thus the legalistic relation to God is not only the re-
sult of' sin~,·<:it::is itself' sin.;2 The harder man tries 
to be righteous in the sight of' God, the more he alien-
ates himself' from G:od by this attempt to stand on his 
own~ :feet. 
This sense of' obligation is rela:&ed to the phenom-
enon of' conscience. ttThe bad conscience is the way in 
which we, as sinners, experience the presence of' God. n3 
The distinction between good and evil is a result of' the 
Fall, symbolized by the prohibition of' the eating of' 
the :f'ruit of' the "tree o:f the knowledge o:f good and 
evil" in the garden. The awareness of' :freedom to choose 
1. Ibid., P• 230. 
2. Ibid., p~ 160:f. 
3. Ibid., P• 203. 
1 between good and evil is a result of the Fall. 
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In turning away from God, man has started a process 
which he himself cannot reverse. He has set up within 
himself "a revolutionary government which cannot bring· 
itself to an end.u2 He continually repeats his act of 
rebellion1 because this has become his distinctive manner 
of acting. He has become rigid ~d cannot change the 
direction in which he has started·. 
This situation is illustrated byBrunner's concept 
of "character. u A man's character is a kind of 1'con-
stitut1on" which is the result of a "total act," and 
leads to 11f'urther acts which are less that 'total'~u3 
and which in themselves reveal and continually recre-
ate the character. Character is the whole man in the 
act of deciding. 4 Each of his individual decisions and 
actions spri'ngs from uthe fundamental tendency of the 
will. 115 
The character is not the tttrue self, n but rather 
a kind of mask worn by the individual; uit is a part 
one is playing• n6 Character can never be real, for it 
1. Brunner, The Christian Doctrine of Creation' and fu!-
demption,-p7 61. 
2. Brunner, Man in Revolt, p. 152. 
3. Ibid., P• 303. 
4. Ibid. 
5. Ibid., P• 304. 
6. ~., P• 310. 
is a substitute taking the place of man's true nature 
in relation to God. It is one-sided, and easily be-
comes a "caricature. nl 
Thus there grows up an "official" and an "un-
official n view o:f' the self'. The "unofficial n or 
usecond self11 is suppressed and takes its plaee in the 
unconscious, where it continues to act with great power 
of disruption. 
v. Eros and Thanatos. T\'10 results of the Fall 
are of such significance in our study (and for Brunner) 
that we shall consider them in a special category. 
Brunner states quite clearly that sin is not due 
to sex.2 And yet sex or Eros has been corrupted by the 
Fall. As originally intended it would have been taken 
as a matter of course, but sex as we actually know it 
is full o:f' shame and unsatisfied longing. Sex has been 
separated from the spiritual li:f'e. Man is surprised 
that he is both sexual and spiritual, and therefore 
he is ashamed. Because sex has been separated from the 
love o:f' God, it always· leaves a feeling of unsatisfied 
longing. This is one of the most important results of 
the Fall, as symbolized by the fact that shame at 
1. ~·, P• 311. 
2. See Brunner, The Christian Doctrine ~ Creation and 
Redemption, p::l03. 
nakedness was the ~irst event ~o~~owing the sin in 
the garden. It is important because a~~ o~ ~i~e is 
penetrated by sex. 
According to Brunner, death, ~ike sex, is a part 
of man•a origina~, pre-fa~~en nature. BUt here again 
man • s attitude toward. death~· has been corrupted by the 
Fa.l~.. It is not a natura~ event to be taken as·: a 
matter of course, but something which is ~eared, be-
cause it revea~s to man his fina~ insecurity. Fo~low­
ing Saint Fau~, Brunner sees the fear and agony of 
death as the ··resu~t of the Fa~~. He ~urther states 
that the death or thanatos ·of' which Pau~ speaks in-
c~udes ttthe fact that sin is a destructive force, an 
e~ement of disintegration, in· the whole o~ human ~ife. "~ 
vi. Necessity~ Universality. Man, according 
to Brunner, was created with freedom o~ the wi~~. The 
origina~ ~reedom was primari~y ~reedom to be re~ated 
to God, but there was a~so the possibi~ity of saying 
nN6 u to God. Man did say_.; uNo, n and as a resu~t has 
~oat .Ms original freedom. He no ~onger is free not 
to sin. In other words, he cannot restore the re-
~ationship which he has broken. He sti~~ has freedom 
of' choice in all other matters. He can even choose to 
be noble and kind and just~ But he cannot choose to 
return to God and_ thus avoid sin. In other words, he 
can choose between:dif'f'erent sins, and can even choose 
to avoid outward and obvious sins, but he cannot stop 
being a sinner. "The sinner is in principle capable 
of' avoiding every particular sin. But ••• he caiUlOt not 
be a sinner. nl Thus even his highest and noblest 
ef'f'orts, indeed these especially 1 are corrupted by sin• 
Thus, nthere is no love or justice which is not tainted 
with egoism ••• n2 . Sin is ttin-separable f'rom our present 
existence as persons ••• n3 
Yet sin is not due to biological heredity, or to 
social example. Heredity is very important, and may 
create a "predi spo si tio n to sin, tt but it never actually 
4 
creates sin. Social inf'luence also ·has a place, but 
sin is not something into which we are f'orced. It is 
something we f'reely choose f'or ourselves. 
As to why it is universal there is no answer except 
that men have so chosen. It does appear, however, that 
1. Ibid., P• 110. 
2. Brunner, Man in Revolt, p. 138. 
3. Brunner, The Christian Doctrine of' Creation and Re-
demption), p. 104. ·· 
4. Brunner,. Man·. in Revolt, p. 144. 
the cards are stacked against any other chqice by the 
facts of heredity and environment, and also by the 
11demonic element" which Brunner sees in life~ He sees' 
a connection between this and the influenc~ of the 
"collective unconscious. nl 
vii. Conclusion. Man is made for relationshiy 
with God. He has chosen to make this a relationship 
of rebellion. As a result, man lives in constant ten-
sion with God, himself, and others. This tension af-
fects his whole life and cannot be overcome by his o-wn 
ef'f'orts. 
3· Reinhold Niebuhr 
i. Introduction. Reinhold Niebuhr (1892- ) is 
an American theologian of German ancestry. After a 
thirteen-year pastorate in Detroit he went to Union 
Theological Seminary, where he has taught since 1928. 
He has been very much interested in, ethics and in social 
and historical problems. He is not a systematic the-
ologian. In fact, in an autobiographical statement he 
1. Brunner, .The Christian Doctrine of Creation and Re-
demption, pp. 18 and 135· 
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says, "I cannot and do not claim to be a theologian. nl 
His work shows considerable awareness of develop-
ments outside the sphere of theology, and he consciously 
tries to speak to non-Christians as well as to Chris-
tians. According to Brunner, Niebuhr, as no one else, 
has achieved a "theology in conversation with the lead-
ing intellects of the age. tt2 This "conversation, 11 
especially in relation to psychology, makes his work 
.. 
significant for this dissertation. 
ii. The Nature Q.f. Man• Man, according to Reinhold 
Niebuhr; stands on the border line of nature and spirit, 
partici:pating in both. He is tta child of nature sub-
ject to its vicissitudes," and na spirit who stands out-
side of nature."3 Thus it can never be said that man'~ 
problems are due solely to his natural or 11animal" side. 
Man is a un1 ty of body and soul, and acts as a whole man 
on every level. His bodily drives have their effects at 
the highest spiritual levels, while his spiritual nature 
1. Reinhold Niebuhr; "Intellectual Autobiography of 
Reinhold Niebuhr, u in Reinhold Niebuhr, His Religious, 
Social, ~Political Thought, ed. by Charles w. · 
Kegley and·Robert W. Bretall, (No Y.: The Macmillan 
Co., 1956), P• 3. 
2. Emil Brunner, 11 Some Remarks on Reinhold Niebuhr's 
Work as a Christian Thinker," in Kegley and Bretall, 
.Q:Q. cit • , p. 29. 
3. Reinhold Niebuhr,~ Nature and Destiny of Man (N~Y.: 
Charles Scribner's Sons, l945~Vol. I, P• 3. 
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influences his bodily p~rsuits. Niebuhr, in one of 
hi a earliest books, brings mind and body together by 
stating that ttmind has . sharpened nature' a claws. nl 
iii •. Anxiety. Thi$ position of man at the border 
line of nature and spirit is the basis of his anxiety. 
Man is like the animals in that he is 11involved in the 
necessities and contingencies· of nature. tt2 BUt unlike 
the animals man is aware of this fact and seeks to do 
something about it. uMa.n i a the only mortal animal 
who knows that he is mortal, a fact which proves that 
in some sense he is not mortal. •13 Fecause he is not 
o:nly part of nature, but also transcends nature, man· 
does not know just where the limits are. The combi-
nation of freedom and finiteness, in which man finds 
. 4 himself, is the source of anxiety. This anxiety is 
"the internal preoondi tion of sin, uS or the basis o:f 
temptation. The ambiguity of human existence, its 
simultaneous strength and weakness, freedom and 
1. Reinhold Niebuhr, Moral ~ and Ilnmoral Society 
(N.Y.: Charles Scribner's Sons, 1932), p·• 44. 
2. Niebuhr, The Nature arid- Destiny of Man, Vol. I; 
p·.; 182 • 
. 3. Reinhold Niebuhr, An Interpretation of Christian 
Ethics· (N-.Y.: Harper and Brothers, 1935}, p~ 67. 
4. Niebuhr, The Nature and Destiny of Man, Vol. I; 
P• 182. 
5. ~· 
l13 
limitation, is the situation ou\i of which sin gro ws• 
iv. The Fall. Niebuhr sees the story in Genesis 
3 as· a "mythn which conveys a very deep- truth, rather 
than as a literal historical occurrence. The myth of 
the Fall is not nan account of the origin of evil, n but 
"a description of 1 ts nature.ul. We see man (Adam)' un-
willing to accep~ the limits set for his life and try-
ing to establish his own security in the face of his 
anxiety. Because he was made "in the image of God," 
man was open to the temptation to transgress the one 
limit which had been set for him, and thus to try to 
assume the prerogatives of GOd. God is pictured in: 
Genesis as 11 jea1ous11 of man, "because the root of man's 
sin lies in his pretension, n that is, in his attempt 
"to raise himself to the level of the infinite. "2 
This myth symbolizes a very real situation in the 
life of every individual. The infant corresponds to a 
aertain extent to Adam before the 'Yall. "The unity of 
a child • s life is akin to animal serenity. The har-
monies of nature have not been disturbed in it ••• The 
1. Niebuhr, Ag Ihterpretation of Christian Ethics, 
P• go. 
2. Ibid., v• 87. 
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chiJ.d is not at war with it saJ.f'. "1 The chiJ.d is sin-
cera, it 11does not pretend to be other than it is."2 
Increasing maturity, however, opens up new visions 
of' freedom and possibiJ.ities and thus conf"lict enters. 
ttRebeJ.lion is an inevitable assertion of' the child 1 s 
ego. n3 This drive of egoism is sharpened by reason 
which "disintegrates nature l s harmonies w1 thout being· 
able to reconstruct a pure harmony upon a higher J.eveJ.. 114 
Thus the innocency, unity, and sincerity of' ch1J.dhood 
are destroyed. "The simpJ.e egocentricity of' the chil.d 
grows into egotism. The self' that had been only the · 
center of' the self' tries to make itself the center of 
the world. " 5 This brings a kind cr:£ hypocrisy into aJ.J. 
adult moral. conduct. 
This situation is to be found. not only in the his-
tory of the individual. but also in the history of' the 
race. 
Primitive man is inserted w1 th com-
parative f'rictionJ.ess harmony into 
J.. Reinhold Niebuhr, Bef}nd TJ:>agedy (N.Y.: CharJ.es 
Scribner•s Sons, 1937 , P• 137. 
2. Ibid., P• 138. 
3. Reinhold Niebuhr, The SeJ.f .ru!9. ~Dramas QL History 
(N~Y •. :· Charles ScribnerrBSons, 1955), P• 239. 
4. Niebuhr, Beyond ~ragedy, p·. 138. 
s. I'Q!!!.' 
the 'primeva~ we' of group ~ife. 
He emerges from this group con-
sciousness ~nly gradua~ly as an 
indi vidua~. . 
:t15 
Niebuhr sees some tru-th in the identification of the 
F~~~ with the rise of civi~ization, a~though he does 
not comp~ete~y accept 1t.2 This much at ~east is true: 
nthe dynamic.energies of human l:ife, which destroy the 
harmonies. of nature,. are also ·the creative forces of 
history."3 It wou~d not then be correct to say that 
for Niebuhr man had to fa~l in order to advance, but 
it is true that without the arud,ety '-vhich is the "pre-
conditionu of the Fal~, the higher levels of distinc-
tively human achiev~ment wou~d be impossib~e. 
v. Houndlessn-ess and Pride. The Fal~, then, is 
essential~y man's refusal to accept the proper limits 
for his life. Man does not know where to stop. His 
creative vitality leads him into bound~ess ambition. 
"Every ~egi timate expression of the ego invo~ves aru 
illegitimate accentuation of its interests. n4 The self 
~ .. Niebuhr; ~ Nature ~ Destiny of H.@, Vol;. I, p·.o 56. 
2 .. Niebuhr; The Self JY1Q. the Dramas .Q.f History, p. 191. 
3· NiebUhr, Be~ond Tragedy, P• 145. 
4. Ibid • , Jr. 2 3 . 
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is at once so small and so gr,eat that nits greatness 
cannot be contained in its smallness. nl 
Ma.n 1 a ai tuation on the boundary of nature and 
spirit has tended to obscure the proper limits of human 
striving. So it is that man continually overreaches 
himself and gives undue importance to his own actions. 
But the insecure basis of his pride drives man con-
stantly to grasp for more power. So the uwill-to-powern 
results from man's attempt to overcome his finite limi-
tations. Niebuhr states that nThere is IlD possibility 
of drawing a sharp line between the ~dll-to-live and 
the w111-to-power.n2 . Oh a human level the first leads 
inevitably into the second. 
This sin of man which we have described is called 
both "pride" and "self-deificationt1 by Niebuhr. The 
two are essentially the same. The primal sin is man's 
tendency to place himself in the. center of life. "Sin 
is rebellion against God. tt3 
vi. Sensuality. This primal sin, howeveit., dis-
toupta the whole of life. uPride is more basic than 
l. Niebuhr, The Self and ~ Dramas of History, p. 220. 
2. Niebuhr, Moral Man and IliU:noral Society, p. 42. 
3· Niebuhr, An Interpretation £! Christian Ethics, P• 84. 
sensuality."1 Yet the two are closely related. Once 
the harmony of primitive or infantile lif'e has been 
destroyed, sex is cut loose from its moorings and may 
become a tool of human self-assertion. The sexual life 
is an especially clear case of the ambiguity of human 
strivings, for uthe climax of sexual union is also a 
climax of creativity and sintulness.n2 The fact that 
sexual passion, although it is not the primal sin, is 
closely related to this sin is seen in the story of 
Adam and Eve, where shame at nakedness is the first 
obvious result of their disobedience. Thus Niebuhr is 
able to say that 11 sin is inevitably attached. to sex. u3 
When the true center of the self in God has broken 
down, man is no longer able to maintain inner control. 
Thus 11 sensuality represents a further confusion conse-
quent upon the original confusion of substituting the 
self for GOd as the center of existence. 114 Sensuality 
is a. means both of man's proud self-assertion, and of his 
attempt to escape from himself• It may be an attempt to 
control, or, on the other hand, it may be a giving of 
1. Niebuhr, ~ Nature and Destiny of Man, Vol. I, P• 186. 
2 .. ~·; P• 236. 
3• Ibid.; P• 239. 
4. Ibid., P• 233 • 
. . 
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the self into the control of another.1 Man's situation· 
as both free and finite leads him either to deny his 
limitation in self-assertion or to deny hie freedom by 
giving himself over to sensual indulgence. 2 
vii. Universality and Inevitability. The. above 
analysis of the human situation is universally applicable, 
according to Niebuhr. At every level of. moral advance, 
man is involved in "the vicious circle of sinful self-
glorification. u3 In fact, the higher ranges of this ad-
vance are the occasion for a unique degree of self-
righteousness. Hypocrisy is 11an inevitable by-product 
of all virtuous endeavor. 114 Rational achievement also 
is closely related to the sin of pride, for one is 
tempted to make one's own reason the judge of all things. 
"The higher the aspirations rise the more do sinful pre-
tensions accompany them. n5 
Sin then is universal, but this does not mean, 
according to Niebuhr, that it cannot be avoided. nThe 
evil in man is a consequence of his inevitable though· 
1. ~.; PP• 233-240. 
2. Ibid.; P• 185. 
3. Ibid., P• 142. 
4. Niebuhr, Moral Man and Immoral Society, p. 45. · 
5. Niebuhr, An Interpretation Q.! Christian Ethics, p .. 85. 
·not necessary unwillingness to acknowledge his de-
pend.ence."1 In-any moral decisionman is able to see 
higher pc;lssibilitie.s than those which he chose.2 
"Original. sin is not an inherited corruption, but it 
is an inevitable fact of' human existence,.. ,.n3 
There·is a defect in man's will which is both re-
vealed and established. by man's sin. Sin, then, is 
. . 4 
said to presuppose itself'.. Man did not invent sin; 
it was never an act of pure defiance on his part. He 
was led to it by. his ignorance and weakness and his 
ambiguous situation. Niebuhr accepts Klerkegaard's 
view of man as "a potential sinner whom temPtation 
disclosed as such.n5 .And yet in theory he could ideally 
still have avoided sin. Niebuhr sums up his position. 
on this matter, which he admits to be logically para-
doxical~ by saying that "man's self-love and self'-
centered.ness is inevitable, but not in such a way as 
to f'i t :tnto the category of natural necessity. u6 
1. Niebuhr; The Nature and Destiny of Man, Vol. I, p. 150. 
2. Niebuhr, An Interpretation of Christian Ethics, p. 77. 
3. Ibid., p .. 90. : . 
4,. Niebuhr, The Nature and Destiny of Man, Vol. I, p. 253. 
5. Richard·Kroner, 11Tne"Hrstorical ROots o.f' N1ebuhr1 s 
Thought; tt in Kegley and Bretall, .Q.l2.• .ill.. , p. 183 • 
6,. Niebuhr, The Nature and Destiny of Man, Vol. I; p. 263. 
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viii. Conclusion. Niebuhr has a theology of the 
depths of human nature. He sees man caught between nature 
and spirit and re:f'using to accept the limitations of this 
predicament. In trying to overcome these limitations man 
destroys the harmony within himself, in his environment, 
and in his relationshiv- to God. This, for Niebuhr, is 
the Fall, which is the experience of each of us and the 
race as a whole, but which cannot be exactly dated, in 
the individual or in societye 
4. Results 
We have found that Brunner and Niebuhr follow and 
partially modify the Pauline-Augustinian-Reformation 
views on the Fall. The story in .Genesis is not accepted 
as literal hi story, but as a story illustrating a real 
situation in the individual and the race. Man, by nature 
neither good nor badt is anxious because of his ambiguous 
position on the border of nature and spirit. He does not 
trust God and seeks to establish his own security, but is 
unable to do thi a without overreaching himself and trying 
to become God.. When he attempts to establish himself as 
the center of his own life, he loses control of his inner 
drives. Thus unbelief, self'-assertion; and sensuality 
are all involved in the Fall. 
CHAPTER IV 
OOME INDICATIONS OF RELATIONSHIP BETWEEN THE TWO 
DI SCil.'LINEs· 
1. The Psychologi,sts- Look at the Fall 
i. Freud. As we have seen, Freud was acquainted 
with the Bible from his earliest years. Although his 
parents were not practicing Jews, certain Jewish idea~ 
as well as customs entered into his upbringing. We 
have noted that his familiarity w1 th the Bible has-
been credited w1 th influencing· his interest in the 
search for origins.1 
In order to understand Freud's attitude toward 
the theological doctrine of the- Fall, however, we must 
remember that in his mature years, at least, Freud 
never indicated that he felt any personal need for 
religion. His devotion was wholly to science. 
Whether Freud ever actually denies the existence 
of God is not so important as the fact that belief 
in His existence is thought to be an unnecessary and 
unscientific illusion, the origin of which can be 
l. Jones, ~Life and WGrk of Sigmund Freud, p. 28. 
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completely explained by the action of psychological 
mechanism. God, for Freud, is a projected father 
figure. He states that 11G0d 1 s in every case modelled 
· ul after the father... What we think of God dep-ends-
upon what our relationship has been with our physical 
father. Thus Freud discovers :.tlfe:.begi:nn:tng of' reli-
gion, as well as of morality, art, and, in fact, the 
whole of' civilization, in the Oedipus complex. 
lie have already seen in Chapter II how Freud traces 
the origin of religion to totemi sm. This im turn was· 
the result of' the killing of' the :father by the 11brother 
horde. n NOt onJ.y religion, but also morality, art, 
and, in fact, the whole of' civilization has grown from 
this "primal crime. n 
Freud is aware o:f the relationship between his 
theory and the Christian doctrine of' the Fall of man. 
This doctrine, he believes, is based on a vague memory 
of this primal :inurder of the father, projected into 
a crime against God the Father. The memory of' this· 
"unmentionable crime11 was "replaced by the somewhat 
shadowy· conception of' original sin. 112 According 
1. Freud, Totem and Taboo, in Ell/SF, p· .. 919. 
2. Freud, Mo sea and Mbnothei am, p·• 214. 
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to Freud's theory, the Christian religion originated 
in the work of Paul, who traced the guilt feelings to 
the primal crime againBt God which he called original 
sin.1 
Freud also deals with the Fall symbolism in his 
consideratiOn of dreams of shame and nakedness. He 
says that the time of childhood, when 11the sense of 
shame is unknown, seems a paradise when 1-1e look back 
upon it later ••• This is why in paradise men are naked 
and tinashamed."2 · Dr'eams of nakedness are a return to 
this early childhood paradise from which we were ex-
pelled. This expulsion is connected with the awakening· 
. . 
of shame and fear, the beginning of sexual life, and, 
in fact, of all cultural development. In dealing with 
this subject it is apparent that Freud bas in mind the 
story cr.r the Garden of Eden·. 
So it is that Freud realizes that his theories 
parallel certain aspects of the Christian doctrine of 
the Fall and of sin. He goes so far as to say that 
psychoanalysis "confirms what the pious were wont to 
sayt that we are all miserable sinners.n3 Obviously, 
1. Ibid.; p. 136. 
2. Freud' ~ Interpretation of Dreamst in BWSF, p. 294. 
3· Freud, Totem and Taboo, in BWSF, P• 862. 
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Freud is aware of' the fact that he is dealing with some 
of' the same problems w1 th 1-1h1 ch the theo lo gi ans deal. 
m:s interpretation, however, is very different. 
For him there are instinctual forces, working by nat-
uralistic processes of cause and effect. Infantile sex-
uality leads inevi t.ably to the Oedip·al situation with 
its ambivalent feelings and guilt. God has no ~lace in 
the system, so references to Him must be projections of 
the childhood relationships w1 th the father. The the-
ologi·ans are dealing w1 th certain facts when they speak 
of' the Fall, and they employ certain significant sym-
bols, but the doctrine of' the Fall itself is, of' course, 
an intellectual rationalization and projection of" purely 
psychological facts. Such, as we see it, is the position 
of" Freud. 
ii. ·Adler. We find very little in the writing of 
Adler that indicates that he is aware of" any connection 
between his ideas· and the Christian doctrine of the 'Tall. 
All that we do find are certain passing allusions to 
1 
"Eve," and at one point to the. "Biblical conception of 
original sin. "2 These are probably to be understood only 
1. Adler, The Neurotic Constitution, p. 186. 
2. Adler, Understanding Human Nature, P• 129. 
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as··li terary references. Another possible allusion, 
which suggests more than it states, refers to a child 
who will ''only desire to have the apple which is :for-
bidden him, in seeing his father anCl. brother eating 
the same."1 
While Adler does not attack religion, he appears 
to have little use ·:for· it. He comp-a:res the religious 
p_erson:: to the neurotic, in that he "cannot :free himself 
from his self-created deity, the exaltation of his ego-
consciousness. 112 He calls "religiosity, u by which he 
seems to mean simp3..y "religion, n a ":fictitious guiding· 
principle o:f caution. ''3 The :fact is that Adler quite 
largely ignores religion, neither using it nor attacking 
it to any great extent. 
iii. Jung. Jung, the son o:f a pastor and a stu-
dent of philosophy, is very much aware of the relation-
ship of his thought to that o:f certain religious wri tars. 
H-e gi vas credit to Augustine as a source o:f his theory 
o:f the archetypes. 4 He i·s aware specifically of the 
s:tgnif'icance of the doctr1nes of the Fall and o:f orig1na.l 
lJ .Adler, The Neurotic Constitution, P• 64. 
2. Ibid., P• 10. 
3. Ibid., p. 21. . . 
4. Jung, The Ihtegration.£! the_ Personality, p. 53. 
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sin, and the relation of these doctrines to psycho-
logical thought. 
Thus he speaks of uthe universal problem of evil 
and sin, 111 and "the salutary dogma of original sin, . 
which is ••• so prodigiously true .n2 Original sin is 
defined by Jung as incest,.3 although elsewhere incest 
is regarded as a symbol for. the desire to return to 
4 the mother and to be born again. 
There are a number of references in Jil.ng' s writing 
to the story of the Fall and its dramatis personae. 
However, it is hard to give a clear and consistent ac-
count of these. Jung is not a very systematic writer. 
The Garden of Eden is referred to as a ttmandala, tt 
representing primitive perfection. 5 BUt man cannot 
stay in this primitive state. The anima or the soul 
is the serpent in paradise whi oh "lives into life the 
inertia of matter that does not want to live. n6 The 
soul "traps1' man into falling so that he will come 
alive. 
1. Jung,·Two Essays~· Analytical PSychology, p. 179. 
2. 1£M•, P• 29. 
3. Jung,·Psychology of~ Unconscious, P• 63. 
4. Ibid;., PP• 195f, 251. 
5. Jung,·The I~tegration of the Personality, P• 85. 
6. ~., P• 75. . 
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Jnng actually sees the serpent or the devil as 
the other side of Godtl the dark face or the "shadow." 
"The libido is GOd and the devil.n2 The serpent, by 
persuading the first man and woman to sin was thus 
preparing the way for the redemption of their descend-
ants tbrough Christ. 3 "The serpent is a necessary 
part of the process of growtht 114 and evil is essen-
tial to the development of creative power.5 The inn~r 
. 6 
voice o:f' man: is ttLuciferian." It forces man to make 
decisions, without which he would never be truly hu-
man. 
Jung believes that the Genesis story is corr.ect 
in seeing that· "every step towards greater conscious-
ness is a kind of Promethean guiltn through which man 
raises himself above the level of his age and so· al-
ienates himself from his environment. 7 The serpent 
and the devil are symbols of knowledge and meaning. 
Jlmg concludes that "sin is irr ef:f'ect unavoidable. n8 
1 .. Jtmg, ·The p·sychology Q! the Unconscious, p. 70. 
2. Ibid:., P• 220. 
3· JUng, ·.The Integration Q.!. ~Personality, P• 85. 
4. ~;., pv 40. 
5. J-ung1 ~Psychology of the Unconscious,· P• 131. 
6. ~ung; The Integration Qf the Personality, p .. 303.· 
7. Jttng, ~Essays~ Analytical Psychology, P• 154, 
footnote. 
8. White, GOd and the Unconscious, p. 255. 
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There is also a relation, Jung- believes, between 
the symbol of the picking of the fruit in the garden 
and the search for irresponsible pleasure in mastur-
bation.1 
It is hard to be sure jUst what is Jung's attitude 
toward religion. Although he uses much religious and, 
more specifically, Christian symbolism, he certainly 
does not accept the orthodox Christian interpretation. 
His thought has many resemblances to that of certain 
Neo-platonists, Gnost~cs, and mystics with pantheistic 
leanings. For Jung God seems to be largely, if not en-
tirely, a symbol for something 'dthin man, rather than 
an objective being. "In the Deity man honors his own 
2 libido. n Whether God actually exists is uan unan-
swerable question, u and to prove his existence is not 
only impossible 1 but also nsuperfluous," for He is 
psychologically necessary.3 The religious myth is- mis-
leading from the point of vie'\'1 of actual truth, but is 
"psychologically true. "4 It would seem that while Jung 
places great value on religious symbolism, he would not 
1. ~ung,·Ysychology of the Unconscious, p. 189. 
2. Ibid., p .. 99. 
3. Jung; ~ Essays .Q.B Analytical Psychology, p.- 70. 
4. Jung, The Psychology of the Unconscious, P• 262. 
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affirm, and perhaps would deny, its objective truth. 
His attitude toward the doctrine of' the Fall, then, 
is that it has great psychological truth, but whether 
·it has any :further meaning is impossible to say, and 
is actually irrelevant for the real business of living • 
. i v. Rank. In the work of Otto Ranlt we find fre-
quent references to the Biblical story of' the Fall of' 
man. Ill his early work he connects the expulsion from 
paradise with the trauma of birth.1 He speaks also of 
the "paradi safcal primal state of' nakedness," in which. 
the child originally lived and to which he longs to re-
turn. 2 
Rank refers to the Fall myth in its various forms 
as the "myth of humanity. tt The biblical myth "has pre-
sented the human tragedy in its noblest form. 113 As man 
advances in wisdom and consciousness, thus becoming 
more like God, he becomes alienated from nature and the 
unconscious. The Christian idea of guii.t is "the re-
action to the positively creative will tendencies of 
1. Rank, ~ Trauma of Birth, p·o. 75. 
2. Ibid., P• 33. 
3. Rank, Truth ~ Reality,_ P• 54. 
1 
man, 11 to his wanting to be God. 
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But guilt is created by knDwledge, according to 
2 the story of the Fall. The creative will seeks to usa 
sexuality for its own pleasure. The sin of Adam is in 
seeking to use h1 s knowledge ttto force the sex instinct 
into the service of his individual will. n3 The knowl-
edge of sexual pleasure is seen by man as a curse be-
4 
cause it reminds him of· death and mortality. Thus the 
serpent who is cursed nsymbolizes man's sexual excite-
ment.u5 Adam is also referred to as "the hero of the 
sexual era who succumbed to sexual temptation and lost 
his immortality. 116 But he per1shed,.not because of 
sexuality itself but because of his attempt to gain~ 
immortality. 7 The "sexual era" is the one in which 
man~ no longer finds his nourishment in its natural 
state, but employs the fertilization of plants and ani-
mals for his o~nl purposes as well as using sex for his 
own; pleasure. 8 This use of sexual knowledge gave rise 
to the possibil.ity of civilization, but also "allowed 
l. Ibid •. , ,p;; .. 58. • 
2. Ibid.; P• 64. 
3. Ibid•, P• 136. 
4. Rank,· Psychology and ~ Soul, p. 49. 
5. Ibid.; P• 48. 
6. ~.; P• 108. 
7. Ibid.; P• 110. 
8 • Ibid. , p. 112. 
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man-to forget spirituality and his future life. 111 
The curse of sexuality is its destruction of belief 
in personal immortality.2 All this is symbolized by 
the Fall story. The antithesis of death and sexuality 
corresponds to the idea of guilt and punishment in 
the Fall. 
Thus we find Rank making extensive use of the 
Jewish-Christian symbols. It does not appear, ho't'lever, 
that he finds any value in an objective idea of God •. 
The truth of the Fall is entirely psychological. Re-
ligion is not really an ally in the task of psychol-
ogy. OTten it is a hindrance, for it is "avowedly 
moralistic. n The distinction it makes between "good11 
. and "bad 11 is not, on the whole, a helpful one, according 
to Rank. 
v. HOrney. Karen Horney rejects the idea that 
man is naturally sinful, an idea that she associates 
with Freud's theory of instincts.3 At least one time 
when she uses the term "sin," she uses 1 t in quotation 
marks, which seems to indicate that she accepts no per-
sonal responsibility for the idea. 
1. Ibid.; p. 113. 
2. Ibid.,· P• .152. 
3. HOrney, Neurosis .@9. Human Growth, p. 14. 
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However, she does speak rather frequently in her 
book an Neura sis and Human G:r-awth of the "devil 1 s pact." 
ffY' this she refers to various stories, including that 
of Adam and Eve, in which same npersanificatian of 
evil11 such as the devil or the serpent comes to a per-
san in distress and promises him 11the po ssessian of in-
finite powers." But those who accept the offer pay for 
it, either in this life or in the ~ture. The punish-
ment corresponds to an ualienatian from self.ul 
It is interesting to note that Harney refers with 
respect to certain of Kierkegaard 1 s concepts regarding· 
the self and the loss of the real self.2 She suggests 
also that the neurotic is the opposite of the truly 
religious man, for while the latter trusts the power 
of God, the farmer trusts his own power.3 
Horney, like the ather psychologists we have 
studied, recognizes that the doctrine, or at least the 
Biblical story, of the Fall of man is related to certain 
facts discoverable through depth psychology. While 
she does not seem to be especially hostile to religion, 
neither does she give it any large place in her thought. 
1. Ibid.; PP• 39; 155; 375f. 
2. Ibid.; PP• 35, 158, 377• · 
3 .. Ibid., P• 35. 
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She would undoubtedly regard discussions of the Fall 
as interesting from a psychological point of view, but 
is not much concerned with the objective question of 
man's relationship to God. Such a relationship has 
no apparent place in her thought, except symbolically. 
vi. Kunkel. As we have seen, Kunkel is con-
sciously trying to develop a religious psychology. He 
uses the term "sinn as meaningful, although even for 
him it is sometimes in quotation marks.1 Saint Paul's 
statement, nThe good that I would, I do not, but the 
evil which !-would not, that I do," Kunkel calls "the 
beginning of depth psychology. tt2 He certainly is aware, 
probably more than any other psychologist we have 
studied, of the parallel between certain findings of 
depth psychology and of theology. He expresses his per-
sonal indebtedness to Reinhold Niebuhr, among others.3 
Although he does not clearly state this, it would 
appear that God is for him a reality in some objective 
sense .. Reducing God to a projection is not scientific.4 
1. Kunkel, In Search of Maturity, P• 89. 
2. Ibid.; P• 14. 
3. Ibid.; Preface, p. ix. 
4. Ibid., P• 26. 
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He therefore finds that discussion of the Christian 
doctrine of the Fall of man has some objective meaning, 
as well as symbolizing inner psychological states. 
Man's separation from God is related to his separation 
from himself and from his fellow man, but is not re-
ducible to these terms.1 
2. The Theologians Look at Ysychic Disharmony 
i. Background. The term "psychology" has been 
used by theologians for many years to cover certain 
aspects of the doctrine of man. Augustine made con-
siderable use of ideas that· are essentially p·sychologi-
cal in his writing. K:i:erkegaard labels hi'.s books on 
~ Conce'Ot of Dread and Sickness Unto Death as "psy-
chological," and states that psychology can lead us 
to the boundary,_· of theology by investigating· how sin' 
comes into existence. As a matter of fact, until about 
one hundred years ago psychology was considered to be a 
branch of philosophy and theology. It is only recently 
that there has been any reason to make a conscious at-
tempt to relate psychology and theology, for fe\"r ever 
thought of separating them .. 
1. Ibid., P• 27 • 
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ii* Brunner. Brunner believes that the doctrine 
of" man 1 s important as a meeting ground of" Chr;t stians 
with non-Christians.1 Depth psychology especially, he 
believes, can be expected to throw valuable light on the 
problem of sin. 2 
The libi~o theory, for instance, Brunner finds to 
be "both related and opposed" to the Christian idea of" 
man.3 It does justice to the emotional depths of man, 
but not to his spiritual relationships. He believes 
that "we owe a great debt of gratitude to psychoanalysis 
4 for showing us the immense importance of" Eros." The 
sexual problems of" man are very real and important and 
are involved in the whole contradictory state of" man's 
life since the Fall. 
The idea of" the unconscious, as it appears in the 
work of the depth p~ychologists, is quite well known to 
Brunner.5 The connection between the "powers of dark-
ness" and the p-sychological findings regarding· the un-
conscious impresses hi~m. 6 The idea of the collective 
1. ~unner, The Christian Doctrine of" Creation and fu!.-
'demption,-p7 46. --
2. ~., P• 117. 
3 • Brunner, Man in Revo 1 t , p-. 223. 
4. Ibid., P• 198. 
5. Ibid., P• 185, footnote. 
6. Brunner, The Christian Doctrine of Creation and Re-
demption, P• 135. 
unconscious is dealt w1 th as being especially signif'i-
cant f'or the Christian doctrine of' man. 1 Jung's the-
ories regarding the collective unconscious and the 
archetypes are ref'erred to in a :rootnote as being· "ten-
tative," but }POinting toward f'acts acceptable to the-
o1ogy.2 The psychological idea of' the ttcollective un-
conscious11 throws light on many· aspects of' personal 
lif'e; f'or instance, on the f'act that sin and evil are 
both personal and universal.3 
The Fall has had as one e:r:rect the division of' the 
mind f'rom the soul, and the pushing o:f the latter into 
the unconscious. The suppressed guilt :reelings are 
4 
manif'ested in problems dealt with by psychiatrists. 
We also f'ind references to the idea of' the opposites; 
on the one hand stands the conscious, rational mind; 
on the other, the repressed, unconscious vital impulses. 
Ill.sani ty and nervous disease are due to the one-sided. 
attention: given to our rational nature.S Thus "the 
e:f:rect of' sin extends :rar into the unconscious, ••• 
1. Ibid~--~ ·pp .. l42f', and Brunner, Man in Revolt, p. 365 .. 
2. BrUnner, Man 1B Revolt, P• 366. 
3. Brunner, The Christian Doctrine of' Creation and Re-
demption, pp. 98, 138, l42:r. --- -----
4. Ibid., P• 119. 
5· Brunner, Man in Revolt, p. 370. 
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especially ••• the collective unconscious. nl Neurosis 
and mental illness are intensifications of the division 
1. 2 of personality which comes from the Fal • 
Brunner speaks of the 11mask 11 or persona which 
people present to the world, and relates this to Jung' s 
idea of the persona. However, he believes that '\'lhat 
Jung calls the true self is still a persona.3 
.Al:'l6ther idea of Jung' s which Brunner refers to 
favorably is that of the types, extrovert-introvert, 
and the four types characterized by feeling, thought, 
emotion, and intuition.4 He believes, however, that 
Jung has had difficulty nnot to confuse psychical in-
dividuality with the results of personal decision.n5 
Jung seems to be Brunner 1 's :favorite among the 
depth psychologists. At least, he refers to him most 
:frequently. It is interesting to note in passing that 
both men have had long associations with the city ot: 
Zurich. Freud is also referred to several times and 
Adler once, but only incidentally. 
Brunner has considerable interest in the findings 
1. Brunner, The Christian Doctrine .Q.! Creation and Re-
demption, p. 130. 
2. Brunner, Man in Revolt, p;. 194. 
3. Ibid., p. 31~, footnote. 
4. Ibid., P• 336. 
5. Ibid~ 
-
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of depth psychology. Like other sciences, it is valid 
in its own sphere, but this is a limited sphere which 
does not cover the whole range of man's experience.1 
Pathology does not explain the origin of evil, 2 and 
the Fall 11cannot be reconstructed by us in· psychologi-
cal fashion. n3 Brunner does welcome the light cast 
by depth psychology on the problem of man's psychic 
disharmony, but insists that theology must go fUrther 
and deal with man's larger relationship to God. 
iii.. Niebuhr. Niebuhr is very much aware of 
current psychological thought. He refers frequently 
to Freud in his·: writings, and finds in his theories 
much confirmation for his own. For instance, he states 
that 
The whole of Freudian psychology, 
not in what 1 t declares but in what 
it implies, is really a striking· 
proof of how remarkably spirit and 
nature, animal impulse and spiritual 
freedom, ~e compounded in human 
existence. 
1. Ibid., P• 247. 
2. Brunner, The Christian Doctrine of Creation and Re-
demption,-p7 142. 
3. Ibid., P• 100. . 
4. Niebuhr, The Nature and Destiny of Man, Vol. I, P"• 43. 
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He be~ieves that Freud has "both illuminated and ob-
scured" the question of the relationship of mind and 
body.1 Freud makes a mistake, according to Niebuhr, 
in separating man too neat~y into id, ego, and super-
ego, and thus missing the fact that "it is always the 
whole man who is invo~ved in both creativity and de-
structiveness. tt 2 He is also wrong in believing that 
shame and guilt are abnormal resu~ts of civilized re-
pressions. His ·view of the relationships of nature 
and spirit is "too super:ficial.n3 
Niebuhr gives Freud credit :for great achievements 
in therapy and the inner exploration of the self, but 
maintains that his insight is limited by his natural-
ism. Niebuhr believes- that Freud was much more success-
ful in dealing w1 th abnormal people than in dealing with 
those who are more ''norma~, n or w1 th political and his-
torical events. 4 
Niebuhr also menti·ons Adler, states that his de-
velopment of the +.;11?~9'9. theory in terms of will-to-power 
is "more plausiblett than that of Freud. 5 He believes, 
1. Niebuhr, The Self and the Dramas of History, p. 87 ~ _ 
2. ~·, P• 158. 
3. Ni
8
ebuhr, The Nature and Destiny of Man, Vol. I;; p. 
23 • 
4. Niebuhr, The Self and the Dramas of History, PP• -.140, 
~43f. 
5. Niebuhr, .Moral Man and Immoral Society, P• 26. 
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however, that he has not related his concept or the 
will-to-power sufriciently to the problem of insecurity.1 
In this connection, Niebuhr also refers to Horney, 
1-1ho has related the will-to-power to a ttbroader anx-
ietyn than that of Adler. But even she does not go 
rar enough to suit Niebuhr. She makes the mistake of 
thinking that anxiety is due to our competitive society 
instead of relating it to the basic insecurity of man. 
Niebuhr also mentions Horney in his later book 
and calls her "a· Nee-Freudian of great insight and 
wisdom. "2 He approves her recognition or the unfor-
tunate results or the attempt to achieve perfection 
and criticizes her only for failing to realize that 
she is basically in agreement with the Christian tra-
dition on thi a point. 
Niebuhr also refers approvingly to the idea of 
the harmonious "primeval we," from which man later 
emerges as an individual,3 and rerers to Kunkel in this 
cormection. 
1 .. Niebuhr, The Nature and Destiny of Man, Vol. r, P• 
192. 
2 .. Niebuhr, ~ ru! ~ the Dramas of History, p. 140. 
3. Ibid., p-. 222, and Niebuhr, The Nature and Destiny 
of Man, Vol. I; P• 205.. . 
141 
In general, it seems correct to say that of all 
the men we are studying, Niebuhr is the most aware of 
the interrelationships of depth psychology and the-
ology. He states that psychology has "fully substan-
tiated the Christian doctrine of the lie involved in 
1 
sin, up to a certain point. u Ho1v-ever, the psycholo-
gists fail, according to Niebuhr, to recognize the 
depth of the deception involved. 
Niebuhr's general evaluation of depth psychology 
undoubtedly is that it is an ally in probing the 
depths of human behaviour, and an ally which has pro-
duced valuable material. In its own field it is often 
therapeutically effective, and it has thrown light on 
other fields, including theology. He criticizes depth 
psychology, however, for failing to see man in his full 
·dimensions, especially in his relationship to God, for 
its generally naturali·stic outlook, and for its failure 
to see that man's problems are due to more than unfor-
tunate social conditioning. 
3· Results 
There is apparently considerably awareness on each 
side of our discussion that there is some relationshi·p· 
1. Niebuhr, The Nature and Destiny of ~, Vol. I, p. 205. 
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between the concepts of depth psychology as to the 
source of psychic disharmony, and those of theology 
regarding the Fall of man. Every one of the modern 
writers we have studied makes some reference to which 
ever of the two systems of ideas is not his own. 
However, we have found no refere11ces in any of 
the three major psychologists we are studyi·ng to a 
specific theologian. They refer with varying :fre-
quency, Adler least and Jung most, to the story of the 
Fall. They are not, however, interested in the our-
rent theological consideration of the doctrine related 
to this story. 
The same is true of Rank. Horney does refer, 
as \-re have seen, to Kierkegaard. Kunkel, who con-
sciously seeks to relate the two fields, mentions· 
Niebuhr. 
On the other hand, the theologians we are studying 
are aware of current psychological thought regarding. 
the source of psychic disharmony. Both Brunner and 
Niebuhr refer to all three of the major psychologists 
we are studying, and Niebuhr also refers to Horney 
and Kunkel. 
It would appear then that the theologians studied 
have a more up-to-date knowledge of the theories of 
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depth psychoJ.ogy than the psychologists stuoied have 
o~ the concepts of theology. It is aJ.so true that 
the theologians are generally more charitabJ.e in their 
expressed opinions, for while they criticize certain 
aspects of depth psychology, and especialJ.y its philo-
sophi·caJ. assumptions, they concede its validity and 
value in its own proper sphere. 
The psychologists, on the other hand, with the 
exception of KUnkel, do not express any personal be-
J.ie~ in the validity of religion as an objective re-
J.ationship with God. Jung, of course, emphasizes the 
value of religious belief', but this vaJ.ue is seen as 
purely psychological, and not dependant on objective 
truth. Freud actively attacks religious belief' as he 
understands it, while the other psyohoJ.ogists do not 
clearly state their attitude, although Adler and Rank 
imply rejection of objective belief. Of course, the 
attitude toward religious beJ.ief in general. would also 
be the attitude toward a doctrine of' the Fall which 
involves a relationship with an objective God. 
CHAPTER V 
SOME AREAS OF COMPARISON AND CONTRAST 
1. The Original Nature of Man 
1. Unity. According to all the psychologists-
and theologians whom we have studied, man is a unity. 
The mind-body question is not a large problem for 
these writers because they accept the unity of mind 
and body in one living person. 
For Freud, of course, the body is the basic real-
ity, of which the mind is a function. The other psy-
chologists we have studied, as well as the theologians, 
have a less physical orientation, and would see the 
mind and the body more as partners. None of these men 
are especially interested in speculation as to the 
exact method of interaction, and would undoubtedly 
agree in labelling this as a rather unprofitable meta-
physical enterprise. r.n representative statements, 
Adler speaks of nthe indivisible unity of the person-
1 
ali ty, n and Niebuhr refers to "the wholeness of the 
1. Adler, The Practice and Theory of Individual Psy-
chology, p-. v. 
human self in body, mind, and spirit. nl 
Niebuhr also speaks with appreciation of the work 
of Kierkegaard in this field. The latter held that 
man is a synthesis of body and soul which is united'by 
spirit. The soul here refers to the mental functions, 
while spirit indicates the relationship to God. Al-
though Brunner emphasizes the distinction between mind 
and body on a phenomenological basis, ontologically 
they are one. 2 
The above mention o:f nspiri t," of· course, suggests 
a theological dimension to the unity of man 't'lhich would 
go beyond the findings of the psychologists. This 
unity is a unity in the sight of God. 3 The "heart" is 
the Biblical term which for Brrmner signifies this-
higher un1 ty. 4 
To start 'td th, then, we find this agreement among 
the wri tars- we are considering: that neither the psy- . 
chologists nor the theologians will place the blame on· 
the nbody," or the "mind, 11 but rather upon the wha~e 
individual w1 th his complex inner relationships. The 
theologians, however, take into consideration a 
1. Niebuhr, The Self and the Dramas of History, p. 84. 
See also Brunner, MaD. .!.!! Revo1t, p· .. 218. 
2. Brunner, ~ in Revolt, p. 373, footnote. 
3. Ibid., P• 218. 
4. Ibid., p. 224f. 
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relationship to God not given a place by the psycholo-
gists. 
ii. The Source of Enersy. What is the driving 
power behind man? On this question there is disagree-
ment among the psychologists we have studied. For 
Freud, this energy is sexual, or erotic, although in 
a rather broad sense. He does mention. other forms of 
energy, such as the ego-instincts, and later, the 
death-instinct. These, however, are never clearly 
related to the whole system, so it remains true that 
in most of his work, the libido, or sexual energy, is 
fundamental. 
Adler shows little concern for the basic fuel 
which" drives man. The will-to-power is his central 
explanatory. concept. This is not, however, a primal 
condition, but rather a reaction to the situation in 
which the chi.ld finds himself. 
JUng suggests that Freud and Adler both have 
grasped part of the truth, but that the basic energy 
of man is not to be identified with either sexual or 
aggressive instincts. This energy is at the same time 
physical and mental. 
The other psychologists would seem to accept a 
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simi~arly generalized concept o~ basic energy. To a 
certain extent this conoept is acceptable to the the-
ology represented by Emil Brunner. The concept of' 
"the heart" includes the emotional drive which is 
called the libido by psychologists. But the basic 
1 drive here is seerr as given, by God in creation. The 
'*soul 11 is one name given to the basic nlif'e-principle" 
of' both body ~nd spirit. 2 Niebuhr does not have much 
to say about this question. 
iii. Ibnocence. There is also considerable 
agreement between the p~ychologists and the theologians 
we are studying on the fact that man is, by original 
nature, neither good nor bad. 
According to Freud, the instincts which are 11the 
itunost essence o~ human nature" are "neither good nor 
evil. tt3 It is true that in other places Freud seems 
to indicate that man is naturally bad. He speaks, ~or 
instance, o~ the wickedness that is 11innate in human1ty. 114 
This is related to the egoism o~ the child in his ear-
liest years. H~wever, it is doubtfUl whether Freud, 
1. Brunner, lt[an in Revolt, p·• 225~. 
2. Ibid., P• 30'3. 
3. Freud, Collected Papers, Vol. IV, P• 295. 
4. Freud, A General Introduction to Psychoanalysis, p. 
18. 
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in a careful statement, would label such egoism as 
11evil, '1 although its later results may be so. Moral 
judgment is f'or Freud part of the heritage of the 
Oedipus complex through which each individual has 
passed, and of the similar experience of' the race in~ 
the killing of the primal father. It would seem that 
in using the term ttw1cked" Freud simply reflects what 
would be the judgment of his time, rather than his Ol'm 
considered opinion. 
The other writers are perhaps less ambiguous than 
Freud. Adler states that in the first two years of 
life the infant is incapable of good or evil.1 Ac-
cording to Jlmg, man. in his prim1 ti ve state can hold 
both good and evil within his psyche without contra-
diction. The "personal differentiation" of the prim-
itive is said.to be "still in its infancy." cTung re-
fers to "the paradise-like state of early childhood. "2 
Thus it would seem that there is an analogy between 
the prim1 tive and the infant, for both of '\'lhom the 
distinction between good and evil has not yet arisen.3 
Rank refers to the primal state of nakedness in 
1. Adler, The Neurotic Constitution, p. 155. 
2. Jung, Psychology of ~ Unconscious, p. 329f. 
3. J.ung,. ~Essays QB Analytical Psychology, P• 147. 
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paradise as a condition of supreme pleasure to which 
man wishes to return. Religion represents an "ethical 
reaction-formationn against this desire to return.1 
We conolude from this that the ethical distinctions 
of good and evil do not applyto the primal state. 
Although Rank does not say this in so many words, it 
seems clear that the infant in the womb. is neither good 
nor bad. Kunkel states that "before the breach of the 
we, the child does not know the difference between 
good and evil."2 
Ol:l the theological aide, we have found that nei-
ther Brunner nor Niebuhr subacri be a to the idea of a 
particular historical period. of innocence before the 
Fall. However, they would apparently agree in large 
part w1 th the above expressed ideas of the psycholo-
gists that man· in his original nature is neither good 
nor bad. 
Brunner states that cTesus "takes into consideration 
a relative innocence on the part of the child, n and be-
lieves that any departure from this view is unsound.3 
The chi~d is not yet a person; in other words, he is not 
1. Rank, ~ Trauma Q! Birth, p. 116. 
2. Kunkel, Ih Search of Maturi t:v p. 115. 
3. Brunner, Man in Revolt, p. 464, footnote. 
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yet responsible.1 Of' course, this is a relative matter, 
and Brunner prefers not to identify too closely the 
time when responsibility begins. What is true of the 
child is true of' mankind as a whole, which developed 
from an "embryonic" to a "childlike, tt and then to a 
"historical" existence. 2 Although Adam is not a his-
torical figure for Brunner, there may be some point, 
he believes, in viewing Adam as "man in the stage of' 
childhood, n as suggested by Irenaeus.~ 
According to Niebuhr, there is no identifiable 
age of' innocence, for Adam sinned the very first· time 
he acted. 4 However, the child exists in a kind of nat-
ural harmony that does not involve the question of' good 
or evil. This existence is in soma ways comparable 
to that of animals, and is one of' innooance.5 The 
same harmony exists in the life of' primitive man who 
has not yet become an individual in the complete 
sensa.
6 
There appears to be a def'ini ta similarity here 
1. Ibid., p·o; 454. 
2. Ibid., P• 407. 
3. Brunner, The Christian Doctrine £! Creation and Re-
demption, P• 82. 
4. Niebuhr, The Nature and Destiny of' Man, Vol. I; p. 
280. 
5. Niebuhr, Beyond Tragedy, P• 1371". 
6. Niebuhr, The Nature ~ Destiny Q.! Man, Vol. r; P• 
56. 
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between the vie,'ls of our two groups of writers. rt 
should be noted, however, that for the theologians 
there is a dimension to the problem of innocence which 
is not present in the psychologists. Man's innocence, 
or lack of it, depends for the former upon: his rela-
tionship with God the Creator. Thus innocence is pres-
ent only in those to whom the 11word o:r God" has not 
been proclaimed in some :rorm.1 
iv. The Ihdividual and the Race. We have aug-.. 
- ~--
gested in the last section that there is some similarity 
between: the history o:r the individual and that of the 
race. The writers we are stUdying agree that the in-
dividual man does not stand alone. He is part of a 
larger whole which also has a history. In a sense this 
history becomes the individual's own history. 
Thus Freud speaks o:r 11the child's prehistoric 
2 . 
years,." and stat·es that each person. repeats during 
childhood the development of the race. For instance, 
the fact that in the course of individual human develop-
ment there is an early period of sexual interest se~­
arated by the period of 11latency11 from the later, more 
1. Brunner, Man in Revolt, p. 404, footnote .. 
2. Freud, The Interpretation of Dreams, in BWSF, p. 302. 
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mature development of the sexual instinct, is believed 
to be due to some cause in utha primal. history of' the 
human species. nl 
Adler also finds a relationship between childhood 
and history, 2 while J''i!ing states that "the suppositio:p. 
is justified that ontogenesis corr$sponds in psychol-
ogy to phylogenesis.n3 There is a definite parallel. 
between the psychology of humanity and that of the 
individual. Jung holds that the mind of man carries· 
wi~hin it hereditary evidence of the past experiences 
of mankind. These are the archetypes which are "de-
posits of the constantly repeated experiences of hu-
man1ty."4 Thus the unconscious foundation of' man's 
psyche is for Jung larg.eJ.y aolJ.ective.. Horney speaks 
of 11the real selft' which is not only personal. but 
"common to all human beings, 11 5 and Kunkel states that 
"children ••• repeat ••• more or less, the deveJ.opment of' 
their raae."6 
Kierkegaard sets the stage for the theoJ.ogians by 
stating that every individual. is, like Adam, "himself 
1. Freud, Three Contributions .1£ ~ Theory Q! ~' in 
BWSF" < p. 6 22 • . . . 
2. AdJ.er, ~ Practice ~ Theory £t Individual Psocchol-
.QSZ~ ·. P• 75• 
3· Jung; PsychoJ.ogy of ~·Unconscious, p. 28. 
4. Jung, ~ Essays .Q!! Analyt1cal.Psyaho1ogy;, P• 68. 
5. ·Horney; Neurosis ~ HUman Growth, .P• 17. 
6. KUnkel, In Search of Maturity, p. 208. 
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and the race. ul Brunner expresses a similar point of' 
vi·ew. He states that the individual develops only in 
relationship to others. Humanity is a unity, "one 
body with many members. "2 Each individual. person is 
".Adamn and all individuals together are 11Adam.n3 Nie-
buhr refers to the similarity between the child and 
primitive man. 4 
Again: we find that similar vielTS are expressed 
regarding the unity or community of the human race, 
and the similarity between the primitive and the 
chi~dish. But for the theologians, again, the uni~ 
is a unity in the presence of' God. 
2. The Bt>each 
i·. Anxiety and Uncertainty. The concept of anx-
iety is an important one, both for our psychological 
and our theological writers, and is intimately con-
nected with the source of psychic disharmony and w1 th 
the Fall. We must,. therefore, examine and compare the 
concepts of anxiety which have been presented, to dis-
cover to what degree they are related. 
1. n·erkegaard, The Concept of Dread, PP• 26, 88., 
2. Brunner, Man !,B Revolt, p. 140. 
3. Brunner, The Christian Doctrine of Creation and Re-
demption, P. 144. -
4. Niebuhr, Beyond Tragedy, P• 139. 
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For Freud, anxiety begins with the experience o:f' 
birth, which involves a phy.si'cal trauma due to the in-
terruption o:f' respiration, and also a "sooial" trauma, 
1 in the separation :f'rom the mother. Anxiety has, then, 
a physical origin. Th1 s anxiety is the nprototype" :f'or 
2 later anxiety which is modelled on it .. 
But th1 s later anxiety,· was also at :f'irst thought 
by Freud to be due to a damming up o:f' the libido. 
When a person does not have su:f':f'icient outlet :f'or his·· 
sexual excitation, he reacts with anxiety. Not only 
sexual exci·tement, but also aggressive desires can, 
when dammed up·, turn into anxiety. 3 
Anxiety is evidence that the ego is attempting to 
escape :f'rom some danger. If there is no objective,, 
external danger, it may be presumed to be an internal 
danger. 
The child, like primitive man, is ignorant regard-
ing much that surrounds him, and :reels helpless in the 
presence o:f' overpowering forces. A certain anxiety is 
normal in this situation, but extreme anxiety is a 
1. Freud, A General Introduction to Psychoanalysis, p. 
344 ... 
2. Ibid., p. 345, and Freud, Ihhibitions, Symptoms~ 
Anxiety, P• 100. 
3. Freud, A General Introduction 1£ Psychoanalysis, pp. 
348-350 .. 
.. 
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usual prelude to neurosis. The reason why the child re-
acts with anxiety to strange objects and situations is 
basically that these seem to separate him from the 
mother, thus frustrating his libidinal longing for her. 
Hera there is a connection back to the proto-anxiety of 
birt:p.. 
At first the child overestimates his powers. But 
he is soon·wa.rnad against certain dangerous situations, 
and this leaves the child uncertain of just where the 
lines are dra.lm.1 The ego of the child is faced with 
more than he can handle, particularly in the first peri-
od of sexual interest. Because this interest cannot be 
expressed, the emotion is repressed and thus becomes 
anxiety. 
Later Freud modified this view somewhat, stating 
that the idea that the urepressad impulse is automati-
cally turned into anxiaty11 was a uphenomenological de-
scription, 11 and not a correct theoretical statement of 
the si tua.tio:ri. 2 Anxiety is not newly created in each 
situation, but is rather ''reproduced" from "primeval 
traumatic experiences," such as birth, when excessive 
excitation.led to repression. Anxiety is the "reaction 
1. Ibid., P• 353f • 
2. Freud, Inhibi tiona, Symptoms and .Anxiety, p. 23f. 
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of the ego to danger."1 The danger is the threatened 
loss of the object of love~ the feeling of helpless-
ness~ 11Anx:tety is a product of the infant• s mental 
helplessness which is a natural counterpart of the 
biological helplessness.n2 
The Oed~pus complex is in part a. result of the anx-
ious uncertainty of the child regarding his family re-
lationships. He is torn by ambivalent feelings of love 
and hatred toward his father. Fear of the father, in 
the form of castration anxiety, leads to the repression 
of one or both of these ambivalent attitudes. 
Adler holds that anxiety develops out of the sense 
of inferiority and uncertainty which the child feels in 
relationship to his environment. This is especially 
acute in the case of children who have an actual physi-
cal inferiority, and such cases provide the ground out 
of which neuroses grow. However, the child's feeling 
of inferiority does not depend wholly on any actual or-
ganic inferiority. Children actually are small and 
weak in comparison w1 th their parents and most other 
people. As a matter of fact, in relationship to nature, 
every person is inferior. This situation is the source 
of human anxiety, which is merely accentuated in the 
1. Ibid., PP• 24-26. 
2. Ibid., pe 108. 
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neurotic. 
Closely related to this anxiety is the uncertainty 
which some children are said to ha.ve regarding their 
sexual role. They may think that this role is some-
thing which they have power to modify. 
All of this places the child in a precarious situa-
tion, where the limits of his striving are ambiguous. 
In this insecure situation Adler sees the source of 
a.~iety. 
Jung also relates anxiety to the sense of uncer-
tainty regarding the boundaries of human achievement. 
Anxiety grows from the fact that man may be at one and 
the same time "too big and too small. 111 
He also speaks of anxiety as being due to "repressed 
desire."2 .In particular, anxiety may represent the ure-
pressed incest wish .. n3 But the incest wish is itself a 
sign of a deeper nlibidinous anxiety," the source of 
which 1~ obscure. Jung suggests that it may be due to a 
primitive separation oetween the will for life.and the 
will for death, the equilibrium of which was disturbed 
causing a regression which took the form of an incest 
wish. So it is that the anxiety deriving from the 
1. Jung,-~Essays Q.B_.An.a.lytioal Psychology, p. 139· 
2 •. Ibid•' P• S2. 
3· Jung, Psychology Q! ~ Unconscious, p. 292· 
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prohibition of the incest wish is a secondary anxiety, 
while at the source of this wish there lies a deeper 
primal anxiety. 
Rank takes up Freud's suggestion that anxiety 
comes originally from the birth trauma, and makes this 
a cornerstone of his thought. This "primal anxietytt 
destroys the memory of the "paradiseu or state of pri-
1 
mal pleasure which preceded it. The result is an at-
titude of ambivalence and uncertainty. 
Of all the psychologists we are studying Karen 
Horney has the most consistently developed concept of 
anxiety. .Anxiety is for her "the dynamic center of 
neurosis.n2· This anxiety arises out of the fact that 
the child is of necessity dependent upon his parents, 
yet finds it necessary to affirm his freedom in re-
bellion against them.3 He is hostile to his parents 
at the same time that he needs their love and care. 
Because of this conflict, the hostility is most gen-
erally repressed, thus giving rise to anxiety. The 
child then projects the hostility outward on his en• 
vironment and feels that he is helpless in a hostile 
1. Rank, ~ Trauma .9.! Bii-th, p. 188. 
2. Horney, The Neurotic Personali t;y: of OUr ~, p. 41. 
3. Horney, New Ways in Psychoanalysis, p. 203. 
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world. Basic anxiety is "a vague apprehensiveness, ••• 
a :reeling of' being isolated and helpless. nl 
For Horney, as for the others whom we have studied, 
man is uncertain of his limitations in lif'e. This fact, 
however, is not clearly related to the problem of' anx-
iety. The situation of' anxiety and uncertainty.is the 
sourca out of' which the striving f'or glory grows, ac-
cording to HOrney. It is the temptation which suggests 
the "devil 1 s pact. "· 
Kunkel believes that the "we-f'eelingu of the new 
born inf'ant is very weak, and ref'lects the condition of 
the environment. 2 When t-his environment 1 s lacking in 
love, the chi ~d 1 s secur1 ty 1 s threatened, opening the 
way. for 11the breach of the we. n 
It appears then that the psychologists studied do 
not agree on the concept of anxiety. However, they are 
all. aware of' the problem of the ambiguous situation of' 
man '\'tho stands in the presence of' inner and outer forces 
he must deal with but cannot control, and who is un-
certain of' just how far his control does extend. 
Turning to the theologians, we find n·erkegaard 
speaki:ng of' ndread." :rn German this is rendered as 
1. Horney, Neurosis and HUman Growth, p. 18. 
2. Kunkel, In.Search of' Maturity, p. 84. 
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Angst, which is the same word translated as "anxietyu 
in the English edition of Freud''s works. This "dread" 
is a reaction of dizziness to the ambiguous situation: 
of innocence, where one may choose either good or evil. 
Brunner also uses the term Angst. In Man .!.!! Revolt 
this becomes· the English word "fear .. n. "Anxiety" is used 
in that book to refer to fear in search of security in 
the practical affairs of life. Fear, or Angst, is the 
situation of a man who is separated from God. 
It is interesting to note, in connection with 
Freud's and Rank 1 s view of the basic physical origin: of 
anxiety in the trauma of birth, that Brunner uses a 
physical analogy in dealing with fear or Angst. He 
states that fear "is difficulty of breathing,, ••• the 
suffocating distress which the .soul feels in its sepa-
ration from God. ul 
In Brunner• s ~ Christian Doctrine of Creation and 
Redemption Angst _is translated as "anxiety. 11 This re-
fers to man• s alienation from God after the Fall. "rt 
is a sign o~ the wrong relation ••• between the actu~ 
ality and the possibility of our human nature."2 Man 
1. Brunner, Man in Revolt, P• 145. 
2. Brunner, The Christian DG~trine of Creation and Re-
demption, P• 128. 
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misunderstands the true nature and limits of his in-
dependence, which places before him the temptation to 
go too far. Brunner states that theologically the ori-
gin of sin is unbelief, although psychologically it is 
arrogance. Actually, the two are closely related. 
Man gets into trouble because of his lack of faith in 
God's wisdom in providing for life and se~ting its 
limits. 
Niebuhr is more interested in the problem of 
anxiety as such than is Brunner. According to him, 
man is insecure in the face of naturae But he also 
rises above nature. It is the combination of his weak-
ness anq his power that makes ~an anxious. He knows 
that he is limited, but is not certain just how far 
he.can go. He does not trust himself completely to 
the care of God. Anxiety is "the inevitable concom-
mitant of the paradox of freedom and finiteness in 
which-man is involved."1 It is the internal condition 
which makes sin possible, although it does not make it 
necessary. Anxiety is "the internal description of the 
state of temptation."2 The indeterminate conditions of 
1. ·Niebuhr, The Nature.~ Destinz ,g!. Man, Vol. I, p. 182. 
2. Ibid.' p.'l82. 
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human life cause anxiety. It is interesting, in rela-
tion to Jung's comment about the bigness and smallness 
of man, to find Niebuhr saying that 11'l'he self is so 
great and so small that its greatness cannot be con-
1 tained in its smallness. u 
Running through all of these accounts of anxiety 
there are two threads which appear w1 th varying prom-
inence. One is the explanation of anxiety as being 
basically a sense of separation, whether from the 
mother or from God. The other is the idea that man is 
anxious because of' the uncertainties of his life. He 
is torn between love and hate, between power and weak-
ness, the animal and the divine. He does not know 
exactly who he is or where he stands. Both of these 
threads lead us to the fact that man is insecure. The 
psychologists emphasize his insecurity in human rela-
tionships, especially as a child. The theologians see 
the insecurity as an incomplete relationship with God. 
But in each case insecurity with anxiety as its sign 
is prominent. 
It is also true that in each of these writers 
anxiety is seen to be the preparation or accompaniment 
of psychic disharmony or the Fall. It is that which 
1. Niebuhr, The Self' and the Dramas of History, p. 220. 
makes man reeepti ve to the teiilp'tation to try to estab--
lish his security by overcoming his environment, and 
rising above his limitations. But it is also a result 
or evidence of psychi~c disharmony and the Fall. We 
find that wri tars in both fields-· find it hard to say 
clearly whether .anxiety precedes or :follows the actual 
breach o~ relationship• 
ii. Prohibition. As we have just seen, man is 
generally agreed by these wri tars to stand in some kind 
of weakness, confUsion, and anxiety. But this in itself 
do'e s not account for psychic disharmony and the Fall. 
SOmething more~ is needed to bring about the "breach. tt 
According to Freud, the growing child tries to ex-
press his sexual and aggressive drives in relationship-
to those closest to him, his parents. But this inevitably 
brings forth prohibitions from the parents which cause 
certain parts of his feelings for them to be repressed. 
This situation is most clearly seen, according to 
Freud, in the Oedipus complex. The clo seat early at-
tachment of children is to the mother. Any separation 
from her frustrates the libidinal urges and arouses anx-
iety. For the boy there is the further complication 
that he early develops incestuous desires to'\i'ard his 
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mother. But between him and the fuJ.f'illment of these 
wishes there stands the torbidding tigure of the 
father. The aggressive drive is aroused in reJ.ation 
to him, expressed in the desire to destroy him. The 
Oedipus compJ.ex, when not properly resolved, is_ con-
sidered by Freud to be the root of al1 neuroses. Even 
when it is handled in a normaJ. way, it J.eads to the 
spJ.itting off of the super-ego from the ego and the 
formation of guiJ. t. This will be deaJ.t with J.ater. 
There is also for Freud what might be ca1led a 
11 socia1. Oedipus complex.'' This is deveJ.oped in the 
theory of the primaJ. horde in which the sons were pro-
hibited access to the women and so k11J.ed the prohib-
iting father. Their tender feelings toward him then 
came forth and led to a repression of the memory of 
this crime. It remains, however, as the sense of gui1t 
which is at the bottom of reJ.igion and morality. 
We see then that for Freud the prohibi tiona which 
the chiJ.d meets, even under the best circumstances, 
arouse resistance. 
Turning to Adler, we find that he a1so states that 
the parents cannot help but deny certain things to the 
child, and that the child in his 1nseouri ty cannot ac-
cept these limits, but presses against them. 
Jung :finds the primal source cn:f psychic disharmony 
in the prohibition and repression of the incest wish. 
This wish itself, as we have seen, is due to a more 
primal anxiety. 
The infant is not really a separate person, but 
is closely attached to the mother. Likewise, primitive 
man is unconsciously merged into the unity o:f the tribe. 
This childish and primitive life is characterized by an 
indolent satisfaction with things as they are. But the 
prohibition of incest destroys this easy harmony. · 
We have seen that for Rank the birth trauma creates 
the primal anxiety, through the forced separation from 
the mother. As the child gro~s the problem becomes 
one of will conflict. The will is born in a negative 
reaction against the requirements and limitations set 
by the environment, especially by the parents. The 
will, born in a negative striving, develops a largely 
negative content. Prohibition strengthens the desire 
and the will to realize it. Thus, man loses the origi-
nal harmony with nature. 
According to Horney, a certain amount of hostility 
in growing children seems to be normal.. Th~s amount 
can be increased by unfortunate and unloving parental 
attitudes. 
166 
For Kunkel., the nbreach of the we" comes when the 
demands for conformity made by the parents are seen by 
the child as a.rbi tra.ry and excessive. 
Turning to the theological side, we find here also 
a recognition of the importance of prohibitions in 
arousing a negative reaction. The story o:f' the Fall 
itself suggests this, in that Adam and Eve disobeyed the 
one prohibition which had been made. lraul saw a rela-
tionship between this and his own childhood. It '\'l'as the 
commandment of the law that shattered his innocence by 
arousing sinful desire. Augustine also tells how he 
once stole some pears with a gang o:f' boys, simply for 
the exhilaration of doing that which was forbidden. 
For Kierkegaard, the prohibition arouses 11 dread" 
in man, for it shows him the indeterminate possibilities 
of life, both good and evil. Here the prohibition seems 
actually to cause the anxiety,. but it remains true that 
the two come together as the source of man's Fall. 
According to Brunner, the Fall comes because man 
l'Tants the one thing which God prohibited, equality with 
Him. Man develops a negative relationship to God, but 
this is a 11positive negation"1 which reacts to weakness 
1. .. Brunner, Man in Revolt, P• 129. 
-- ' 
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by declaring independence from God. 
According to Brunner, the very existence of pro-
hibition in the form. of 11law" is an evidence of man's 
alienation from God. 
For Niebuhr, even the most loving parents call 
forth negative reactions from their children because 
of their own selfishness and will to power. Thus a 
prohibiting environment is one of the contributive 
:factors in the Fall of man. 
We find, then, that for these writers, both psy-
chological and theological, the prohibition of impulse 
plays a definite part in bringing about psychic dis-
harmony and the Fall. For the psychologists, this is 
seen as a prohibition of the sexual and aggressive 
di'ives of childhood.- For the theologians, it is the 
prohibition of the attempt to become God. However, 
writers on both sides recognize a relationship-between 
these two. In the writings of p··sychologists we find 
references to "godlikenessn as being a goal of the 
neurotic. On the other side, Niebuhr, at least, rec-
ognizes the problem of the child in relation to the 
limits set by the parents. 
There may be some question as to the order in time 
of anxiety, prohibition, rebellion and repression. For 
some, one seems to come first, for some another. We 
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have already seen how Freud changed his mind about 
the sequence of anxiety and repression, and then 
finally admitted that ea·ch sequence might be correct 
f'rom a certain point of view. A similar confusion 
seems to. exist in most of these writers, so that i'b 
is not possible to give a definite sequence of events. 
Actually, it would appear that these events accompany 
and reinforce each other in such a way that they can-
not be clearly separated and lined up chronologically 
for inspection. The best we can do is to examine them 
in some reasonable order, realizing that in dealing· 
with any one of them, we are bound to find the others 
creeping into the discussion. 
iii. Rebellion-and Separation. In eo far as a 
sequence can be given, it seems that prohibition is 
the stimulator that brings out the rebellion, which 
is characteristic of the source of psychic disharmony 
and the Fall.. Of course, it ·may be suggested that it 
i~ latent rebellion that calls forth the prohibition. 
Perhaps the best solution is to say that prohibition 
is the cause o:f disharmony f'rom the point of view of 
the child or the finite being, while rebellion is the 
reverse side of the same coin which is seen by the 
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parent or by God. 
At any rate, rebellion is closely related to the 
problem o:f our study, a.nd leads to a separation be-
tween child and parents or man and God. 
In the work o:f Freud, we again find the Oedipus 
complex in the center of our consideration. This com-
plex is, among other things, an occasion when the boy 
rebels against the father, at least inwardlyo This 
brings about a psychological separation o:f the child 
from the parent of the same sex~ 
But this psychological separation points back to 
an earlier physical separation from the mother at the 
time o:f birth. Actually, the growth of the child in-
volves constant separation. Each stage of life is 
punctuated by a new separation. Weaning, toilet train-
ing, the Oedipus complex, and puberty are all the occa-
sions of obvious separation• This freeing o:f the child 
from the :family ties, while inevitable in the course of 
growth, is very painful and creates disharmony. 
Human progress and human problems both are largely 
due to the long period of in:fancy when the child is 
under the control of his parents. Even the most re-
strained and intelligent use of the parental authority 
arouses the antagonism of the child who seeks to 
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establish his independence in rebellion against his 
parents. 
We have already seen how Freud believes that the 
history of civilization actually began with the crime 
of successful rebellion against the primal father. 
This rebellion at the foundation of civilization nat-
urally enters into the whole of life and affects each 
individual. 
Turning to Adler, we find that the insecure indi-
vidual with his anxiety develops a negative attitude 
toward the limits of his life and tries to push them 
back •. This leads to a conflict of wills between the 
growing person and those around him, especially his 
parents. The child becomes aware of his individuality 
in this negative reaction, and he also is separated 
from the original harmony of' infancy. This rupture of' 
harmony is especially obvious in the case of developing 
neurotics, but is also present to a great extent in 
"normal" people. 
Jung does not place so much emphasis on the idea 
of rebellion, but for him the prohibition of the incest 
wi~h does separate man from his animal existence and 
makes him a self-conscious individuai. The child is 
freed from dependence on his parents, especially his 
mother, but at the cost of wholeness of personality. 
Primitive man, like the child, has to separate himself 
from nmother-earthtt in order to produce civilization, 
and in the process he likewise denies a part of him-
self. 
Jung speaks of the separation from the mother as 
"the wrench from childhood, 11 thus indicating the pain-
ful nature of the process. It involves a separation of 
the conscious life from the unconscious harmony of para-
dise. This again is an inevitable part of growth, but 
is also the source of psychic disharmony. 
For Rank the primal separation which underlies all 
others is that of birth. This separation influences 
and molds later separation. 
Rank also emphasizes the great importance of the 
will. This is born in a negative reaction against the 
requirements of the environment, especially of the 
parents. The will, born in negative striving, develops 
a largely negative content. This is called forth, and 
continually strengthened by the opposing prohibition. 
The consciousness of sel:f-identi ty is born w1 th the 
will in rebellion against the restriction of life, and 
thus is originally negative in its character. Through 
this development of consciousness man loses his primitive 
harmony with nature. 
Another evidence of man's rebellion against the 
limits set for his life is seen, according to·Rank, in 
his attempt to use sex for his own pleasure, rather than 
for the preservation of the race. Also, instead of ac-
cepting the "immortality" of participation in social ex-
istence, man seeks to establish his own personal immor-
tality. 
The idea of separation certainly underlies the 
thought of Rank, whether it be the physical separatien 
from the mother in birth, the psychic separation from 
the parents in the negative reaction of the will, or 
the separation :f'rom the social unity by the search for 
individual pleasure and security. 
Horney sees hostility as closely related to anxiety, 
and increased by,prohibition. The danger is not so much 
in e:x:pressing this hostility as in repressing it and thus 
making it a basic cause of neurot~c disharmony. Horney 
also tells us that one reaction to basic anxiety is 
·tl ttmoving against peopl~· Anxiety creates hostility, a.s 
well as the other way around. Sometimes man is also led 
by anxiety to "move away from people," to separate him-
self from them. All of this is a source of neurotic, and 
to a certain extent, of unormal, '' con:f'lict. 
173 
According to Kunkel the child reacts to the ap-
parently excessive and arbitrary demands placed upon 
him by seeking to establish his own security to re-
place the lost security of the parental love. This 
reaction becomes a negative qne which sets him over 
against his environment. This conflict is especially 
acute between' the child and his mother. 
Turning to the theological side, we have already 
seen how Paul and Augustine both reacted rebelliously 
to the prohibitions they met, and apparently believed 
that there was some relationship or analogy between 
these reactions and the Fall of man. 
For Klerkegaard prohibition arouses anxiety which 
leads man to try to establish himself independently, 
without God. In the process man is separated from his 
true self and from the harmony of his life. 
Brunner also holds that man is guilty o'f rebellion 
against God by which he attempts to set himself up in 
His place. Instead of accepting interdependence within 
the limits set by God, man wants to establish his own 
independence ldthout limits. The primal sin is seen as 
••the revolt of the creature against the CreatQr. nl It 
1. Brunner, Man in Revolt, p. 129. 
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is defiance and arrogance, although it grows out of 
weakness and unbelief. The origin of sin is in a 
declaration of independence from God~c the 11presumption 
of the son who rebels against the father."1 It is a 
negative reaction with a positive force behind it. 
The rebellion of man in the Fall is seen as re-
lated to the child who 11 cannot resist breaking" away 
from the harmony of the father's house to seek his 
own "freedom·~ tt2 This relationship of man to God is 
most clearly illustrated for Brunner. in the story of 
the Prodigal Sone 
In the assertion of human independence from God 
we find the beginnings of the "autonomous reason," 
ethics, and civilization. It is also the beginning 
of a separation from the wholeness of life with God 
and eve~ from the wholeness of the individual lifeQ 
There i~ a "breach in communion" with God .. 3 
Reinhold Niebuhr states that 1'sin is rebellion 
against God."4 The center. of this rebellion is the 
will which pushes against the limits and defies them. 
Man tries to usurp the place of God and become the 
arbiter of his own life. This rebellion grows out of 
1. Ib1d.t P• 130. 
2. Ibid• ~ P• 433 • 
3. Bf'unner, ·The Christian Doctrine .Q! Creation £1:!!Q. ~­
demption, p. 92· 
4. Niebuhr, The Nature !!1£, Destiny of Man, Vol. I, P• 16 .. 
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the insecure situation of man in his environment, and 
is in part aroused by the prohibitions with which he 
is faced. Rebellion is not only an 11inev1 table asser-
tion of the child's ego, 11 but it is also a unatural 
rea.cti on to the power impulses 11 of the mo st loving 
parents.1 So rebellion for Niebuhr is an important 
aspect of the Fall, but is not an act of pure defiance. 
It also arises out of weakness a.nd is strengthened by 
the environment. 
Thi a rebellion is seen in its human context as a. 
separation from the parents, but also in the larger 
context of separation from God. 
We have now found in the work of all our writers a 
recognition- of the fact that man rebels against some-
thing. .Adler and Rank emphasize the importance of the 
will in this rebellion. It is a negative forced turned 
against the limitations and insecurities of life. Others, 
such as Freud a.nd Jung, do not put as much stress on the 
idea of rebellion as such, but they do emphasize the 
fact that the growing child is separated from his parents 
by a rather painfUl psychological process. 
The theologians we are studying could accept in 
1. Niebuhr, The Self and the Dramas of History, P• 234. 
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general the idea o~ the rebellion o~ the child against 
the parents and the separation ~om them, although they 
would not accept the details o~ each psychological ex-
planation. (0~ course, the psychologists would not do 
this ~or each other either.) Both Brunner and Niebuhr 
see rebellion against God as the central act o~ the 
Fall, and use the analogy o~ ~ather and son in describ-
ing this. 
iv.. The Point o~ Separation. From whom is man 
separated, according to these writers? The answers 
here can be given quite briefly. 
FGr Freud the separation is ~rom both the ~ather 
and the mother though in di~~erent ways, which depend 
upon the sex of the child. It is also ~rom the rest o~ 
the ~amily and the community. Each individual, as well 
as the race as a whole, passes.through a rebellion from 
the father. 
According to Adler, the separation is ~rom the 
total threatening environment in which the individual 
feels insecure, and most obviously, o~ course, ~rom the 
parents. It is the father ~ th w!;l.Gm the competition 1 a 
especially strong. 
Jung, on the other hand, emphasizes separation 
177 
from the mother in the repression o:f the incest w1 sh, 
and also from the collective unconscious. 
For Rank also, separation is :first :from the mother, 
in the birth trauma, and later from those who represent 
to the ch11d the prohibitions of society. 
For Horney the separation is from the enviro~ent 
as a whole, and from the real self. Separation from 
portions of' the whole self', of course, is involved in 
the ideas of all these writers. 
FinaJ.J.y, for Kunkel, the separation is especially 
from the mother, and secondarily from other significant 
figures in the :family and the environment. Separation 
from God is also involved. 
For the theologians it can be said in general. that 
the separation is above all :from God. However, as we 
have seen, for both Brunner and Niebuhr this invoJ.ves 
separation:from the environment, the family, and the 
true seJ.f'. Brunner emphasizes the story of the Prodigal 
Son who rebelJ.ed against his father. Separation from 
the human father is not only an analogy for the separa-
tion from the divine Father;. there is an actua1 reJ.ation-
ship between the two. The attitude of a man to his 
. . 
parents affects his relationship to God, and vice versa. 
Separation from God also invoJ.ves separation from man's 
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deep and true self, according to these theologians. 
For all of these thinkers in both disciplines, 
disharmony, or the Fall involves separation from the 
parents, the environment, and the self. However, the 
psychologists, except Kunkel, are net concerned with 
that which is central for the theologians, separation 
from God. The theologians could, and to a certain ex-
tent do, include the concerns of the psychologists· 
within· their view of the Fall, but, for the most part, 
the psychologists either deny or ignore the objective 
validity of that which most concerns the theologians 
in the doctrine of the Fall. 
v. Boundlessness. We have no11 seen how anxiety 
and prohibition combine in helping to produce a nega-
tive reaction. \'le must next note the nature of this 
reaction, and try to discover what agreement or dis-
agreement there may be regarding the manner of its 
expression. We wish to discover whether there may be 
commonj recognition of an element of uboundlessness11 
or insatiability in the strivings of man. 
According to Freud, the libido 11refuses to submit 
ttl itself to reality in life... There is a quality in 
1. Freud, A General Introduction to Psychoanalysis, p. 
372. 
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human- energy::. which defies limits and re:f'Uses to be 
moderate. This is seen-1 for instance, in dreams which 
display ttunbounded egoism. ul Day dreams also have a 
2 
"grandiose" character about them. 
The Oedipus complex, which is, as we have seen, 
Freud r s central concept in explaining the source of 
psychic disharmony, is a manifestation of "unbridled 
instinct, u in the desire to possess the mother and 
destroy the father~3 ~ 
The child is said to be filled with these immod-
erate drives, Freud refers to nthe megalomania of 
. 4 
the child," which is evidenced by his desires and 
his dreams. The child is not willing to go part way·; 
he wants his desires fulfilled completely and immed-
iately, and turns aga~nst any one who hinders him. The 
child does not know the meaning of the .word "enough. u5 
He does not know when or '\'There to· stop. 
Ifi normal adults, this childish characteristic has 
been partially subdued by repression, projection, and 
other mechanisms. BUt it still appears in dreams and 
1. Ibid.; p-. 181. · 
2. Ibid.; P• 325~ 
3. Ibid.; P• 296. 
4. Freud; The Interpretation 2.! Dreams, in BWSF, P• 274. 
5. ms., P• 321, foot·note. 
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secret wishes. 11!!1. our unconscious we daily and 
nl Th i hourly deport all who stand in our way... e m-
modera.te things which occur in our dreams are evi-
dences of this same childish characteristic which 
stays w1 th us in our unconscious.. In some people, 
such as criminals, these boundless drives remain 
overt, a.nd they are present even in normal people to 
such an extent that Freud can speak of 11the rebellious 
over-compensation of the male .. '' 2 
Freud explains part o:f the immoderate and de-
structive activity of man as.being due to the 11repe-
tition· compulsion." This psychic mechanism involves 
a t.endency to repeat painful experiences, to return 
to the past. Freud speculates that the instincts 
draw man back toward inanimate. nature, but that the 
way is blocked by repression. The only solution, then, 
is to move :forward toward greater perfection. However, 
perfection is unattainable and so. there is no end to 
man's striving. More satisfaction is demanded than 
can be found, and man is driven relentlessly onward.3 
l. Freud; Collected Papers; Vol, IV, P• 312. 
2. Freud, Collected. Papers, Vol .. V, p. 356. . 
3. Sigmund Freud, ffeyond ~Pleasure Principle,· trans. 
by c.·J. M. Hubback (N.Y.: Eoni and ~veright, 
1924) , passim. 
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It is certainly true that Freud sees man '~Gver­
doing" his attempts to establish control of his own 
destiny. This seems to be in part a reaction against 
the insecure position of the ego. 
We have seen.how according to Adler the insecurity 
of man leads him to struggle against his limitations. 
We now note that there is in this struggle of the will 
a lack of moderation, an unwillingness to accept any 
limd. ts. When the feeling of inseouri ty is especially 
strong the child in his reaction is not satisfied w1 th 
"a simple restoration of the balance of power. nl In-
stead "he will demand an over-compensation, will seek 
an over-balance of the scales. tt 2 
The child develops a 0 guiding fiction," in which 
he sees himself not only equal to his father, but actu-
ally superior to him. This goal is the actual basis of 
life for the neurotic. For "normalu people it is pres-
ent t·o some extent but recognized as unrealistic, an 
"imaginary ex_pedient. 113 
The goal of superiority is "the principal condi-
tioning factor of our lives."4 It is the desire to be 
1. Adler, Understanding Human Nature, p. 75. 
2. Ibid •. 
3. i.'dl9r; The Neurotic Constitution, P• 28. 
4. Adler, ~ Practice. and Theory of Individual P~y­
chology, P• 8. 
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superior, to be· "above, tt to go· beyond the boundaries 
of human personality and become "godlike." This can 
be the source of creativity, but also causes an "es-
. 1 trangement from reality. 11 
The insecurity of childhood is at the basis of 
this boundless tendency of man to reach out for his 
own security. "The disquieting consciousness of in-
feriority gives a terrible incentive to this reaching 
. 2 
out beyond the limits of human possibility ••• " The 
uncertainty as to boundaries which is characteristic of 
the child, and which produces his insecurity, also opens 
the door for the limitless striving to find security. 
Because the boundaries may nqt be clear, the child acts 
as though there were no boundaries at all. Of course, 
it is also true that definite limitations bring forth 
excessive rebellion against these limits. 
Jung also believes that identification with God, 
or '*megalomania, n gro'\'TS out qf a background of weakness 
and insecurity. There is in man an excessive longing 
to rise to the level of God, or to identify God with 
the passions of men. 
This attempt to become 11 godlike, 11 Jung calls 
1. Ibid.· 
2. Adler, The Neurotic Constitution, p. 42. 
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11psychic inflation." It comes to the man who id.entifies 
the archety-pes in the unconscious w1 th his own limited 
ego. This gives man an undue sense of his own personal 
power and importance. It carries him beyond the bound-
arias that are appropriate to human life, and thus de-
stroys his true humanity. Boundless self-confidence and 
boundless despair are closely related. They are dif-
ferent reactions to the archetypes which have been taken 
into the conscious mind. They have in common a confu-
sion of the boundaries of the personality, so that a man 
feels that he has everything, or that he has nothing. 
The self-confidence is actually a reaction to self-
doubt, while a despondency is due to a person•t feeling 
of not being appreciated for what he is. 
Thus, although he does not connect this situation 
clearly with the idea of separation, it is apparent 
that Jung sees in man a tendency to go to extremes, to 
overdo hi a reactions, and to try to force his inflated 
consciousness upon otherse 
Rank also sees man ngoing beyond the limits set by 
' ' . 
nature, tt as, for instance, when he seeks to use sexuality 
for his own selfish purposes, which is said to have been 
the sin'for which Adam was punished. This "going beyond 
the limits11 is the basis both of creativity and of guilt, 
18-4 
according to Rank. The previously quoted statement 
that "we want what we cannot have"1 carries w1 th it an 
indication of the insatia.bili ty o:f human striving •. 
Horney sees a very de:fini te relationship·· between 
the :feeling of helplessness and that of boundless power. 
Ohe is a reaction :from the other. Insecurity arouse~ 
in man the "need to lift. himself above others• "2 Be-
cause man is uncertain o:f his limits he tends to "set 
his goals either too high or too low. 113 The searQh :for 
glory is an extreme reaction to :felt weakness. Man's 
limits are not set, but when he tries to reach :for the 
in:fini te he d.estroys himself. This is especially true 
o:f'the neurotic, whose needs :for power and affection 
are insatiable. 
KUnkel shows how :fear of :failure causes a. person· 
to over-react, to exp·end too . much energy; and thus 
. 4 
create an unbalanced situation. 
Dl all of these authors, a boundless quality in 
human striving is closely connected with the source of 
p-sychic disharmony. 
Ifi the theological writers we also find evidence 
1. Rank, Truth and Reality, p. 123. 
2. Horney, Neurosis and Human Growth, p. 21. 
3. Ibid. t P• 37 • . 
4. Kunkel, In Search of Maturity, p. 143. 
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that this boundless striving of man is recognized and 
connected with the Fall. Augustine, in speaking of his 
own youth, says he could not hold his desire for love 
"in moderation,,. and was unable to tell the difference 
between 11pure affection, tt and ttunholy desire• 111 
According to Brunner, the reason for the "breach in 
communion" is that man desires to be nas God."2 Man 
finds himself above the rest of creation, but is not 
s~tisfied with this God-given position. He wishes to 
raise himself up to the level of. God Himself. The will 
in rebellion against God becomes "arbitrary, self-willed,n 
and ruthless.3 The man with such a will seeks to carry 
it out at all costs. The energy which is not used in 
dependence on God gets out of control. Brunner's use of 
the words 11defiancen and "presumption," in speaking of 
man's rebellion indicates this boundless character of the 
rebel.l.ion. 
Culture, according to Brunner, is a creation of the 
"rational spirit,u but in practice reason "is continually 
exceeding its rights in sint"ul arrogance .... n4 The cre-
ative power of reason is constantly leading man to t~e 
1. Augustine, Confessions, Book It, Chapter 2. 
2e Brunner, The Christian Doctrine of Creation and ~-
demption, -p7 92. -
3· Brunner, Man in Revolt, p. 233· 
4. Ibid., p.24s-:-
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place where he contuses himself with God. 
Brunner also guggests, in a way which reminds us 
of Jung, that man may draw upon the "depths of the un-
conscious" to build up a world for himself into which 
he can escape from the real world. The richness of 
the images and symbolism may lead a man into confusing 
him.self w1 th the gods, into a "pantheistic deification 
1 ,.1 of the se f... . 
Niebubr is especially interested in the boundless 
character of man•s strivings. Ifi protecting himself 
from his weakness in the face of nature, man goes be-
yond the limits lthich have been set for him. Man con-
stantly overreaches himself, seeking to take the place 
of God. Human ambi tiona have a nboundleas character. tt2 
Man wants the ultimate. All aspects of human life, 
both positive and negative tend 11to expand without lim-
it. n3 Even ••1egi timate 11 self-expression carries w1 th 
. 4 
it "an illegitimate accentuation of its interests. 11 
It is because man is in some ways above the world 
and like God that he is tempted to megalomania. His 
vi tali,ty "inevitably expresses it self in defiance of 
1 .. Ibid., P• 249. 
2. Niebuhr; The Nature and Destiny of Man, Vol. I, P• 99. 
:;. Niebuhr; The Self and the Dramas £!·History, p. 21. 
4. Niebuhr, Beyond Tragedy, p. 263. · 
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the laws of' measure. 111 Man's trouble is that he fails 
to observe the limits which have been placed upon his 
power. He is involved both in animal existence and in 
spiritual existence, and partly out of' confUsion he 
fails to observe the limitations of his position. 
Although expressed in differing terminology, it 
is apparent that both the psychologists and the theo-
logians we are studying-are aware of the uboundless 11 
character of human strivings. Actually, psychologists 
as well as theologians use the term •tgodlikeness" or 
self-deification," and the term "inflation" is used 
by writers in both fields. 
This tendency to go beyond the reasonable limits 
of' life is seen by the theologians and by some of' the 
psychologists as an accompaniment of the weakness and 
uncertainty in which man finds himself. The element 
of over-compensation enters in here, and also the fact 
that man, uncertain of his limits, does not know where 
to stop. 'What would be a normal search for independ-
ence and self' .. ;realization thus becomes an excessive 
self-assertion. 
Bringing together what we have found to this point, 
there 1 s considerable agreement among mur wri tars that 
1. Niebuhr, The Nature and Destiny of Man, Vol. I, p. 17. 
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man is weak and uncertain 0f his limits, that he faces 
prohibitions from without and reacts with rebellion, 
and, due partly to the uncertainty in whioh he finda 
himself, seeks to push himself beyond hi"s proper liin1 ts .. 
For the psychologists all of this is closely connected 
with the source of .psychic disharmony, and :ror the 
theologians it is a large part o:r what is meant by the 
Fall of man .. 
vi. ~ Yoint in~.. We must next ask when, 
according to these writers, this rebellion: takes place. 
According to F:reud, the most significant event is 
the Oedipus compiex, which reaches its climax around 
the age of three or four.. But the breach of relation-
ship in the family which occurs at this time does not 
stand alone. It is related to the previous separations 
of birth, weaning, and toilet training and to the later 
separation at the time of pUberty. 
But it is also related to events previous to the 
birth of the individual. The killing of the primal 
father by his sons is the event at the beginning of 
history whicl:i sets the stage for ~11 later disharmony. 
This event is not datable, and, in fact, may have oc-
curred more than once, or p~rhaps even not at all in. 
an objective sense, for Freud refuses to give his 
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theory of the killing of the primal father a position 
• 1 
of absolute certainty. At any rate, if it happened, 
it was in the remote, prehistoric past. 
It cannot be said that for Freud psychic dishar-
mony begins at any one point, although there are cer-
tain events in 1ife and history which are especially 
related to the source of this disharmony. 
Adler indicates that the breach of psychic har-
mony comes mainly between the ages of two and three 
when the child's negativism is clearly manifested along 
with his sense of individuality. 
Although Jung does not give a definite time for 
the repression o:f" the incest w1 sh, it is apparent that 
this repression begins in early chil.dhood, and continues 
at l.east through puberty. Here too there is a relation-
ship to past racial events. Although Jung does not de-
vel.op a theory of a primal event as does Freud, he in~ 
dioates that the incest wish may be related to some 
prehistoric conflict between the will to life and the 
will to death in the soul of primitive man. Again it 
appears that every particular event in which disharmony 
seems to begin points to a prior event which sets the 
stage for it. 
1. Freud, Totem §ES Taboo, in BWSF, P• 930. 
190 
For Rank the primal separation is· that o:r birth. 
The separation becomes- psychologically more signi:f'i-
cant, however, at the time when the will is developing 
as a negative reaction against the commands of' the en-
vironment. This is obviousiy in early childhood. The 
attemp~ to use sex f'or personal pleasure would seem to 
be another later source of' disharmony. Rank also f'inds 
a racial origin of' disharmony (as well as of' creativity) 
in the beginning of' agriculture, which corresponds to 
the racial attempt to nuse 11 sexuality, not only in man, 
but also in plant a and animals. This beginning, repre-
sented mythologically by the uFall n of' Adam, is the be-
ginning of the "sexual era." 
The basic anxiety and hostility of which Horney 
speaks undoubtedly i a sean as originating in early child-
hood, although, there is no suggestion of' a definite age. 
Kunkel's "breach of.:tlJ,e we" also occurs around the 
age of two to three, and depends in turn on similar events 
in the lives of' the parents and so on back to the obscu-
rity of the past. Apparently the primal breach, if we 
may use that term, has something to do with the beginnings 
of civilization, for KUnkel states that primitive man, 
like the infant, i a lacking in ego centricity. 
For all these p-sychologists, psychic disharmony has 
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1 ts sources in early childhood, especially around the 
ages of two to four when the child is becoming aware 
of himself as over against his environment. For Freud 
and Rank this psychological separation is related to 
the physical separation of birth. And for all of these 
writers, the disharmony of the individual is related to 
the disharmony of the race, the origin of which is lost 
in the dim past, when primitive man was becoming civ-
ilized man. 
Turning to the theologians, we find that, for 
Kierkegaard, 11 sin presupposes itself. u In other words, 
each individual sin points to a sinful situation out 
of which it grew. This is even true of Adam• s sin, 
for if sin were not already at least potentially pres-
ent, Adam would not have disobeyed God. 
Brunner would prefer not to give a definite date 
for the Fall, either in the life of the individual or 
of the race. The individual fall is hidden in early 
childhood. We cannot say that any particular action 
is the !rall. However, if pressed, Brunner would sug-
gest that the .I."a.ll takes place at 11the moment when the 
little child first becomes conscious of himself as an 
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'I' and when he actually e.xpresses it. 111 
Historically, the original Fall is also related 
to the origin o:f sel:f-consciousness and civilization. 
Adam was not an historical :figure, but he may represent 
"man in the stage o:f childhood," as Irenaeus taught. 
:Hi,;wever, any primitive people we know about are on this 
side o:f the Fall. Hi story has· been sinful :from the be-
ginning. But according to Brrmner, the Fall may be re-
lated to the beginning o:f historical and sel:f-conscious 
development. 
According to Niebuhr also, the :fall occurs in 
each individual as he grows out of infancy. He also 
pre:fers not to give a de:finite time, either for this 
or :for the racial Fall. The latter is not any histor-
ically identifiable occasion :for Niebuhr, but he sees 
some value in the theory which identifies the Fall w1 th 
the begiilltl.);'lgs,-o:r ci vilizat;I;on. 2 This coincides 1-11 th 
Kunkel' s "breach o :r the we. u3 'Yet any situation o :r 
which we have knowledge is om this side of the lfall. 
So :for all these writers we :find general agree-
ment that the separation or breach takes place in the 
1. Brunner,- The Christian Doctrine Q!. Creation ~ Re-
demption, p. 100. 
2. Niebuhr, The ~ and ~ Dramas of History; J!• 191. 
3. ~., p· .. 222. 
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life of each ihdividual, somewhere between birth and 
puberty, with the most attention: being given to the 
end of infancy and the development of self-conscious-
ness at about the ages of two to four. However, this 
is related to events which come before and after, and 
the writers in:both fields generally shy away from a 
too specific identification of the time when the breach 
occurs. 
They also realize that the individual does not 
stand alone, but comes into a situation which is al-
ready disharmonious or "fallen. 11 The sou!'ce of this 
generally human difficulty is not to be found in any 
definite historic occasion. Suggestions of' how it 
happened are at best guesses. However, there is con-
siderable agreement in the thought that the breach oc-
curred as mankind began to develop self-consciousness 
and rose out of the primitive state into civilization. 
BUt a:ny situations we know of' are already involved in 
disharmony and sin. 
We have already seen how anxiety both precedes 
the breach and results from it. So it is that each 
specific event which might be identified as the source 
of' psychic disharmony or as the Fall, presupposes a 
prior disharmony or sin. So we can perhaps apply the 
194 
already quoted words o:f K1erkegaard to the findings 
tJ:f all these wri tars and say that di sharmoey as well 
as sin npresuppo sea it self. n 
vii. Umversality ~ DleVitability.. We must 
next ask whether the writers we are dealing with see 
the beginnings o:f psychic disharmony on the one hand 
and the Fall on the other as universal and necessary. 
Freud states that the Oedipus complex is "a sit-
uation which every child is :fated to pass through ••• nl 
He also says, as we have seen, that psychoanalysis con-
firms the view of religion that ttwe are all miserable 
2 
sinners. tt Freud 1 s philosophical assumptions ,.,ere com-
pletely deterministic. All that happens does so o:f 
necessity. Men cannot do differently :from what they 
actually do. The idea o:f choice is an illusion. The 
conflicts of family life are necessary and universal, 
and so is the resulting p-sychic disharmony. Something 
may be done about it, but not a great deal, because 
the restrictions necessary to civilized life will al-
ways press heavily upon the individual, leading to 
repression and disharmony. The onJ.y escape would be a 
return to primitive life, and this is impossible, and 
1. Freud~ An outline of Psychoanalysis, p·. 88. 
2. Freud, Totem and Taboo, in BWSF, p·. 826. 
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certainly undesirable :from the point of view of civi-
lized man. 
Adler viewed ~ife from a different ang~e -- that 
of the goals sought rather than the push from behind. 
However, he remained essentially deterministic. He 
believed that all human life is marked by the striving 
to be first. This is the whole ~ife of the psychotic 
and the neurotic, but they are not essentially differ-
ent from norma~ people.. He states that ~though in 
some oases it is more marked than in others, "the ten-
dency to be first is a universal human characteristic" 
which is related to "an inclination to conflict in al~ 
human beings."1 Every child desires domination, "be-
comes amti tious for power and inordinately vain. t1 2 
This continues into adult years. The striving for se-
curity tta.lways reaches beyond what 1 s absolutely nec-
essary. u3 
For Jilng the uproblem of evil and sin" is· universal. 4 
The dark side of life or the shadow is always· present. 
In order for man to develop, the incest wish must be 
1. Adler; The Neurotic Constitution, ·p. 175. 
2. Adler; Understanding Human Nature, p .. 280. 
3. Adler,~ Neurotic Constitution, p. 206.· 
4. Jung, ~ Essays QB Analytical Psycholosy, p. 179. 
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denied, but the denial always separates man from part 
of himself and from harmony in his environment. 
For Rank the separation of man from the oneness 
of nature and the oneness of the inner life by the 
process of becoming self-conscious is "the unavoidable 
. . 
tragedy of the ego.ul Birth, of course, is a univer-
sal condition, which begins each life on the note of 
sep·~ation. 
Horney is more optimistic about human life and 
suggests that disharmony is not, or at least need not 
be, universal. She doubts the universality of the 
Oedipus complex, and state~that it is not true that 
the growth of civilization necessarily implies the 
growth of neurosis. Theoretically, at least, it is 
possible that man could assert h1 s true self ¥-Ti tho·ut 
going too far, and thus live in harmony with nature, 
his fellow men and himself. HOwever, Horney believes 
that a neurotic could hardly have been otherwise, that 
his freedom of choice is "negligible, n and can be ig-
nored for all practical purposes. 2 
Horney finds 1 t to be true that in' our culture a 
competitive and ho st1+e spirit "pervades all human 
1. Rank, The Trauma of Birth, P• 52.· 
2. Horney, Neurosis and Human Growth, P• 169. 
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rel.ationships. nl It is al.so true that 11neuro sis is 
always a matter of" degreeu2 and thus it is impossible 
to distinguish.cJ.earJ.y between neurotic and normal. 
people, at least in our culture. Thus while Horney 
is theoretically optimistic, in practice she finds 
disharmony inevitable in our culture, which is, of" 
course, the one in which she lives and works. 
Iru.nkel rejects determinism on the level of" the 
spiritual J.i:f"e. However, in our culture, 11 every 
child experiences anxiety and fright at the onset of 
individuality. u3 It appears to be even theoretically 
impo ssi bJ.e to become an individual w1 thout going too far 
and becoming egocentric. This may be a culturally con-
ditioned situation, but it is suggested that there are 
. 4 
other points of" danger in other cuJ.tures, so that some 
form of" psychic disharmony would appear to be tmiversal 
and inevitable. 
For the psychologists, then, separation and dis-
harmony are seen as universal. and necessary, except 
possibJ.y in the cas~s of" Horney and Kunkel, where 
cul. tural factors enter in. Even here, however, we 
1. Hd>rney; The Neurotic Yersona.li ty of" Our Time, tr• 284. 
2. Horney; QBt Inner·Conf"liets, P• 27. 
3. Kunkel, Character, Growth, Education, P• 38. 
4. Ibid., P• 4o. 
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find no evidence presented of present-day~ people who 
have escaped psychic disharmony. 
Among the theologians we also find a certain ele-
ment of determinism. August:i,ne believed that man in 
h1 s natural state could not avoid evil, and that only 
the grace of God could save him. In matters of his 
eternal destiny, at least, man is not free, but de-
pendent entirely upon God. 
Luther and Calvin accepted this deterministic 
view of human sin and salvation, and in some ways ac-
centuated it. Calvin developed in systematic fashion 
the view that man is predestined in all his actions. 
Free ~dll is an illusion. Yet it is still true that 
man is responsible for his sin. 
K1erkegaard states that sin is not due either to 
necessity or to free w111. 1 Man becomes a sinner in-
evitably, and yet not by natural necessity. Man 
chooses to sin, and yet even his choosing is already 
conditioned by sin. ~o come into exi stance as a man 
is "to become a sinner. tt2 
According to Brunner, man has free will in the 
1. Kierkegaard; ~e Concept of Dread, p. 45. 
2. Kierkegaard, Concludi~ Unscientific.Postscript, P• 
230. See also page 18 • 
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details of daily li:f'e. Originally man was also :free 
to choose good or evil. It is not possible to say why 
he actually chose evil, but having once done so, he can 
no longer choose good. Sin continually reproduces it-
self in man. The act of' rebellion sets up a "revolu-
tionary government which cannot bring i tsel:f' to an end. ul 
Man is still :free to avoid any particular sin, but not 
to avoid all sin. "He cannot not be a sinner. "2 He is 
free to cboo se bow he will sin, but not whether or not 
he will sin. So all human actions, even the noblest are 
"tainted with egoism.n3 Since the Fall sin is universal 
and inevitable in human li:f'e. Whether man could theo-
retically have avoided the Fall is not a signi:f'icant 
question, because as a matter of' :fact he did not, and 
in our present li:f'e it is noi; possible to avoid sin. 
According to Niebuhr, ttthe evil in man is in-
4 
evi table though not necessary. u This means that it 
is not necessary in any rational sense and yet in. 
practice it cannot be avoided in our present human life. 
Niebuhr does not know why this is so, but he accepts 
1 •. Brunner~ Man in Revolt, P• 152~ 
2. Brunner,·The Christian Doctrine of' Creation andRe-
demption, p• 110. · -
3. Brunner, Man in Revolt, P• 138. 
4. N:tebuhr, The Nature ~ Destiny £! Man, Vol. I·, p. 
150. 
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it as a fact. He finds that all our efforts at mo-
ra.li ty are ttinf'ected w1 th an element of dishonesty 
and insecurity, nl and also w1 th pride and the seeking 
of our own good at the expense of others. 
For all these writers, then, the separation or 
breach is inevitable in practice, at least, in our 
culture. For all except possibly Horney and Kunkel, it 
is universal. For Freud, it is determined by natural 
causes. The other_psychologists are not so clear as to 
whether or not this is the case, except for Kunkel who 
denies it. The theologians deny natural necessity, but 
affirm universal inevitability. The reason for this 
is not clear to them and is not a matter of great 
speculation. In theory, man might have avoided the Fall 
historically, but now it has become an inevitable part 
of human life. We might say that for the psychologists, 
probably excepting !forney and Kunkel, disharmony is in-
evitably by natural necessity, while for the theologians 
it is inevitable by free choice. 
The idea expressed by Brunner, that sin keeps on 
repeatin~ itself', is interesting in relation·· .. to Freud t s 
theory of the repetition compulsion. Although the 
1. Niebuhr, Beyond Tragedy, p. 139. 
~: 
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eXplanation is quite different, the facts being ex-
plained are similar. 
3. Related Concepts 
i. A Word Q.! Explanation. Having now discovered 
the basic nature of the sources of psychic disharmony 
and sf' the Fall, according to the psychologists and 
theologians investigated, we must consider some of the 
areas- in which this breach takes place. In a sense, 
these situations are results of' the breach, but in an-
other sense they are its companions, f'or they give it 
content. As we have seen, it is not possible to put 
tha various factors entering into the source of' psychic 
disharmony and the Fall into any neat chronological 
system, for some things are both causes and results. 
ii. Self-consciousness~ Egocentricity. As we 
have seen, both the psychological and the theological 
thinkers we are studying relate the beginnings of dis-
harmony to the beginnings of self-consciousness. The 
child, as he begins to say ni; 11 "me," and "mine," is be-
coming aware of himself as a distinct person, separated 
from other persons, and especially from the parents. 
This separation is painful, but necessary to growth. 
'The boundless character of human striving also 
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comas into play hare, and turns self-consciousness into 
egocentricity. 
For Freud, the child starts life in the completely 
egocentric condition which he calls narcissism. This 
is egotism charged with libidinal energy. The embryo 
and the infant love only themselves, and object-love is 
a later development. Actually, the primal self-love is 
only obscured by object love. It remains as the "res-
ervoir" out of which all object love is drawn. The con-
dition of narcissism is normal for the infant, but when 
an adult draws his. libido back upon himself he becomes 
111nflatedu w1 th def.usions of grandeur and thus psy-
chotic. 
According to Adler, the neurotic is characterized 
by. a "fictitious egoistic ideal" and an "accentuated 
ego-consciousness... He not only wants to be significant, 
he wants to be first. The normal person also wants this 
but not in such a rigid way. 
Jung, as we have seen, shows how a man can be in-
flated by trying to bring the archetypes into his own 
ego, thus identifying his partial self w1 th the great 
collective forces. This causes egocentricity. 
Rank, at least in his early work, also accepts an 
idea of narcissism similar to that of Freud. His later 
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idea of how man seeks to use the properly collective 
powers of sexuality for his own pleasure is also an 
approach to the idea of egocentricity. 
Horney distinguishes between a proper sense of 
pride and a false egocentricity. She believes it is 
possible for a man to have one without the other. The 
first is an objective awareness of one's own worth, 
while the second is a neurotic attempt to put oneself 
into the center of life, to be "wrapped up in himself. 111 
Such narcissistic trends are actually quite common in 
our culture, existing not only in neurotics, but prob-
. 2 
ably in a majority of people. 
Kunkel believes that in our culture, at least, the 
process of becoming an individual cannot be separated 
from becoming "egocentrically r+gid."3 For him, how-
ever, egocentricity is not a primal condition, but a 
reaction to an egocentric environment. 
For Brunner, the rebellion of man against God 
brings the "If• into the center of the stage. He quotes 
the idea of Luther, according to which the self is "bent 
back upon itself."4 
1. iwrney; Neurosis and . Human_ Growth, · p" 292. ' 
2. HOrney; New !m in Psychoanalysis, p. 98. 
3. KUnkel,· Characi;er, Growth, Education, p. 41. 
4. Brunner, Man in Revolt, P• 136. 
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According to Niebuhr, any expression of the ego 
invo~ves "an illegitimate accentuation of its interests."l. 
He speaks of "original sin" as the inclination of the 
self to be overly concerned with itself.2 To be cen-
tered in the self is normal for the child, and not to be 
judged good or evil, but this "simple egocentricity 
grows into egotism." The self desires not only to be 
its own center, but the center of its world.3 
Egocentricity, then, is generally recognized to be 
a conditio~ related to the source of psychic disharmony, 
and to the Fall. All except Horney see normal self-
assurance sliding inevitably over into an excessive 
egocentricity. 
According to Freud, egocentricity, reinforced by 
the sexual drive, or libido, is a primary condition of 
l.ife, while for the other·writers it appears to be a 
secondary condition. However, Freud's concept may not 
be basically too different :from that of Niebuhr, for 
Freud would certainly maintain that the primal nar-
cissism is not to be judged good or bad. It is its 
·continuing and reinforced presence in later life that 
1 .. Niebuhr; Beyond Tragedy; P• 263. 
2. Niebuhr t The Sel.f and -the Dramas _9,!. History, p. i8. 
3. Niebuhr, Beioiid'Trased:r, p. 138,. 
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causes trouble. 
It is also interesting to note the apparent sim-
ilarity between LUther • s phrase, 11the self bent back 
upon itself, u ahd the concept of narcissism, which is 
that the self centers its attention on itself. 
The writers we are studying place their emphasis 
in different places, but the idea is commonly accepted 
that involved in the source of disharmony and the Fall 
is an over-accentuation of the self1 s i·nterest in it-
self. 
iii. The Divided Self. We have mentioned above 
how the ego is only a partial self. We must now ob-
serve more closely how the division of the self is re-
lated to the separation from others which ls the source 
of psychic disharmony _and of the Fall. 
According to Freud, anxiety and the prohibitions of 
the environment lead to the repression of certain wishes, 
especially those of a sexual nature. Thus the self is 
divided between the conscious and the unconscious. The 
repressed elements in the unconscious are constantly 
seeking to gain.expression in rou~dabout ways, and thus 
disturb the conscious portions of the personality. 
Another division of the personality is into id, ego, 
and super..;ego. The id is unconscious, though it is not 
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the whole of' the unconscious. It is composed of' the 
desires which drive human lif'e. .As the inf'ant develops 
self-consciousness the ego or 11I 11 is dif':f'erentiated 
f'rom the id. It is the organized and also the sepa-
rated portion. Then, at the time of' the Oedipus com-
plex, the super-ego com$s into being as the internal-
ized representation of' society, and especially of' the 
parents, carrying with it the sense of' obligation. 
This is also largely unconscious. Thus the ~go, :f'ar 
f'ro·m being the whole self', 1 s tc::> a large degree at 
the mercy of' the id and the super-ego. There is a 
constant battle going on within the divided self', and 
:f'or the ego to act as 11' it were the whole self' only 
accentuates the disharmony. 
According to Adler, the individual with his 
":fictive goalu develops a mask or persona which he 
f'eel.s conforms to this goal. In the neurotic this be-
comes rigid. The individual of'ten dis~ises his real 
aims. HOwever, the idea of' the self' divided into con-
scious and unconscious elements does not play a large 
part in the thought of' Adler. 
Jung, on the other hand, is very much interested 
in this question. As we have seen, he believes not only 
in a personal unconscious where repressed desires are to 
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be found, but in the collective unconscious, from 
which the ego is separated by the prohibition of the 
incest wish and the attendant separation from the 
mother. The conscious ego is thus only a part· of the 
total self. This separation is, as we have seen:, 
necessary for cultural development, so that udisunity 
with oneself is the hall-mark of civilized mane"1 
Such a man develops. a persona or mask which is the 
idea of himself built up by his contact with the out-
side world. It is a false individuality which-tries 
to cover up-the total reality of the self. 
The aspects of the total self that are not ac-
ceptable continue to :function, however, and the more 
rigid the ego is, the more aggressive and annoying do 
they become. They compensate for the one-sided con-
scious attitude and are constantly causing disharmony 
until they are accepted. Jung distinguishes between 
individuation which is the process of accepting the 
unconscious and becoming a whole, integrated person-
. -
ality, and individualism which is the development of 
the one-sided conscious ego. 
Rank finds a division in man between the will and 
1. Jung, Two Essays Q.B: Analytical Psycholosy, p. 18" 
208 
the consciousness, or rather between the unnonscious 
will and the conscious will. The latter seeks to 
restrain the d.esires of' the former, which if' le:f't 
unchecked would overwhelm the developing ego~ 
Horney distinguishes between the 11 actual self'," 
the "idealized self'," and the ureal se:L:f'.". The ide-
alized self' corresponds to the mask, the false self', 
or the ego, that which a man thinks he is. The real 
self' 1 s what from an objective point of' view would be 
"ideal, 11 the self' freed :f'rom its false coverings. The 
actual self' is simply the sum total of' what a person 
is at any g1 ven moment. Within the actual self there 
i a then this division between what a man thinks he i a 
or should be, his "glorified image, 11 and his deeper, 
better self'. The neurotic search for glory, which is 
in varying degrees common in our culture, is a move-
ment away from the real self'. Because of his attach-
ment to the idealized self' the neurotic hates his 
actual self' for not being the ideal, and fails to dis-
cover his real self'. 
Kunkel also distinguishes betweerrthe real self', 
which is what a man potentially is at his best, and the 
ego, which is a mask subject to constant pressure and 
change. The portion of' the self which is unacceptable 
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to the ego is the "shadow, u which constantly haunts a 
man and reminds him of his :f'Uller nature. This divi-
sion of the ego from the self is ~ result or accom-
paniment of the "breach of the we. tt 
According to Brunner, the rebellion, which is 
characteristic of the Fall is not just rebellion at 
one time, but a chronic rebellion. The primal-deci-
sion is contained in all later decisions. 
Man is often not directly aware of this perverted 
relationship· to God, but its effects are seen in the 
divis~on of the personality. The sinner is always di-
vided within himself. In the Fall the "I 11 is divided 
from the self, the conscious mind 1s separated from 
the soul. The uheart~ u which is the Biblical term 
Brunner uses for the unity of the whole self, is divi-
ded into an upper and lower part. The sense of obli-
gation. is opposed to the feelings of desire, and the 
latter sink into the unconscious. Neurosis and p-sy-
chosis ar~ the extreme forms of this division which is 
due to the evasion of the fact of sin. o:ther "gods" 
from the unconscious take the place of the true GOd 
who should be the u.td'fying· center of personal life. 
Brunner also shows how man creates a picture of 
what he thinks he 1s and wants, a persona, and then 
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p~ays this part, whi~e his real self becomes an "un-
official" or "shadow" self. The suppressed portion 
becomes irrational and constantly attacks the ur. u 
SO it is that civilized man is divided and unnatural. 
This again is an accompaniment of the Fall. 
According to Niebuhr, sin involves deception, the 
building up of a fa~ade to hide the true aims of the 
self. This is not only an attempt to deceive others, 
but is first of all an attempt to deceive the self. 
unJ.ike the child, the adult is insincere and unnatural. 
Ittall these writers '\'Te see that a divided self is 
related to the separation of the self from the parents 
or from God. The interpretation of this division varies 
considerably, as much among the psychologists as between 
them and the theologians. Olle common element in all. 
these writers is the belief that the wholeness of the 
self invol.ves more than meets the eye, and that there is 
a separation between what a man would like to think he is 
· and have others think he is, and what he really is. 
As to details, we find Brunner distinguishing be-
tweerr·the Upper and lower division of the heart in very 
much the sal!le way as the psychologists distinguish be-
tween the conscious and the unconscious. The upper level 
of the heart which gives the sense of obligatio.n seems to 
211 
have some resemblance to the super-ego of Freud, while 
the lower level resembles the id. There is an even 
closer resemblance to Jung in the references to the 
shadow and the idea of a false self or mask. Horney's 
view of the actual self, the idealized self, and the 
real self also is related to the ideas- and, in some 
cases, the actual language of Brunner. 
A self in which the deeper levels of' desire are 
divided :from the conscious level of' thought is seen 
by all these writers as a part o :r the disharmony, the 
origin of which we have been seekinge 
iv. Conscience and Guilt. One special aspect of' 
the divided self' that accompanies the Fall and the be-
ginnings of psychic disharmony is the sense of' obliga-
tion and guilt. As we.have seen, Freud believed that 
the conscience or super-ego is the "heir11 of the Oedi-
pus complex~ The theory is that the aggressiveness 
which the child :felt toward his :rather bUt could not 
openly express is turned back upon the child, reinforced 
by· the prohibitions of' the :father and later of' society. 
This super-ego then inhibits the ego and is in constant 
tension with it, producing guilt. In obsessional neu-
rosis we see this process carried to the extreme. 
2~2 
So conscience, mora~ity, and the sense of gui~t 
begin in each person at the time of the Oedipus com-
p~e:x:. In humanity as a whole they began as a reaction 
to the killing of the primal father. The two first 
moral restrictions involve the actions committed or 
attempted by his sons, and desired by al~ children: 
murder and incest. The guilt which has grown out of 
the attemp-t or the desire to do these things is the 
source of religion. 
For Adler, conscience and guilt.are ufictitious 
guiding principles of ·caution. ul . They are among the 
ways in which the ego tries to maintain its security 
in the face of the .immoderate drives with which it 
must deal. SUch "fictitious guiding princip~es11 are, 
· as we have seen, evidences of the attempt of the ego 
to make itse~f into something other than it really is. 
For Jtmg, guilt is an accompaniment of psychic in-
flation. The "knowledge of good and evil" is godlike 
knowledge. When it is made subject to the individual 
conscious mind, guilt arises. The capacity for mora~ 
distinction, however, is innate in man, although the 
particular contents of this distinction may be imposed 
~. Adler, ~ Neurotic Constitution, p. 21. 
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from the outside. Any specific system of morality 
keeps man infantile, and is in constant tension with 
desire. The goal is "moral autonomy, tt which is the 
condition of' the man who does right freely, not because 
1 
of' any compulsion. 
Rank was very much interested in the problem of 
guilt.. It is an accompaniment of the negative atti-
tude of' the will. It is not fundamentally due to the 
particular contents of' the will, but to the fact of 
willing itself. It always accompanies creative effort, 
for such ef'f'ort is an attempt to take the place of God. 
·In fact, guilt arises wherever knowledge and conscious-
ness set up restrictions for the will. It is an evi-
dence of' the conflict of the ego against the will of 
the race. Conscience is the increased s~lf-conscious-
ness which opposes the vitality of the will. It is 
not due, however, to a prohibition from without, but 
is an inner self-limiting factor, which may employ,· 
outer prohibitions as weapons in the inner struggle. 
However, as long as there are alien bodies not fully· 
accepted guilt is present. 
Horney believes that the demands and taboos which 
1. Jlmg, Psychology of the Unconscious, p-. 262f. 
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Freud calls the super-ego are not normal, but a counter-
feit, neurotic morality. They are evidences that the 
individual has a goal of perfection, of godlikeness, 
and hates himse~f for not having reached this goal. 
This is the source of guilt feelings. The goal of per-
fection is part of the devil' s pact which is the sour9e 
of disharmony, and, more specifically, of neurosis. 
The ideal is for a man to be freed from this "inner 
dictation" and then freely to choose his a.ctivities.1 
Otherwise, he destroys his true self by trying to be 
what he .is not. 
The distinction between good and bad is a result 
of the -nbrea.eh:of the. we, n according to Kunkel. At 
this point man• s image of himself is split between the 
"good boy" and the "bad boy," which then are in conflict 
with each other. 
According to Brunner, the facts of conscience and 
guilt are signs of man• s continuing relationship and 
responsibility to God, even though since the Fall this 
relationship is -a negative one. The sense of obligation 
begins with the Fall. This sense of ought is a legalistic 
relationship to God. Man's desires run contrary to his 
1. Horney, Neurosis and Human Growth, p·• 375. 
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awareness of obligation. This in itself is sin, as 
well as a result of sin. The very fact that man is 
aware of freedom to do wrong, that he has a nknowledge 
of good and evil," is evidence that he is separated 
from God., The law comes between· man and .God. Actually, 
conscience or the law is the way in which sinful men 
experience the presence of God. 
For Niebuhr, conscience is a relation to GQd, '\"Tho 
makes demands upon men, and judges them. It is an- ex-
pression of law w1 thin the heart of man. The law and 
sin are both aspects of the divided self. From the 
-paint of view of law the "I"'~ sees the self as sin, 
whi~e from the -point of view of sin, the 11! 11 sees t-he 
self as law. Conscience is known primarily by the 
·tension it creates within man. Guilt is an awareness 
of the contradiction between the undue claims of the 
pr·asent state of life and the harmony of the "original" 
state. 
Ill the fallen state there is a contradiction: even 
in the performance of good acts, for they are done out 
of a sense of obligation.rathar than out of a sense of 
love. 
All of these wri tars are aware of a lack of har-
mony between-; the desires of man and his sense of "ought. tt 
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This disharmony is closely related to the separation 
from the parents or from God. For several of the psy-
chologists, this disharmony is not considered to be a 
universal condition of human l.if'e, while for Freud, and 
for Brunner and Niebuhr it is.. Freud 1 s concept of the 
super-ego as the· sense of obligation gro1>1ing out of' the 
Oedipus complex, and conflicting with desire, is not 
very different from the theological. idea of the 11Iiaw" 
as a negative relationship to God which is felt as in-
hibiting the natural desires of men. One grows out of' 
a negative relationship to an earthly father and the 
other out of a negative relationship to a heavenly 
Father. In neither case does man feel free to live his 
own life, and thus is in a continuing relationship of 
rebellion and disharmony. 
v. Aggression. Aggression is closely related to 
the rebellion and boundlessness which we have already 
considered. We are concerned with aggression both as 
the will to power over others and as the tendency toward 
self-destruction. 
As we have seen, Freud reaegn1zed the existence of' 
drives other than the sexual. At first he called these 
the ego-instincts, and later the death instinct. Freud 
speculates that with the development of' the ego there 
also arises a tendency to return to the inanimate 
state. The ego thus inhibits and distorts the for-
217 
. ward drive of' the libido and turns it to destruction. 
The union of' the libidinal and the aggressive 
drives produces sadism as its outward expression and 
masochism as the inward. F:reud finally came to the 
conclusion that the latter was the more primary, and 
thus concluded that 11we have to destroy ot):lers .... in 
order not to destroy ourselves.nl But the. outward 
aggression of the child is thwarted by society and 
especially by the father, as we have seen, and is 
turned back to a large extent upon the self'.. For Freud, 
aggression and the will to power are :not so much the re-
sult of psychic disharmony as they are its cause. 
Aggression, in the form of' the will to power, or 
the desire to be first, is central in Adler's system. 
It is, as we have seen, a reaction to the primal help• 
lessness and uncertainty of man, and is insatiable. 
For Jung, aggressiveness is one of' the major mani-
festations of' libido. 'Whether it is a primary condi-
tion or a reaction to the repression of the incest 
wish is :not clear, but probably the former is the case. 
Its extreme manifestation, however, is evidently the 
1. Freud, New Introductory Lectures Q1! Psychoanalysis, 
p;, 1441':--
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result of a one-sided personal development in '\'rhich the 
more cooperative and collective traits remain uncon-
scious. 
For Rank the aggressive will to power is part of 
the content of the negative will. The attempt o:f man 
to control his own destiny is perhaps a reaction to the 
primal separation of birth, but in turn it leads to 
further separation. 
Horney distinguishes between the normal assertion 
of the self which is a result of strength and the neu-
rotic self-assertion which grows out of weakness and is 
an attempt to rise above anxiety. It is at least the-
oretically possible to have a self-assertion w~ch does 
not go too far. Destructive competition is seen as 
practically universal in our culture, however, and is 
related to the separation from the real self,· and'the 
search for glory. Such a search for glory carries w1 th 
it an accompanying self-hatred for not having attained 
the goal. 
Brunner is also a"'''rare of a destructive tendency in 
man, For him it is a result of the Fall, and at the 
same time, is a fresh manifestation of it. Not only 
do we destroy others, but also ourselves.. The ndeath11 
which Paul calls the 11wages of sin" is the accusation of 
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a bad conscience and all. the destructive ~orces which 
sin 1.ets loose in human li~e. 
Niebuhr is especially interested in the will to 
power with its element o~ insatiability. This ~or 
him is a basic element in the Fall. Man seeks to es-
tablish his own power and security beyond the limits 
o~ his possibilities, but by so overreaching himself 
he always destroys his true sel~. 
/ 
For some o~ these writers, then, aggression is a 
cause o~ disharmony or the Fa1.1, ~or others it is a 
result or perhaps an accompaniment. Both the theolo-
gians, as well as Adler and Horney, see it in the 
second manner. 
Writers in both ~ields realize the relationship 
between aggression toward others and destructiveness 
toward the sal~. The ttdeath" o~ which ·Freud spealts 
is instinctual, while that ·with which Brunner. deals· 
is a result o~ the Fall; but in their actual destruo-
ti ve mani~estations they seem to be closely related. 
Both would agree that this kind o~ udeath11 is univer-
sal in man as we know him, whether or not it is part 
of his original nature. 
v1. Sex and Sensuality:. Another major area which 
is tied up With the source of disharmony and the Fall 
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is that of sex. 
It is well known that tbi s was the central ex-
planatory concept of Freud, the libido being seen as 
sexual energy. The main source of human conflict, the 
o·edipus complex, is basically a sexual event, according 
to Freud. Even aggression has, for him, a sexual drive 
behind it. Of course, sex for Fraud! covers a broader 
field than it does for most people, becoming almost 
synonymous with pleasure. Anxiety is seen largely as 
related to sexual problems, and neuroses have a sexual 
origin. 
Sex for Freud is ultimately selfish, and separates 
men from each other. Sexual investigation by children 
is always secret, and is the first step toward their 
independence and their estrangement from others. 
It is also true, however, that the creative ener-
gies of life are sexual, and it is w1 th these that the 
ego and death instincts coma into conflict. 
Adler takes a very different view and finds that 
sexual problems are generally symbolic representations 
of the more basic problems growing out of' the will to 
power. The desire of the boy to possess his mother is 
a symbol for his real "fictive goal" of' masculine su-
periority. However, uncertainty of the sex role plays 
an important part in producing the anxiety out o :f 
which the wiJ.J. to power grows. 
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Jung takes a position somewhere between Freud and 
AJ.der. Not aJ.J. is sex, and yet sex has a reaJ. pJ.ace 
in the deveJ.opment of disharmony. Jung deaJ.s with 
sex mostJ.y in reJ.ation to the incest wish and its pro-
hibition. This is the point at which psychic dishar-
mony begins, and J.ater sexual probJ.ems are reJ.ated to 
this primaJ. struggJ.e. Howeve;r-, the incest wish, as we 
have seen, points to a stiJ.J. more primaJ. con:fJ.ict. 
Rank sees the 11FaJ.J. tt as the beginning of the 
"sexual era," in which man uses sex in himseJ.:f :for his 
own pleasure, and in plants and animaJ.s to produce :food. 
Sexual desires now have a prominent pJ.ace in the con-
tent of the will. One reason for this importance is 
the extensive prohibition o:f sexual desire. Another 
is that through sex a person comes as cJ.ose as possible 
to the fulfillment of his primal wish to r~turn. to the 
womb. 
According to Horney, sexuaJ. difficulties are a 
resuJ.t rather than the cause of psychic disharmony. 
She does not give a great deal of attention to sexual 
problems in her books. 
According to Kierkegaard, sex is not itself sin, 
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but in the Fall it comes to stand for sin. The knowl-
edge of the sexual distinction comes at the Fall with 
the knowledge of good and evil. In sex we find the 
main physical manifestation of sin. 
Brunner likewise affirms that sin is not due to 
sex, yet the two are related. Sin originates in the 
mind, but mind and body cannot be separated, so that 
sex permeates the whole of human life. 
Sex is not a result of the Fall any more than it 
is the cause. Sex would exist if man had not fallen. 
But now it has a sense of shame attached to it due to 
the separation of sex from the spiritual life. Sex 
has also become impersonal and insatiable due to the 
Fall. 
For Niebuhr also, sex has been separated from the 
wholeness of natural life by the Fall. Freed from the 
natural restraints, it has developed uimperial ten-
dencies.111 The sin of uncontrolled sexuality or lust 
is the result of the more primal sin of separation from 
God. Sex offers an escape from the unbearable sense of 
freedom. It can be used as in a desperate attempt to 
find some harmony and security. 
1. Niebuhr, The Nature ~ Destiny of !!!!' Vol. I, P• 40. 
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Sex extends its inf'luence into the whole of life. 
It is an especi-al.ly open :field for sin:f'Ul presumption 
because its creativity tempts man to con:fuse himself 
w1 th God. ~hue sin and sex are inescapably connected 
in our fallen condition. 
Sex is recognized by. all of these writers to be 
related to the disharmony and the Fall either as cause, 
result, or accompanimeut. The theologians and Rank 
agree in seeing sexual knowledge as related to the 
Fall, previous to which sex was of a. natural or animal 
nature, although there is no actual evidence of men for 
whom this was true. 
All these writers agree that sex permeates the 
whole of li:fe, although some emphasize the fact more 
than others. However, what Freud sees as the natural 
condition of man the theologians see as a result of' 
man1 s alienation from God. 
vii. Creativity. Finally, we note that for most 
of these thinkers there is a clase'connection between 
the source of disharmony or the Fall on the one hand 
and the creative forces of life on the other. 
Freud, as we have seen, suggests that the Oedipus 
complex· is the source not only of neurosis but also of' 
religion, art, and culture. Jung believes that only 
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through the prohibition of' incest is the individuaJ. 
set :free to deveJ.op his own particuJ.ar possibilities. 
Rank suggests that a neurotic and an artist are closeJ.y 
related. Horney gives a dif'f'erent emphasis, by main-
taining that creativity :flows :from the reaJ. self', 
rather than the partial seJ.f'. J'ung and Rank '\'Tould 
probably agree, but suggest that this creativity cannot 
arise except in one who has passed a state of' disharmony. 
Both Brunner and Niebuhr f'ind a close reJ.ationship-
between the creative and the sinf'u.l.. It is in being· 
creative that man becomes most like God and is thus 
most tempted to def'y the limits of' human striving. 
In :fact, these men believe that it is impossible to 
be creative without going too far and seeking to as-
sume some o:f the prerogatives o:f God. This does not 
mean that creativity is in itsel.:f sinful, but that it 
arises out o:f the same ambiguous source that inevitably 
produces sin. The psychologist1s ~o not make this dis-
tinction. 
CHAPTER VI 
CONCLUSIONS 
1. Summary o :r Findings 
On the basis o:f our study o:f the writings o:f' 
Freud 1 Adler, Jung, Rank, Horney 1 and Kunkel, and 
o:f Brunner and Niebuhr, with a look at the backgrounds 
out o:f' which their thought has grown, we have found 
the :following to be generally agreed upon: 
Man is a unity o :r body and mind, driven by inner 
energies, neither, good nor evil by nature, and is 
closely tied to his human environment, .Past and pres-
ent. He faces :forces within and without which produce 
:feelings o:f insecurity and anxiety and leave him un-
certain of' his possibilities. He early discovers 
that limits are placed by others, especially by his 
parents, on his activities, and these prohibitions 
stimulate in him a rebellious reaction1 which sepa-
rates him psychologically f'rom others, especially :from 
his parents. His reactions and desires tend to go be-
yond that which is appropriate to the stimulus, and to 
become imperial and insatiable. This breach of' 
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relationship· occurs most conspicuously between ages 
two and four, but is not limited to one point in time. 
At some time lost in the past, mankind as a whole has 
also been separated from its primitive harmony. Actu-
ally, every breach of which we have knowledge presup·-
poses a situation in which harmony has already been 
broken.. In our culture this breach is practically in-
evitable. 
The breach comes especially at the point where 
man becomes aware of himself as an individual and, 
over-reacting, makes himself the center of his world. 
But the self which he so exalts is really only a par-
tial self, divided f'rom other aspects of himself which 
he ignores or denies.. The breach also :i,nvolves a· di-
vision between his desires and his sense of obligation. 
In order to prove himself, he constantly seeks to gain 
advantage over others and even to destroy them. But 
because he never reaches the goal he sets, he also 
hates and seeks to destroy himself. The sexual life 
is separated from its natural harmonies by the breach 
and so gets out of control, affecting the whole of life. 
Even man's noblest attempts at creativity are invo~vea 
in and illustrate his separation from himself and 
others. 
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Although not all our wri tars would express them-
selves in this way, and soma might even take exception 
to certain points, the above summary would, I believe, 
be generally acceptable to them all$ Each psychologist 
1-rould have his own particular emphases, additions, or 
reservations. Freud insists on the sexual nature of 
the basic forward thrust of man, and on th~ centrality 
of the Oedipus complex. Adler emphasizes the insecurity 
and inferiority of man and his determined thrust to over-
come them. Jung is most interested in the power of the 
collective forces, especially as symbolized by the 
mothert both for good and evil. Rank gives special at-
tention to the physical separation :from the mother at 
birth and the psychic sep~a.tion from the parents in 
the birth of the will. Horney emphasizes the anxiety 
man feels as he faces the world, and his overdone at-
tempts to overcome 1 t. Kunkel speaks of the 11breach 
of the we, tt whereby the child is separated from his 
early harmonious relation to the mother. 
All the psychologists except Kunkel limit their 
concern to the· problems of this world and assume that 
man's separation is only from himself and from other 
men. Any belief in a relationship beyond this is· 
either explicitly denied or simply ignored. 
228 
Also, the psychological writers, with the exception 
of Horney, do not suggest that there is or ever has 
been any occasion when man made a choice between re-
bellion against the limits set on the one hand, and 
free acceptance of these limits on the other. Man's 
separation from the natural life of the animals nec-
essarily carries with it the rise of the disharmony of 
which we have spoken. The conflict between the natural 
harmonies of nature and the restriction of civilization 
could not have been avoided under any circumstances .. 
Brunner and Niebuhr would also accept in general 
the summary of findings given above. The diff'erences 
between them at thi a point are almo at entirely matters 
o:r emphasis. 
However, they would agree that the psychological 
account does not go far enough. In f'a.ct, it does not 
even reach the level of' their main concern in the 
doctrine of the Fall. This doctrine has to do, not 
w1 th a child 1 s relationship to his parents~ but with 
man's relationship to God. o:r course, there is an anal-
ogy, implied by the use of the term "Father 11 in refer-
ence to God. MOreover, there is an actual similarity, 
so that a man 1 s relationship a to his e~thly father and 
to his !feavenly Father are inextricably bound together. 
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Yet the doctrine of the Fall does not even exist until 
we deal with man's separation from God in rebellion. 
While the psychologists may use religious terminology, 
the idea of man being related to a God who really 
exists in an objective sense is beyond the horizon· of 
their thought world, except perhaps in the case of 
Kunkel. 
However, even though the doctrine of the Fall is 
completely beyond the range of psychology, there is a 
real relationship_ between this doctrine and the de-
scription of the source of psychic disharmony. outlined 
above. Not only can the theologians accept this de-
scription as far as :_it J~oes, but they can see in it, 
as we noted, an analogy of man's relationship with God. 
Here too man is anxious and meets with prohibitions in-
dicating limits and here too he rebels and separates 
himself from God. Each man~ does this for himself, and 
yet, he does so in relationship to others. The rebellion 
of others has set the stage for his own rebellion. The 
first rebellion may be symbolized as uA.dam's Fall," but 
this term has no historical meaning, though some kind of 
breach may have attended the beginnings of civilization. 
According to these theologians this rebellion is 
inevitable, not only in our culture, but for all men. 
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.And yet it is not necessary in the sense that there 
is no choice involved. Theoretically, man could place 
his trust in God and develop·- in harmonious relationship 
with him. Thera is no way of knowing why man chooses 
to separate himself :from God. He faces the temptation 
of anxiety and the stimulation of prohibition, and yet 
this does not make rebellion necessary. All we can say 
is that man does inevitably rebel. 
The rebellion against God is also involved with 
the beginnings of self-consciousness and its accentua-
tion into self-centeredness. It brings division into 
the very center of the personality. Man 1 s very aware-
ness that he can choose between obedience and disobe-
dience presuppose's a sinful situation. Legalism is 
evidence of man1 s separation from God. Man is sepa-
rated from his fellow men and is in competition with 
them. His destructive tendencies turn against himself 
as well as others. Sexuality, separated from the 
wholeness of life, gets out of control and influences 
all of life. And creativity, unrelated to God, is an 
aver renewed attempt on the part of man to become 
"as God. n 
Thus the theoretical presuppositions and frame-
works within which our two groups of writers work are 
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quite different. Yet when "t'Te examine the actual 
situations which are related to the source of psychic 
disharmony and to the Fall, we discover that they 
have much in common. 
We discover also that at certain points there 
are particular ideas in which one theologian and one 
psychologist are closely related. For instance, we 
have been ill{Pressed by evidence that Brunner is aware 
of possible agreement 'W1 th Jung on certain detail.s of 
the psychic life. We have noted, for instance, his 
interest in the libido, in the collective unconscious 
w1 th its archetypes, and in the idea of the persona. 
Although Brunner would interpret these things dif-
ferently, he at least finds them suggestive. There 
is no evidence, however, that J'llng is aware of any 
relationship with Brunner, ·or even knows of' his work. 
There is also a close connection between the ideas 
of anxiety and will to power as seen by Adler and de-
veloped by Horney, and the thought of' Niebuhr .at these 
points. N:tebuhr is aware of this relationship, and 
there is some evidence that HOrney may be aware of 
the relationship of some of her thought to certain 
ideas of recent theology. 
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2. Evaluation of Findings 
It is not our :purpose in this dissertation to 
decide whether the :psychologists or the theologians 
are closer to the truth, or whether either group is 
correct. 
However, it is not out of :place for us to ask 
ourselves what significance it would have for our 
lives if we accepted one approach or the other, and 
also whether or nat 1t may actu~lly be :possible to 
combine the two approaches. 
The viewpoints of the psychologists differ greatly 
from each other; and yet, if we omit from co nsi deration 
Kunkel, who is, as we have seen, on the border line 
anyway, and perhaps Horney, we find that according to 
all the other p·.sychologists, man is what he is by nat-
ural necessity. There is no point of reference outside 
of human1 ty to ~rhich man can turn for help-.. It is 
:possible for him to come to terms, to a certain extent, 
w1 th his whole self, which may include mankind as a; 
whole, and thus to overcome some of the divisions of 
his life. But at best man remains an alien in a strange 
land, one who for some ineXplicable reason has risen 
above the animal level, cannot return to it, and yet 
has no other :place to go. This situation is clearly 
233 
faced by Freud, whose pessimism seems more realistic 
than the relative optimism of Adler and Jung. For 
these men too, man is on his own.. For Jung, of course, 
man has the assistance of the collective energies, yet 
it is still true that mankind, or perhaps we should say 
life, as a whole is on its own. If this is true, it 
would seem most honest to conclude with Freud that 
psychic disharmony cannot really be overcome by civi-
lized man, for civilization separates us from natural 
harmony but can show us no higher harmony which could 
take its place. The best we can do is to :l,earn to 
understand the sources of the disharmony and thus per-
haps to be able to control this disharmony and live 
with it. 
The theologians, on the other hand, believe that 
the rising of man above the animal level is not a 
curious and inexplicable result of impersonal causes, 
but rather a step in the pla:n or God. By leaving be-
hind him the harmony of' nature man has not forsaken 
the only home he has. There is another spiritual 
home toward which he can.travel. In this present life 
he is torn between'these two homes and is not at ease 
in either of them. But he i a not alone, for the One 
whO' made him is still concerned with his welfar&. He 
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a.annot escape God even i:f he would.. The very contradi c-
tions o:f this :fallen life are evidence o:f man's negative 
relationship w1 th God. Bilt a negative relationship:-. can 
be changed to a positive one. The rebellious children 
cannot do this, but the loving Father can even accept 
the unacceptable. There is the possibility o:f reconcil-
iation or salvation, which restores the broken harmony 
on a higher level. 
Thus, although the psychologists and theologians 
can agree on many o:f the details o:f man• i3 disharmony, 
we find that the ultimate situation is seen quite 
differently. 
Which frame o:f reference should we choose? This 
dissertation is not intended to answer this question, 
but we may suggest that the choice should not be on the 
basis of wishful thinking or o:f :false pride. Our actual 
choice, of course, cannot help but be influenced by these 
and other feelings. I:f the :findings of the writers we 
have studied are correct, it is impossible for man to 
make a completely objective choice, for his reason is in-
fluenced by h1 s wishes and by his rebellion. These fac-
tors could work on either side in the making of a choice. 
The undoubted subj ecti vi ty involved in all thought 
does not, however, excuse us :from making our thought as 
235 
clear and objective as possible. Our choice between two 
. interpretations of life should ideally be made on the 
basis of the criterion of coherence. In other words, 
which interpretation can include and interpret harmoni-
ously the broadest range of facts, experiences, and be-
liefs? 
As we have seen, the theologians are more aware of 
current psychological thought and more willing to incor-
porate it w1 thin their systems than the psychologists are 
aware of current theological thought. Actually, theologi-
cal thought could not be incorporated in psychological 
thought. Psychology as such does not and cannot concern 
itself with theological problems. This does not mean, 
however, that psychologists cannot recognize the validity 
of theological problems and findings. As we have noted, 
Kunkel actually does this.. O"thers, such as Freud and 
Jllng, draw what are essentially theological conclusions 
from their psychological findings. When Freud, for in-
stance, decides that religion is an illusion, he has 
actually ceased to be a psychologist and has become a 
theologian, or at least a philosopher.. By not admitting 
this fact, he does not escap-e the obligation to be better 
informed. in these fields• 
It is also true that the psychologists have an 
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obligation to consider the data of religious experience 
in their interpretations of man. This is done to a 
certain extent by all of the psychologists we have 
studied. HOwever, given the presuppositions of' these 
psychologists, with the exception of Kunkel and possibly 
of' Horney, theological 'findings can have no real p1aoe 
as interpretations of' objective 'facts. They can be 
considered only as symbols of' pBychological realities, 
thus reducing theology to a kind of' shadow boxing• 
The frame of reference of the theologians we have 
studied is more inclusive, for it is at least in prin-
ciple able to accevt the 'findings of psychology as:: 
objective facts. 
Regarding the subject of this dissertation, we 
find that the theologians can deal with the facts re-
garding psychic disharmony as being part of the over-
all problem of the Fall of man. Most of the psycholo-
gists; however, a.re not able, because of their pre-
suppo si tiona-, to deal w1 th the Fall as an objective re-
lationshiP" w1 th God. 
A p-sychologist could conceivably db his work as-
a specialized investigator w1 thin the larger framework: 
which includes an awareness of a real relationsh1~- to 
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God. The theological positions of Brunner and Niebuhr 
certainly leave room for such work. A psychologist 
working within such a framework could discover fact~ 
and develop·· theories regarding psychic disharmony w1 th-
out direct reference to any doctrine of the Fall. Yet 
hi a acceptance of such a doctrine would help- hi·m to see 
the broader relationship-s of his f1rtd1ngs. Fritz Kunkel 
has, to a certain extent, done just this. 
A theologian~ on the other hand, could not do hi·a, 
work within the framework of psychology. He could use 
psychological insights to illustrate and illumine his 
work, but he could not limit .himself to its presuppo-
sitions and still deal with theology as a study of ob-
jective truths. The doctrine of the Fall cannot be in-
cluded under the category of psychic disharmony and 
still have any real meaning, although 1 t can include 
this category and allow it real meaning. 
This is not to say, of course, that most theologians 
actually do include the findings of psychology. Some, 
in fact, have their own presuppositions which make this 
impossible. But it 1 s not impossible for a theologian 
with presuppositions similar to those of Brunner and 
Niebuhr to include findings of depth psychology w1 thin 
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his thought. 
3· Implications for the Two Fields 
In view or our findings what can we say;to workers 
in the fields of psychology and theology? 
First, we can suggest that an awareness of the 
fact that they are dealing with some of the same facts 
would be helpful to workers in both fields. A study of 
each other's findings could broaden the perspective of 
all serious students. 
Second, we might suggest a study of current wr1t-
inga in the field which is not the worker's own. As we 
have noted, the theologians we have dealt with have 
apparently done much better at this than have the psy-
chologists. 
Such mutual study would open up new questions and 
illumine old ones on both sides~ More specifically, 
it could encourage psychologists to work within the 
framework of religious belief, and theologians to de-
velop more thoroughly the implications of psychologi-
cal findings for theology. 
We would expect that psychologists who became aware 
of theological writings would be led to reconsider their 
frame of reference, to separate science as a valid method 
o~ investigation.from science as a philosophical world 
view, and to realize that the ~ormer does not depend 
upon the latter. We would also exp-ect that theologians· 
would consider more care~lly the psychological i~li­
cations o~ their ~indings on such a subject as the Fall, 
and realize that some o~ their ideas-: could be what 
the p-sychologists claim them to be, projeetions o~ inner 
realities rather than representations o~ outer ~acts. 
I!1 general, we migh~ say that. the psychologists need to 
:I.earn from their encounter with the theologians that 
their viewpoint is specialized and there~ore limited 
and in need o~ broadening, while the theologians need 
to learn to si~t their empirical ~acts with care. 
Such humility could be very pro~itable ~or both disci-
plines. 
4. Probl.ems. ~or Further Study 
Finally, what questions arise out o~ this disserta• 
~ion that might lead to fUrther study? 
First, it might be of interest and value to com-
pare the work o~ these psychologists with that o~ other 
theologians, and that o~ these theologians with that 
o~ other psychologists. We could go on and comp-are en-
tirely dif~erent groups o~ writers. It would be 
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interesting then to study the results of these other 
comparisons and see whether the ideas found regarding 
the sources of p-sychic disharmony and the Fall were 
more or less similar to each other than are the ones 
we have found in this dissertation. For instance, the 
views of the genetic and Gestalt p-sychologists could 
be studied in relation to certain doctrines of the Fall. 
It would be of interest to discover which .schools of 
psychological thought, such as genetic, Gestalt, and 
depth psychology, could be compared most easily with 
particular schools of theological thought, such as 
Thomistic, fundamentalist, and nee-orthodox. 
It should be noted, however, that in choosing the 
wri tars to be considered in this dissertation we tried 
to select those that gave promise of being most com-
parab-le in their thought on th;e question we are study-
ing. 
A second suggested problem is that of the actual 
nature of psychic disharmony and sin_ as seen by psy• 
chologists and theologians. In this dissertatiott we 
have been concerned with the sources, and have con-
sidered the nature of disharmony and sin only inciden-
tally as it throws light on the sources. Specifically, 
it could be asked whether disharmony and sin are seen by 
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various investigators as sickness or as violations of 
an objective law for which man is held responsible. 
The question of freedom and determinism is related 
to this. A comparison of' what psychologists and theo-
logians conceive to be the situation of' man at thi s 
point should prove very instructive. 
The nature and value of conscience as seen by 
authorities in the two fields would also be a :fruitfUl 
field of' investigation. For instance, what, if' any, 
is the relationship between Freud 1 s concept of the 
super-ego and Brunner's idea of' the law? 
Another study could comp-are more :fUlly the actual 
evidences of psychic disharmony and sin in human life, 
as seen by writers in both disciplines. Iri other words, 
what are the signs by which disharmony and sin are 
judged to be present? 
A :t'urther line of exploration would be to· consider 
the ways in which psychologists and theologians think 
disharmony and sin may be overcome, and to see if there 
may be a basis for :fruitfUl comparison. This would 
bring up questions of integration and therapy, salva-
tion and reconciliation. It would also compare views 
of p·sychologists and theologians on the problem of de~ 
pendence versus self-help-1 or faith versus works, as 
242 
the way to harmony or redemption. 
MOre detailed studies could also be made or partic-
ular aspects of disharmony and sin, which would bring· 
together the ideas of psychologists and theologians. 
Their views regarding sex and aggression are two that 
would be especially enlightening. 
The implications for counselling of these rindings 
regarding the source, ·nature, and cure of disharmony or 
sin would be another possible investigation which could 
have very practical applications. 
The way myths are used and understood by wri tars 
in the two fields might be a question worth investi-
gating. We have noted that Brunner and Niebuhr do not 
accept the literal truth of the story of the Fall, and 
that Freud does· not insist on the literal truth of his 
reconstruction of the killing of the primal f'ather. 
Jung, Rank, and Horney also emp-J.oy mythological material. 
A comparison of' the seriousness with which all these 
and other writers take these myths would be interesting. 
Related to this might be a study which would relate 
the findings of our two f'ields to tho sa of cultural 
anthropology. 'What is the evidence for the idea that 
the change f'rom primitive to civilized life involves 
some kind of breach in human harmony? What can be 
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discovered about the origin of conscience and of con-
cepts of objective law? ~he work of James Breasted 
could be suggestive for this exploration.1 
It was mentioned in the first chapter that, even 
as there is a field of uphilosophical theology, n so 
there might also be a field of "psychological theology." 
All of the problems mentioned here could be subjects 
studied in such a field. 
Surely any investigations which help to bring to-
gether the resources of psychology and theology in the 
task of interpreting man' 's nature and guiding his ef-
forts will be of great value as we seek to face old 
problems of human relationships in ever new and changing 
circumstances. 
1. See J.ames Henry Breasted, The Dawn of Coxmcience 
(N.Y .. : Charles Scribner's Sons, 19331". 
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